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Abstract: from Imam ‘Ali view point, logic is something which is endowed by God
and it is a criterion to differ human beings from animals. Human beings enjoy will
power and free will in both aspects, regarding animal aspects of his body (worldly
desires; i.e. sex) and also angel-wise aspect (i.e. wisdom and reason). He can
choose to be superior to angels or to be inferior to animals.

What stands against reason is ignorance which surrounds lust and sinful passions.
Ahkam, reason and lust can not line up in a same direction. Some people like Hume
says logic is at the same length of lust and in fact at its service. But in the opinion of
imam ‘Ali, mankind’s prosperity is in the following of logic, and mankind’s misery is
in following his lust.
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Reason is an understanding power and forbidding or encouraging force. Reason
and ethics have a deep relationship. Morality strengthen reason and immorality
weakens it.

The relationship between reason and religion is similar to the relationship between
reason and morality. Reason will lead mankind to religion and Ahkam are regarded
as a part of that religion. Religion also is influential in logical growth of human
being.

Reason and science has a mutual relationship. Reason is the leader of senses and
the most important starting point in knowing human beings. Science is helpful in
increasing reason. Free will of human being and ageing are both effective in

empowering logic.
Keywords: religion, reason, Hikmah
Introduction

The history of reasoning and logic is as
old as the age of humanity in the world.
The separating criterion among human
beings and other creatures is his ability to
think. Human beings can continue his
existence in the world by the power of
thinking. According to Imam “Ali,

alday laay)

Human being is human due to enjoying

logic and reason.’
And also said,

ad G Jual
The base of mankind is his wisdom."

Usually, in the philosophy books, it is said
that reasoning started appearing in
Anatolia’s seaside and in a region named
Thales and

Ionia by appearing

\Af

Anaximander; before that people were
living at the time of imagination and myth.
These words- which are not true- is only
applicable to the start of a special kind of
thinking not general reasoning and
thinking. Of course, paying attention to
philosophical reasoning and thinking, and
in another word, reasoning in the domain
of philosophical reasoning and reviewing
it is something, which belongs to resent
years. This phenomenon according to
remained  written  documents  was
suggested in the time of Sophism and
Socrates in part. After that, in modern era,
by Francis Bacon, René Descartes, and
John Locke this issue of knowledge and
specially reasoning and logic was brought
into spotlight, and in the works of
Immanuel Kant reaches its height; it
becomes equal with philosophy and
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eventually it resulted in modern

Epistemology.

By a glance at the suggested discussions in
the history of thought and philosophy, we
face different opinions of Plato with
Aristotle, Mutakallim with Mystics,
Descartes with Kant, and so on; because
everyone meant something different. The
perplexity raises where we find out human
beings have different interpretations of
what is the base of their being human. In
this way the importance of studying the
issue of logic and reasoning from the view
point of Imam ‘Ali becomes clear; as God,
the Almighty, by his great bounty,
endowed him the best and highest grade of
logic. Therefore, he can be the best
interpreter and explainer of reasoning.

Reasoning

In word and expression
Reason and logic literally —means
prohibition, forbearance, and stoppage.
Other meanings of reason are derived
from this meaning and are suitable with
them. For example, the tool which ties a
camel with it is called ‘Iqal, because it
stops a camel from movement. Logic of
mankind is called logic because it stops
him from doing or saying bad deeds or
words. Khalil Nahvi said, reason and logic
are violators of ignorance.”

Ibn Faras also said the reason of giving
this name to logic is as it prohibits human
being from saying or doing wrong things.*
Jurjani also believed logic prohibits its

holder to go stray.’

As we see philologists, not only do
explain the literal meaning of reason
which is prohibition but also refer to other
aspects or applications of it, i.e. two
gnostic and value-oriented of reason. As
we will see these two aspects of reason
have been mentioned in the words of

Imam ‘Ali.

One of the equivalents for logic and
reason is (4x¢f)nuhyah which in Quran has
been used in plural form as (s¢) Nuha
(logics, wisdoms)." As far as reason
prohibits from bad deeds, it is called
Nuhya Aql (forbidding reasoning)."

Concerning the expressional meaning of
‘Aql, we should say, in the history of west
and east philosophy of thought, different
interpretations of ‘Agl has been given."
For example, ‘Aql or Nous to Anaxagoras
is as an ordering force, which moved and
separated out the original mixture, which
was homogeneous, or nearly so. ‘Aql for
Plato is a tool which based on dialectic
elevates mankind to the world of Ji
(Muthul).

