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Abstract: In this part, the customs of Allah concerning His guidance towards His
religion as well as people’s role and duty in this regard are discussed in details. The
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the received guidance is explained. Moreover, the accommodation of Allah for
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' Introduction

The holy Quran makes it quite clear that
guidance (Hidaya) and misguidance
(/dhlal) 1s by Allah’s permission. Allah
guides whom He wills and leaves astray
whom He wills. For instance, we read in
the holy Quran:
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This is the guidance of Allah. He
guides by this whom He wills, and for
he whom Allah misguides there will be
no guide... And for he whom Allah
guides there will be none to lead astray.
(39:23, 36-37)
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If Allah (so) willed, He would certainly
make you all one people. But He
misguides whom He wills, and guides
whom He wills; and you will certainly

be called to account for what you were
acting. (16:93)

Have not yet the believers desperately
realized that, if Allah (so) willed, He
would have guided all mankind (to the
right path)? (13:31)

Of the questions that may come to one’s
mind when reading these tokens are:
Whom does Allah guide? Is guidance
rationally incumbent upon Allah? Does
Allah misguide any of His creations? If
so, what 1s the meaning of misguidance
attributed to Allah? Are guidance and
misguidance Allah’s actions? What is
our role in receiving Allah’s guidance?
In this article, we mainly focus on the
guidance of Allah, and in the next article
of this series, we will discuss the
meaning of misguidance attributed to
Allah. However, we cannot separate
these two issues completely as they
usually appear together in sacred texts.

Y Showing the Right Path

According to the holy Quran and
sayings of the Prophet (PBUH&HF) and
the Imams (PBUT), there are different
levels of guidance. The first level of
guidance 1s showing the way and giving
the address. Everyone is lost, astray, and
in darkness until Allah shows him His
path. When Allah does not will to
provide initial guidance for a certain
individual, he is called Dhaal, which
means lost, astray, misguided, or not
guided. He is a person who does not
know the right path and is not informed
of it. Such people constitute one of the
three types of Mustadh afin (those who
are made weak) mentioned in the holy

Quran." A person who 1s not guided by

Allah, will be eventually misguided by
the false ideas produced by himself or
others. Allah states:
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(Abraham (PBUH) said:) Unless my
Lord guides me, I shall surely be of the
folk who are lost (Dhaal). (6:77)
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He whom Allah guides, is rightly
guided; but he whom Allah leaves
astray, you will not find for him any
advising guardian. (18:17)
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Kumayl narrated that the Commander of

Faithful, Imam Ali (PBUH) said:
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“... O Kumail! Had no Prophet appeared
on earth while there was a mindful
believer, do you think, in his call
towards Allah, he would go wrong or
right? Nay, by Allah! He would go
wrong until Allah appoints him and
qualifies him for that (i.e., makes him a
prophet and teaches him how to worship
Him).”"

Creations have no way to the Creator by
themselves. He is Allah who may grant
His recognition by intellect (4¢q/) and the
recognition of His religion by sending
them religious packages (Shar’e)
through His Messengers. Abd al-A’alaa
narrated:
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I said to Imam al-Sadiq (PBUH), “May
Allah rectify your matter! Did Allah
place a device in people by which they

could (independently) reach the
recognition (of His religious rules by
themselves)?” He (PBUH) replied, “No!”
I said, “Then, are they required to have
recognition (of those instructions) by
themselves?” He (PBUH) said, “No! The
explanation (of the rules) are for Allah.
‘Allah does not require for a soul more
than its ability,” (2:286) and ‘Allah does
not obligate any person beyond what He
has brought for him.” (65:7)” 1 also
asked about Allah’s saying, “And Allah
will not mislead a people after He has
guided them until He makes clear to
them as to what they should avoid.”
(9:115) He (PBUH) replied, “(it means)
until He lets make them cognizant of
what pleases Him and what displeases
Him.”™

True religious guidance exclusively
comes from Allah, and no one can find
the path until Allah shows it to him
through His messengers and His proofs,
peace be upon them all. Thus, guidance
to His religion is not our action. It is the
action of Allah carried by His
vicegerents, who are the Prophet
(PBUH&HF) and the Imams (PBUT).
Alternatively, we can say, guidance is
the action of the Imams (PBUT), which
1s carried out according to Allah’s
command and inspiration. Allah states:
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And We made them Imams, guiding
(men) by Our command, and We
ispired them the doing of good deeds,
establishing prayers, and giving charity;
and they constantly served Us. (21:73)
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And most certainly you (O Prophet)
guide to a straight way. (42:52)
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They are those whom Allah guided.
Thus, follow their guidance. (6:90)

The guiding Imams (PBUIT) received
their guidance from Allah, and since
they only guide according to Allah’s
instructions, Allah attributes their action
to Himself i other tokens of the holy
Quran.