Regarding all these things and regardless
of all detailed interpretations, we can say
in philosophy and Kilam, there are two

\Ax
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general expressions for reason: in one of
them logic and reason are something
which are basically and practically
independent, which means unrelated to
soul and body. A lot of philosophers due
to the rule of )5l Y 4ia joay ¥ asl gl and
the rule <&l 8wl and other reasons
pictured a series of ‘Uqul which are causes
of receiving God’s blessings; from God
only one creature which is called first
logic will be issued and from that the
second logic and from that the third logic
until the tenth logic which is called active
logic. Nature is issued from this logic.
These logics are stood up in vertical line
and among them the cause and effect
relationship exists. Shaykh Ishraq after
proving vertical logics of Mashayeen,
regarded that the number is more than ten
and besides vertical logics, he believed in
latitudinal logics or (g!s) <L) Arbab
Sadruddin

confirmed this concept and interpreted it

Anwa’.} Shirazi  also

in a special way.""

In other expression, reason is one of the
powers of carnal desires. In this meaning,
logic is in unity with nafs (self), is one of
its powers, and is against imagination and
senses. ‘Aql is able to understand general
things and can infer theoretical issues
from given preliminaries. This ‘Aql is
classified into two groups based on its
understanding:  theoretical ‘Aql and
practical ‘Aql.

A&

Some classified human beings reason into
Ratio or intellectus reason. Ratio is what
infers theories from given information; but
intellectus is what witnesses truth.

A ot about the
relationship between humanistic logic and

of philosophers,

independent logic believe that generalities
of logic is located in active ‘Aql and it is
this ‘Aql which gives these generalities to
humanistic logics.

The place of ‘Aql in the nature of
human beings

One of the discussions which declares the
importance of logic is the place of logic in
human beings. As we will see, from the
view point of imam ‘Ali, ‘Aql is the most
important blessing of God endowed to
human beings by God and this blessing is

what differs human beings from animals.

Lub (<) which is the synonym of ‘Aql
and in Quran is used in plural as <L)
(the owner of wisdoms)''Lub in word
means origin of something as walnut
which is called'".)ss) < . ‘Agl is the
origin of human beings and humanity of a
person depends on his reason.

In the introduction of this article, we read
that Imam ‘Ali knew humanity of a person
to his ‘Aql. In another tradition, the
difference among mankind, animal, and

angel is explained like this,
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God endowed angels with a logic without
carnal desires, in animals carnal desires
without logic, so anyone whose logic is
over his carnal desires is superior than
angels and any one whose carnal desires
overcome his logic is inferior than
animals.'”

According to this, the difference between
human being and animal is his logic and
the difference between him and angels his
carnal desires. And the difference between
him and both of them is the combination
between ‘Aql and carnal desires and their
outcomes. In the opposite of animals,
there is only one way and that is carnal
desire. And in front of angel there is only
one way which is logic. But human beings
enjoys both, two contrary forces, each one
opens a special path in front of mankind
and invites him to something. This is
when choosing becomes important. ‘Aql
or carnal desires. When free choice comes
to the scene, responsibility comes into
existence.

Imam Ali after mentioning the difference
among human beings and angels and
animals pointed out to two things: one
which says human being is superior to
animals if his logic overcomes lust. And
the second he is inferior than animals if
his carnal desires overcome his logic.

The reason of the first point is as angels
only have logics and they have no other
way in front. Therefore, following logic is

not a difficult work for them. But in
human beings there is also lust and lust
invites human beings to the opposite path.
To follow his logic he should calm down
his lust which is a very difficult thing to
do. Due to this, the value of one who
follows his logic against his lust is more
than one who follows his logic as his only
choice. Of course the value of anyone who
chooses carnal desires over his logic is
lower than anyone who doesn’t know any
other way than this.

If we want to give a definition about
human being, we can define human being
as a being who has ‘Aql and carnal
desires. But as it has been said, the
necessity of these two forces, is free will.
Human beings due to this latter force,
freely can choose ‘Aql or lust. Therefore,
free will is at the next step of these two
forces not at the same horizontal line.
When it puts into practice, it can be
divided into logical will and lust-bound
will.

Meanwhile, what clarifies the value of a
human being and puts him in a position
superior than angels is his logical free
will. And what brings him perversion and
makes him inferior than animals is his
lust-bound free will. Due to this imam ‘Ali

said in the importance of logic,

The value of each person is his logic.'*

Jaall il ae)
vo
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The highest needlessness is wisdom.'*

‘Aql against carnal desires and

ignorance (Jahl)

As we have said imam puts ‘Aql against
carnal desires and knew human beings a
creature made up of them both. He spoke
about this opposition in the other way,
among them the followings:

eWhenever ‘Aql is perfect, carnal desires
will become less.""

eWhoever enjoys a perfect logic will
belittle carnal desires."”

eAnyone who overcomes his carnal

desires, his logic will become clear.'”

oThe companion of lust has sick soul and
unsound mind."*

And in another wise saying,

‘Aql and lust are in the opposite.
Knowledge is confirmer of ‘Aql and
carnal desire is the embellishment of lust.
Nafs (o9 is wandering between them;
each one overcomes the other, nafs will go
to his side."

In this tradition, carnal desires are
embellishing lust. In some sayings quoted
from him ‘Aql is standing against carnal

desires. For example, in the followings:
eCalamity of ‘Aql is carnal desires."

eCarnal desires are calamity of wisdom.""

A

eFollowing carnal desires will

contaminate ‘Aql.”"
eCarnal desires is the opponent of ‘Aql."

eNothing is as enemy as carnal desires to
‘Aql."

®’Aql is the owner and the commander of
the army of blessing and carnal desire is
the commander of Satan Army. And each
one of them wants to attract nafs to itself.
Each one can win, nafs will be in his
control.”

From comparing these traditions with each
other, we realize that lust and carnal
desires are an element or two very close to
each other.

In some traditions, ignorance (Jahl) stood
up against °‘Aql. Even some great
traditionalists like Kulayni titled a chapter
of his book as “ ‘Aql and Jahl”, not for
example “ knowledge (‘Ilm) and Jahl”, of
course, in traditions, we sometimes
confront the opposition of ‘Ilm and Jahl;
for example, imam ‘Ali said, ignorance of
a wealthy person will humiliate him and
knowledge of poor person will elevate
him."But usually ‘Agl is opposite of jahl.

As he said,

oNo needless ness is similar to Aql and no
poverty is similar to jahl.™

o’Aql will rescue and guide but jahl will
mislead and destroy."
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eWise person depends on his ‘Aql and
ignorant person on his wish and dreams.™

From these traditions, related to ‘Aql and
jahl and their outcomes, it is understood
that these two are exactly against each
other or even two opposite forces in
human beings. But confrontation of ‘Aql
with lust shows that jahl in these traditions
means lust as well.

In seems that in the sayings of ‘Ali and
other infallibles jahl has no common
meaning. Sometimes it means ignorance
and lack of knowledge so it stands
opposite of ‘ilm. But sometimes jahl
means lust. In this meaning it is against
‘Aql, and these two , i.e. ‘Aql and Jahl are
two opposite forces which human being is

always witnessing their conflict.

It is worth saying that in a famous
tradition «“ "Jex 5 Jie 35 (the army of
‘Aql and jahl) from imam Sadiq it is
narrated that ‘ilm is from the army of ‘Aql
and jahl is from the army of jahl and these
two are against each other. Likewise, their
commanders (‘Aql and jahl) are standing
against each other."It is obvious that the
meaning of Jahl as a commander of that
army is different from jahl which is a
soldier: jahl as a commander is that same
lust force which stands up against aql and
naturally has lot of soldiers.

Among outcomes of ‘Aql and its army is
‘ilm; because the prerequisite of following
‘Aql is acquiring knowledge. On the other

hand, jahl which means ignorance and
lack of knowledge, is from the army of
jahl force and lust force; because the
necessity of jahl and lust is quitting
knowledge.

These two meanings of jahl are rooted in
Arab language. Ibn Faris said,

Jahl has two origins and two original
meanings: one of them is lack of ‘ilm and
the other one a sense which is interpreted
as feebleness and is against peacefulness
and equilibrium.

Izutsu, the famous linguist and a scholar
of Islam, after studying the poems
belonged to the ignorance era before
advent of Islam and also studying about
Quran, introduced three meanings for jahl:
the first meaning of jahl is a kind of
brevity which causes losing your control,
so without thinking you may do something
which is harmful at the end.

The result of the first meaning of Jahl
leads to its second meaning which is
feebleness and uselessness. The third
meaning of jahl is lack of ‘ilm."™

Which rationality?

As we have studied, from imam °‘Ali’s
point of view, ‘Aql is against lust and
carnal desires, principles and prerequisites
of these two are against each other. And
human being enjoys both of them and by
his free will can choose one over the other
one.

\a%
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In another interpretation from ‘Aql, ‘Aql
is not in line with lust but it is in the same
vertical order and at the service of it. This
interpretation is the interpretation of David
Hume from ‘Aql. This idea has impact on
lots of western philosophical and ethical
schools.