Once Allah wills to guide a servant, He
may motivate him to search for the truth
by providing some signs in his heart and
invoking his tellect. After this
awareness, his intellect obligates him to
search for the truth, and which paves the
way find the guidance of His
vicegerents, provided that Allah has
dispatched one. In this case, he does
some voluntary steps to reach the truth.
Several traditionists narrated that Imam
Sadiq (PBUH) said:
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“When the Lord of might and majesty
intends a goodness for a servant, He puts
a white spot (of light) into his heart,
which instigates his heart to search for
the truth. Then, his (willing) approach to
your faith shall be quicker than the
approach of a bird towards its nest.”*

Moreover, Abd al-Hamid Ibn Abi al-Ala
narrated that Imam al-Sadiq (PBUH)
said:
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“Verily once the Lord of might and
majesty intends a goodness for a
servant, He places a spot of light into his
heart that enlightens his hearing and his
heart so much so that he will become
more eager than you in what is i your
hands (of our teachings and Walaya).”*

Anyone who sees or hears some people
of different faiths is no longer weak
because Allah has granted him
discernment to distinguish religious
disagreements, and rationally motivated
him to find His last religion and to
respond to His warnings and glad
tidings. This i1s of course with the
assumption that Allah has intended to
show him the right path and has already
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sent a message that is not out of his
reach. After reviewing the message
attributed to Allah, if he became faithful
based on the rational elements of the
message such as the Unity of Allah, his
faith would be excusable for him before
Allah. If what he thought as evidence of
the truth of religion was not accurate, he
will be again considered “not guided”
(Dhaal), though he 1s no longer weak.
However, such wrong certainty will
soon replace with doubt. About
weakness, Abu Basir narrated that Imam
al-Sadiq (PBUH) said:
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“He who recognizes the disagreement of
people (about religion), he is not weak
(Mustadh’af).””

Moreover, in reply to a letter by Ali bin
Suwayd who asked Imam Musa al-
Kadhim (PBUH) about the meaning of
weak, the Imam (PBUH) wrote:
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“A weak 1s a person for whom (Allah’s)
evidence/proof has not been established
and does not recognize  the
disagreements (of people about the
religion). But when he recognizes the
disagreement, he 1s no longer weak.”"

The above sayings imply that the weak
who have not given any clue by Allah
towards the truth are few mn number
especially in today’s world of

communication.

¥ Placing the Servant on the
Right Path

Allah may not only motivate towards
His path, but may decide to initially
bring His servant on to the right path.
This is all due to His mercy. Allah says:
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And whomever He wills He places on a

way that 1s straight. (6:39)

Several traditionists narrated that Imam

al-Sadiq (PBUH) said:
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“Verily once the Lord of might and

majesty intends a goodness (Khair) for a

servant, He takes him by his neck and

arrives him on this matter (i.e., our
Walaya) in an amazing way.”

Moreover, Nabata Ibn Muhammad
narrated:
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DAY 13

Muyassar Ibn Abd al-Aziz came to us in
the presence of Imam al-Sadiq (PBUH)
while there were some 40 men in the
house. Then, Muyassar said to the Imam
(PBUH), “May 1 be sacrificed for you!
The name of this man (referring to one
of the audience) 1s so-and-so, son of so-
and-so from such and such family, and
none among his family except him
recognizes this matter (i.e., the Walaya
of Ahl al-Bayt (PBUT)).” Thereupon,
Imam al-Sadiq (PBUH) said, “Certainly,
when the Lord of might and majesty
intends a goodness (Khair) for a servant,
He puts an angel in charge of him, who
takes his upper arm and enters him into
this matter (submission to divinely
appointed leaders).”

Consider a child who listens to his father
though sometimes unwillingly. His
father may limit his friendship, and
forces him to go to a religious school
against his will. Although the child does
not like such restrictions at the
beginning, he may later on, appreciate
the action of his father, his care and
concern. He may gradually become

VY

interested in the religious way of life,
and willingly submit to the instructions
of religion. With much greater care and
concern, and due to His mercy, Allah
may initially force a servant to the right
path against his will if He knows (in His
foreknowledge) that he will later
become interested in righteousness and
will eventually follow His path
willingly. Fudayl Ibn Yasar narrated:
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I said to Imam al-Sadiq (PBUH), “Shall
we summon people to this faith?” He
(PBUH) said, “No, O Fudhail! Verily
when Allah intends a goodness (Khair)
for a servant, He commands an angel
who grasps his neck and brings him into

99y .

this matter willingly or unwillingly.

Thus, 1f Allah blocks the path of
destruction and initially compels a
servant to the right path, it is only due to
His mercy. Although some prior good
and wise behaviors from a servant may
help in receiving this type of superior
guidance, Allah may initiate mercy
without one being worthy of it and He
does this for whom He wills. In contrast,
Allah never initiates wrath and in no
way compels anyone to a wrong path. It
1s the disobedient servant who chooses
to follow the whispers of the Satan, and
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Allah may open the way of violation for
Him 1f He wills to treat him according to
His justice.

¢ Is Guiding
Incumbent Upon Allah?

Everyone

In one classification, Allah’s guidance
can be divided into two types: the
natural guidance (Hidayat al-Takwini),
and the mstructive guidance (Hidayat
al-Tashri’i). The first type is related to
Allah’s set laws of creation and natural
evolution. The second type is related to
the laws of religion and the commands
that are sent down for people to follow
without forcing them. None of these
types of guidance is incumbent upon
Allah. He created what He willed and
guided what He willed. However, the
first type of guidance for all of His
creation 1s natural outcome of Allah’s
choice on starting and maintaining the
creation. This includes all the natural
phenomena in the universe, which
happen according to what Allah has
chosen, planned, and decreed as the laws
of universe, and no one else has any
choice or ability to break or change
these laws. Only Allah can change them
as He wills.

The second type of guidance is natural
outcome of Allah’s decision to bestow
humankind reason, to try them, and to
give reward and penalty for their
actions. Allah provides His religious

guidance by dispatching messengers
enjoyed with formal inspiration. Allah
did not provide this type of guidance to
everyone in this world. Nor did anyone
who received religious guidance
followed it, because this type of
guidance 1s not an 1mposed one.
Everyone has been granted pure nature
(Fitra), which 1s interpreted in the
traditions as (innate) monotheism. This
natural belief i1s due to the built-in
minimal intellect (‘Ag/) that Allah
bestowed to all his servants initially, by
which they can acknowledge His
messengers and have the ability to
understand their message and follow
their instructions, which 1s called
monotheism in practice. However, not
everyone received explicit religious
guidance through His messengers. The
very  existence of the  weak
(Mustadh’afin) proves that Allah does
not guide everyone to His religion.
Guidance 1s a privilege, and is not a
right, because no creation has any right
over Allah. According to the holy
Quran, those who are guided by Allah
are indebted to His grace and bounties
without having any right to it. Allah
states in the Quran:
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They 1mpress on you (O Prophet) as a
favor that they have embraced Islam.
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Say, “Count not your Islam as a favor
upon me. Nay! Allah has conferred a
favor upon you that He has guided you
to the faith, if you be true and
sincere.”(49:17)
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Indeed, Allah confer a great favor on the
believers when He sent among them a
messenger from themselves, reciting
unto them the signs of Allah, cleansing
them, and teaching them the Book and
wisdom, while, before that, they had
been in manifest aberrance (Dhalal).
(3:164)

Calling something a favor is meaningful
only when the person who has received
the favor did not have any right over the
benefactor for that. If Allah guides a
person, He has acted according to His
grace. If He chooses not to, He has only
withheld some of His bounties and He
cannot be questioned for doing so,
because it 1s not an act of injustice. In
the holy Quran, we also read:
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Say, “Truly grace 1s in the hand of
Allah. He grants it to whom He wills,

and Allah abundant grantor and knowers
of (all things).” He designates His

¢

(special) mercy for whom He wills, and
Allah 1s the possessor of the great favor.
(3:73-74)

Nonetheless, a person who 1is not
initially guided by Allah, will not be
treated unjustly, and will not be
punished for not following the religion
that did not reach him as opposed to
those who hear the message but reject it.
Allah, the sublime, informed us that:
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And We do not punish until We send a
messenger (to give Instructions and

warnings). (17:15)
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(We sent) messengers who gave glad
tidings as well as warning so that
mankind have no plea against Allah
after (receiving) the messengers. And
Allah is mighty and wise. (4:165)

If Allah does not provide any religious
guidance for a person, he will not have
any opportunity to accept or reject His
signs. Therefore, he 1s neither a believer
nor a disbeliever. We recite in the holy
Quran:
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Mankind was one nation (i.e., they were
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not divided to believers and
disbelievers). Then Allah sent prophets
with glad tidings and warnings. (2:213)

On the commentary of the above token,
Ya’qub Ibn Shu’ayb narrated that Imam
al-Sadiq (PBUH) said:
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“This 1s about a period before Noah
(PBUH) (during which Allah had not
sent any messenger). Then Allah made
Badaa (initiated a change) and sent
some messengers before Noah (PBUH).”
I asked, “Were they on guidance or
misguidance?” He (PBUH) replied,
“They were astray (Dhaal). They were
neither believers nor disbelievers nor
polytheists.”"

In another Hadith, Mas’ada narrated that
concerning this token of the holy Quran,
Imam al-Sadiq (PBUH) said:
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“This is about an era before Noah
(PBUH) when people were lost and
astray... They were not under (religious)

guidance. However, they lived by the
nature (Fitra) based on which Allah had
made them. And there is no change in
the creation (of Fitra) by Allah. Yet,
they were not (religiously) guided until
Allah provided them guidance (through
the prophets). Haven’t you heard (how
the Quran recounts) that Abraham
(PBUH) said, ‘Unless my Lord guides
me, I shall surely be of the folk who are
lost (Dhaal)’ (6:77) which means being
in the state of forgetfulness with regard
to the covenant (that they made in the
world of particles (Dhar)).”"

As implied by the traditions quoted in
the previous part of these series, Fitra
means the intrinsic acknowledgement of
monotheism before the mind becomes
biased by false doctrines.

As a side comment, the existence of the
unguided people does not negate Allah
as being “the best of the creators”
(mentioned 1 chapter 23, token 14).
This token does not necessarily imply
that Allah can only have one perfect
possible plan in His creation. The token
states that He 1s the best of the creators,
not that His creations and plans should
be the best possible choice that He could
undertake. The word “best” refers to
Allah’s capability and power in creating,
not necessarily the situation of all His
creations. The best creator may decide
to create a deficient, weak, immature,
infertile creation or phenomenon. He

\o
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may also intend to create handicapped
individuals according to His will just as
a knowledgeable person who is the
master of speech may decide to give a
weak speech in a certain place due to
some reason that may be unknown to us.
The Essence of Allah i1s pure from any
weakness, but His creations are not.
Moreover, as we mentioned, the “best
possible” plan i1s not a fixed reality
beside Allah. This is because Allah is
the creator of His plan, and everything
He wants to do at any time becomes a
possible reality.

It should be noted that the existence of
unguided individuals does not nullify
Allah’s aims on creation. It 1s not
necessary that Allah inform His creation
of His aims. In fact, His creation may be
totally ignorant of His aims and this
does not necessarily make His actions
void. Neither did Allah require us nor
did He grant us the capability to
rationalize all His actions. We do not
encompass His will so as to understand
His aims. Only those aims that He
Himself has informed us through His
Messengers can be attributed to Him.
Had Allah willed to show guidance to
all people, He would have done so, and
In that case, 1t would have been just fine
as another possible plan. However, we
know that He did not will so, and we are
not in a position to question Allah’s
choice. We regard Allah pure from
acting aimlessly, and we know that His

1

actions are goal oriented. However, the
choice of goal 1s of Allah’s creation, and
Allah 1s far above being restricted by
His own creation. He could have created
His aim differently, in the first place. He
can also make al-Badaa, 1.¢., change the
created goal and re-plan accordingly.
This 1ssue had been addressed in part 4
of this series

Thus, although He has aims 1n all of His
actions, His aims do not regulate Him.
Rather He regulates His aims. Note that
Allah has no goal for Himself, as He
does not evolve, thus, He defines the
goal only for His creation.

Although there is no rational necessity
that Allah informs of His aim on
creation, He willed to notify us through
His Messenger that He has created
humankind to worship Him voluntarily,
while He 1s free from all needs and does
not need our worship. It is humankind
that Allah has favored with this
opportunity to recognize Him and
voluntarily worship Him so as to get
near to Him and enjoy His great
blessings. Only people who receive His
recognition and guidance can practically
submit to Him voluntarily. Although, a
natural recognition was built into their
Fitra, and even though they received a
type of recognition in the word of
particles (Aalam al-Dhar), they have
forgotten 1t in this world. Allah may
bring some severe situation for any
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individual so that he remembers Him as
the only source of refuge when he
becomes helpless, and in this manner,
He grants him His recognition.
However, to the time that external
guidance (through the prophets) does
not reach him, He does not know His
commands so as to submit to His
guidance. The traditions state that
people for whom Allah did not will to
receive His formal commands in this
world, will be put under a test on the
Day of Judgment, were they will
recognize Allah and will receive an
order from Him. Those who submit to
Him at that time will join the believers
and will enter Paradise. On the other
hand, those who violate His command
will become disbelievers. Zurarah
narrated:
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I asked Imam al-Baqir (PBUH), “Was
Allah’s Messenger (PBUH&HF) asked
about the destiny of those who die in

childhood?” He (PBUH) replied, “Yes,
he was asked, and he answered,
‘Certainly, Allah knows better what they
would do  (when given an
opportunity).”” He (PBUH) then said, “O
Zurara! Do you know what he
(PBUH&HF) meant by this saying?” 1
replied, “No!” The Imam (PBUH)
continued, “Allah has a will on (testing)
them. Certainly, when the Day of
Judgment arrives, the Lord of might and
majesty shall gather all the children
(who died in childhood), (the weak)
people who died according to their
nature (al-Fitra), those of elderly who
met the Prophet (PBUH&HF) while they
could no longer comprehend (due to
their age), those of the (physical) deaf
and the dumb who could not understand,
the insane, and the idiots. All of them
will advance arguments to Allah, the
mighty and the majestic (about their
state). Thus, Allah will send to them an
angel who will set fire before them.
Then, Allah will dispatch an angel who
will state to them, ‘Certainly your Lord
has commanded you that you should
leap into it.” Whoever enters into it, the
fire will become cool and peaceful with
him, and whoever turns away from it
will enter the Hell fire.”'"

Thus, in contrast with some deviant
views, the above-mentioned saying of
the Prophet (PBUH&HF) (Certainly,
Allah knows better what they would do)
does not mean that Allah will punish
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them according to His knowledge of
unseen (al-Ghaib) without testing them
in reality. The knowledge mentioned
here is about the knowledge of what
Allah willed, not the knowledge of what
He did not will. Although Allah knows
in His Ghaib what the weak do if they
are given an opportunity, Allah has
willed that everyone should receive
explicit guidance and should be tested
for obedience before entering the
Paradise or Hell.

Thus, all human beings will eventually
have an opportunity to worship Allah
and to obey His commandment. Just as
we do not consider the life of a person
who receives guidance a moment before
his death as worthless, the life of those
who did not receive guidance in this
world 1S not worthless either, because
life is not limited to this world.

The  existence of the  weak
(Mustadh’afin) i this world may have
several reasons that we may be largely
unaware. However, now that we know
Allah’s will on not guiding everyone in
this world, we can say that the least
advantage of the existence of the weak
1s that one can truly sense and
comprehend the value of the divine gift
and privilege of ‘guidance’ when
observing some people who are not
blessed with such a gift, just as one
values his health when visiting the 1ill
and the handicapped.

YA

¢ Allah’s Guidance vs. Our
Choice

As we have shown previously, guidance
1s the action of Allah and 1s of His art;
therefore, it 1s not our choice. Once
Allah shows us the way (or puts us on
it), we are considered initially guided,
and are no longer lost and astray in an
absolute sense. At this time, we have a
choice to accept Allah’s guidance or to
reject it. He who accepts guidance is a
believer, and he who rejects 1t is a
disbeliever.  Thus, presenting the
guidance to religion and accepting it are
two separate issues. The former is the
voluntary action of Allah while the latter
1s our voluntary action. We are not
responsible for the voluntary action of
Allah, while we are responsible for our
voluntary action. Burayd Ibn Mu'awiyah
al-Ijilli narrated that Imam al-Sadiq
(PBUH) said:
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“It 1s not the duty of the creation
towards Allah to recognize (His
religion) before Allah informs them. It is
for Allah to introduce (it) to the creation.
The duty of the creation towards Allah
1s that if He presented them (the
religion), they accept it.”""
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In contrast to guidance that comes from
Allah, belief (i.e., accepting the
guidance) and disbelief (i.e., rejecting
the guidance) are our actions and are not
imposed by Allah though He wills them
(i.e., He knows and permits our choice).
In fact, the holy Quran makes a clear
distinction between presenting guidance
and accepting it. For instance:
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We have guided him to the path, be he
grateful or ungrateful. (76:3)
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.. Thus, if My guidance comes to you,
whosoever follows My guidance, will
not be lost and will not fall into misery.
(20:123)

In another token, Allah states that He
presented guidance to the people of
Thamud, but they rejected it:
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As to the Thamud, We gave them
guidance, but they preferred blindness
(of heart) to guidance. Thus, the
thunderbolt of the chastisement of

humiliation seized them for what they
had earned. (41:17)

Sulaym Ibn Qays al-Hilali narrated:
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Imam Al (PBUH) was asked, “What are
the least (specifications) by which a
servant 1s a believer, a disbeliever, or is
considered not guided (Dhaal)?” The
Imam (PBUH) replied to the questioner,
“You asked your question, and now
reflect on (my) answer. The lowest limit
that categorizes a servant as a believer is
that Allah, the sublime, introduces
Himself to him and he acknowledges
obedience to Him, and He introduces to
him his prophet and he admits obedience
to him, and He introduces to him his
Imam—who 1s His proof on His earth
and His witness over His creation—and
he accepts obedience to him.” I asked,
“O the Leader of the Faithful! Is he a
believer even if he 1is ignorant of
everything other than those you
described?” He (PBUH) said, “Yes,
because if he 1s commanded (i.e., if an

14
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Allah’s command reaches him) he will
obey, and if he 1s prohibited he will quit.
On the other hand, the least thing that
makes a servant a disbeliever is that he
assumes something that Allah prohibited
(in reality) as something that Allah has
commanded, and sets it as a religious
command (without any evidence having
reached him) and adheres to it. He
thinks he serves what Allah has ordered,
while, in reality, he serves the Satan.
And (finally) the least thing that
categorizes a servant as a Dhaal (not
guided) is that he does not know the
proof of Allah, the sublime, who is His
witness over His servants, whom Allah
has commanded to his obedience and
made  obligatory  accepting  his
guardianship (Walaya).”*

A person who seeks Allah’s guidance
and accepts 1t, 1s called Muhtad.
According to the holy Quran, if one
accepts Allah’s previous guidance and
seeks more guidance, Allah will increase
His guidance for him. This means that
Allah will make him more aware of His
instructions. Again, this 1s not an urgent
reaction and does not happen
automatically, nor is Allah compelled to
provide 1it. Rather, it i1s the custom
(Sunna) of Allah, and Allah has chosen
to act in this manner. Allah says:
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For those who accepted guidance, He
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increased their guidance and bestowed
on them their Tagwa (shield from
misconduct). (47:17)

The root of word Tagwa is W-0-Y (25)
which means: to hold back. According
to the above holy token, Tagwa (shield
and protection from misconduct) is
something that comes from Allah, and 1s
given only to those who accept Allah’s
guidance and submit to Him. In other
tokens, Allah commands us to observe
Tagwa (to keep off from evil and to be
watchful). This shows that, like
guidance, Tagwa has two sides.
Providing the shield is the action of
Allah, while accepting this protection
and avoiding the sin 1s our action
because the shield that Allah provides 1s
not a compulsory shield and one may
walk away from it. The more we choose
to avoid misconduct and the more we
seek refuge in Allah, the greater
protection we receive from Allah, which
facilitates  better conduct.  About
increasing the believers’ guidance,
Allah, to Whom belongs might and
majesty, says:
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And Allah advances in guidance those

who seek/accept guidance. (19:76)
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Say: “If I let myself go stray, then I stray
to my own loss. And if I am guided,
then 1t i1s because of what my Lord
inspired to me. He i1s Hearer, Near.
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He who seeks/accepts guidance,
seeks/accepts it for his own soul, and he
who prefers deviation and let himself go
stray does so to his own loss. No bearer
of burdens bears the burden of another,
nor would We punish until We had sent
an Messenger (to give warning). (17:15)

Thus, although guidance 1s the action of
Allah, good behavior of a servant may
draw near Allah’s blessings and His
guidance. It is narrated that the Leader
of the Faithful said:
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“Certainly, you have been made to see if
you have looked attentively. You have
been guided if you sought/accepted
guidance. And you have been made to
hear 1f you have listened.”"”

1 People’s Role in the Guidance
of Others

A question that may rise here is that to
what degree 1s one responsible for
inviting others into religion? As we
know, guidance is Allah’s choice and
He guides whom He wills. However,
Allah may will that a misguided
individual become informed of the
message of Ahl al-Bayt (PBUT) through
what is in the hand of others from their
teachings. This will happen one way or
another, but exactly according to what
Allah already planned. Therefore, if a
certain person fails to inform the one
whom Allah intended to guide, it means
Allah has blessed another person to
perform this task exactly as He willed.

However, we are commanded to call
people by our actions, not by our
tongues. This requires that we practice
the religion before we want to teach it to
others. Moreover, we are prohibited to
dispute with people over the religion. It
1s neither guaranteed that a certain
individual understands the message (so
that he then becomes responsible for it)
nor is it guaranteed that such a person
would accept guidance. The former is
due to Allah’s choice (He let understand
whom He wills) while the latter is due to
the choice of the individual in accepting
and rejecting Allah’s guidance.

Y)
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Moreover, the traditions discourage us
to indiscriminately target the general
populace in our call to Allah’s religion.
According to the holy Quran, the
majority of people on earth will not

believe,” are wicked,) are” not

thankful,' and will abide 1n Hell."

These tokens imply that—contrary to
what is usually assumed—the weak (i.e.,
people who are not initially guided by
Allah) are in minority in the world, and
most people have heard and perceived
the truth albeit not in the same level.
Summoning the general populace to
religion with clear evidence is the duty
of Allah’s representatives in order to cut
people’s excuse on the Day of
Judgment. However, we only become
responsible for the minority who ask us
for help, are eager to know the truth, or
show good potentials in following the
religion and submitting to Allah alone.
We may give some hints about the
religion only to those who are willing to
hear it from us. Then, whomever Allah
wills to guide will get the hint and will
look for the truth. Let us now consider
some of the traditions in this regard. Ibn
Sadaqah narrated that Imam al-Sadiq
(PBUH) said:
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“Be the callers of people by your deeds,
and do not be the callers by your tongue!
Certainly, this matter (i.e., accepting our
Walaya) 1s not like how people think.
Verily, he who has taken his covenant
shall be with us and shall not be left out
of us even if we (Ahl al-Bayt (PBUT))
hit his nose with a sword. And he who 1s
not of us, even if we grant him the
(entire) world, will not (choose to) love
us.”Y\

Ali Ibn Ugba narrated from his father
who said: I heard Imam al- al-Sadiq
(PBUH) saying:
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“Set your affairs for Allah, and do not
set them for people. Whatever is for
Allah, will be counted as His, and
whatever 1s for people, will not rise up
to Allah. Do not dispute with people
about your faith because argument and
disputation sickens the heart. Allah, the
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sublime, said to His Prophet
(PBUH&HF) ‘Certainly! You do not
(independently) guide whomever you
want, but Allah guides whomever He
wants (through you)’ (28:56) and also
said, ‘Do you want to force people to
become faithful?’ (10:99) Leave people
alone because people take (their
religion) from people and you have
taken it from the Messenger of Allah
(PBUH&HF). 1 heard my father (PBUH)
saying, ‘When the Lord of might and
majesty writes for a person to enter in
this matter (1.e., our Walaya), he shall
arrive at it faster than the flight of a bird
to its nest.””™"

Humran Ibn A’ayun narrated:
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I said to Imam al-Sadiq (PBUH), ‘“May
Allah rectify your matter! Before, I used
to go out and invite one or two men and
women to my faith, and Allah saved
(from misguidance) whom He willed,
but recently I do not do that anymore.
The Imam (PBUH) replied, “It is doesn’t
matter if you do not intervene between

them and their Lord, because If Allah
intends to bring a person from darkness
into light, He shall do it. But if you
realized a goodness in someone there 1s
no problem if you just drop him a
hint.”"

However, one has much greater
responsibility about those who listen to
him and are under his guardianship,
such as one’s family. Sulayman Ibn
Khalid narrated:
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I said to Imam al-Sadiq (PBUH), “I have
a family who listen to me. Should I call
them to this matter?” He (PBUH) said,
“Yes! Verily, the Lord of might and
majesty states in His Book, ‘O you who
believe! Save vyourselves and your
families from a fire whose fuel is men

and stones.’ (66:6)""

V' Granting Success and

Forsaking

According to the holy Quran and the
sayings divinely-appointed leaders, all
good things a servant performs and all
evil deeds he avoids are due to Allah’s
help, assistance, and His arrangement,
accommodation, well-suiting the
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situation. When one intends to conform
to Allah’s commandments and comply
with His rules, Allah conforms the
situation for him to succeed. This is
called Tawfig, which 1is usually
translated as success but originally
means ‘“‘success In conforming to
Allah’s command”. Thus, if Allah grants
success to His servant in doing any good
or avoiding any evil, he has acted
according to His mercy and His grace.

On the other hand, After Allah sees
individual’s strong intention for sin, He
may not prevent him from sin. This
decision of Allah may also be as a
response to one’s previous bad deeds or
disbelief. When one forsakes Allah’s
commandments and prohibitions and
intends disobedience, Allah may forsake
him and withdraw His help. Forsaking
(Khidhlan) 1s  the opposite of
conforming for success (Tawfiq).

Allah does not forsake a person who
intends to do good. However, He may or
may not forsake him who intends to
commit a sin. If He forsakes him and
does not intervene between him and the
situation of sin, it means that He wants
to treat the person according to His
justice, and if He does not forsake him,
He has treated him according to His
mercy. A forsaken person will certainly
accomplish his intention in committing
sin willingly by leave of Allah, but
Allah does not compel him to sin. For

Y¢

any evil deed that man does, Allah’s
forsaking coincides according to His
will without causing coercion.

On the other hand, a person who is
assisted by Allah will accomplish his
intention 1 acting upon a good deed
willingly. Allah helps him because He
knows the servant’s intention for the
good deed and because He wants to
favor him achieve his action. For a
goodness  to  manifest,  Allah’s
accommodation 1s needed to coincide
one’s action.

The above arguments prove that neither
does Allah’s help compel the servant to
good deed nor does Allah’s forsaking
compel him to evil deed, though they are
necessary elements for the manifestation
of good and bad deeds. Moreover, we
noticed that conforming has two side so
does forsaking, and they are all
performed voluntarily. Allah’s
conforming or forsaking is due to His
choice and 1s based on His knowledge
on the servant’s voluntary intention of
conforming or forsaking Allah’s
commandments and  prohibitions,
respectively.

Jabir al-Ju’fi narrated:
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I asked Imam al-Baqir (PBUH) about the
meaning of “There is neither any
deterrence™ (Hawl) nor any strength

(Quwwa) except by Allah.” The Imam
(PBUH) replied, “It means there is no
obstacle for wus against Allah’s
disobedience  except by  Allah’s
assistance (‘Awn), and there 1s no
strength for us for Allah’s obedience
except by the accommodation and
conformation (7awfig) of Allah, the
mighty and the majestic.”"

Al-Hashimi narrated:
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I asked Imam Ja’far al-Sadiq (PBUH)
about the saying of the Lord of might
and majesty: “(Jethro [Shu’aib (PBUH)]
said:) and my success (Tawfig) is only
by Allah,” (11:88) and His saying, “If
Allah helps you, none can overcome
you, and if He forsakes you, who 1is

there, afterwards, that can help you?”
(3:160) The Imam (PBUH) said, “When
a servant acts upon a commandment that
the Lord of might and majesty ordered,
his action is in conformity (Wifq) with
the commandment of Allah, and thus,
such a servant is called successful or
well-conformed (Muwaffaq). Moreover,
if a servant intends to commit a sin, but
Allah intervenes (by giving him signals
or by putting some obstacles on his way
as reminders) and he leaves it, his
leaving the sin was by Allah’s
accommodation and  conformation
(Tawfig) (towards obedience). However,
if Allah does not intervene between the
servant and the sin, and He does not
make barrier until he (voluntarily)
commits 1t, He has, indeed, forsaken
him (Khidhlan), did not help him, and

did not grant him success.”""

A Conclusion

In this article, we have shown that
presenting and directing to the right path
are the action of Allah, and are not the
servant’s choice. Guidance 1is not
rationally incumbent upon Allah, and is
Just due to His mercy for whom He
wills. Everyone is lost until Allah directs
him to His path. Thereupon, such a
person has a choice to accept Allah’s
guidance or to reject 1t, and thus,
becomes a believer or a disbeliever,
respectively. Unlike presenting the
guidance, accepting or rejecting it 1S our

Yo
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voluntary action, which holds us
accountable before Allah. Also we
provided evidence to the fact that it is
the custom of Allah that He increases
the guidance of he who accepts His
previous guidance. Moreover, we
discussed the notion of Allah’s
conformation or forsaking which shows
Allah’s accommodation for the actions
that takes place in His kingdom. In the
next part, we discuss the notion of
misguidance attributed to Allah as
reported in the holy Quran and the
sayings of the Messenger of Allah
(PBUH&HF) and the Imams of his
progeny (PBUT).

' The terms Mustadh’af (weak) and
Istidh’aaf (weakness) are used in the holy
Quran with reference to three distinct
groups: First, those who were not guided
and did not get religious direction from
Allah. They also include people who were
mentally oppressed by tyrants and were
kept away from the truth. They are those
for whom Allah did not will religious
guidance. (See, for instance, Segments:
¢:9A, YA ¢ of the holy Quran). Second,
people who were under oppression, but
received guidance from Allah and rejected
it, and thus, they are a subgroup of
disbelievers (See 4:97, 34:32-33, 14:21,
¢.:¢V). Third, the best believers (e.qg.,
the Ahl al-Bayt (pBUT)) who were source of
guidance, but were physically oppressed

and were deprived of their rights (See
YA:o ViVou),
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