Hume denies the noetic application of
‘Aql. He also deletes the ethical and
practical application of ‘Aql, it means
good, bad, does and dents and setting the
goals of life. He said these are not the
duties of ‘Aql. He emphasized on the
sense-bound experiences of ‘Aql instead
of its noetic role and instead of its
practical role, he pointed to feelings like
lust, carnal desires, love, and anger.”In
this way, ‘Aql has not the ability to find
out truth in theoretical aspect or the ability
to realize good from bad or setting the
goals of ethical life in practical sense.

In this way the very lust that imam ‘Ali
knew to be against ‘Aql, so he humiliated
it, is recognized by Hume as a power to
set goals and good or bad. then ‘Aql is
demoted and became at the service of lust.
While from the point of view of Imam,
salvation of human being is in following
those goals which are set by ‘Aql and
misfortune is in the following of lust and
carnal desires.

In a tradition from imam ‘Ali, we read,

YA

Get advice from ‘Aql and oppose your
carnal desires to find victory and

salvation."
Also he said,

A wise person is the enemy of his pleasure
( lustfulness) and ignorant person servant
of his lust.”

But according to Hume, basically ‘Aql
does not have the role of setting goals and
differing bad from good, and only feelings
and carnal desires can set the goals of life.
Accordingly, human beings has no way
unless following lust and his will is the
outcome of feeling pleasure or pain.
According to Hume, an action, feeling or
behavior is praiseworthy or blameworthy
which its visiting can make pleasure or
sadness.” Therefore, pleasure equals good
and pain equals bad.™

Hume after denying theatrical and
practical usages of ‘Aql and putting
experiences and feelings instead of it,

offered another role for it:

“"Reason is, and ought only to be the
slave of the passions, and can never
pretend to any other office than to serve

""In other words, in his

and obey them.
opinion, Aql is only a tool to enjoy. So it
helps mankind to reach pleasure or meet

his carnal desires.

His interpretation from ‘Aql is ‘Aql as a
tool. In the part about usages of ‘Aql, we
will see imam ‘Ali accepts this meaning
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for ‘Aql but his
completely different from Hume’s.

interpretation  is

Meanings and ‘Aql’s applications

In the introduction and also in the
discussion about literal and expressional
meaning of ‘Aql, we said there are
different interpretations for ‘Aql. Some of
these interpretations specify a special
application for ‘Aql and deny other
applications. Hume’s opinion which was
explained before is a good example. Now
we are going to review different
applications which are said by imam ‘Ali
in this regard.

\.Theoritical applications of ‘Aql

Regarding the theoretical applications of
rationality, we can refer to two types of
imam °‘Ali’s traditions: a part of them
specifically and merely recognize ‘ilm,
knowledge and hikmah to be the results of
‘Agql and reason. These traditions can
include ‘ilm and theoretical hikmah as
well. But a part of these traditions
recognize self-recognition, knowing God,
and knowing religion as the results of
‘Aql. These
theoretical applications of ‘Aql. Here, we

traditions declare the

cite several traditions from both groups:

®’Aql is the base and origin of ‘ilm and
inviter to understanding.”

eWhoever thinks will find knowledge.*’

oWith ‘Aql depth of hikmah can be
reached.®'

oThe highest ‘Aql is knowing ourself.*"

oThe highest ‘Aql is recognizing haq
(truth) with haq.*"

eWith ‘Aqls knowing God will be stable.**

oGod clears Himself to wisdom through
its signs of true prudence.**

oA faithful person will not believe in God
unless after thinking.*"

eFaith and politeness are the fruits of
‘Aql.?

Imam °Ali knew the way to get to ‘ilm,
hikmah, ... through the passage of ‘Aql
which has a theoretical application. Of
course, as we will say in the part of “’Aql
and din” (reason and religion) are
complementary of ‘Aql and there is a
special relationship between them.

Y. Practical application of ‘Aql

The number of traditions regarding the
practical and ethical role of ‘Aql from
imam ‘Ali is more than traditions about
other applications of ‘Aql. Here there are
some examples:

oThe perfect soul is attainable by ‘Aql.**

ePoliteness in human being is like a tree
which its root is ‘Aql.**

*Good temper is a fruit of ‘Aql.”

e ‘Aql is a tree which its fruits are
generosity and modesty.”’

va


https://safinah-al-nejat.ir/article-1-44-en.html

[ Downloaded from safinah-al-nejat.ir on 2026-07-06 ]

Safinah al-nejat. Vol.\, No.Y

oThe fruit of ‘Aql is getting along with
people.””

oA person is as gentle as the extent of his
‘Aql.°T

e‘Aql is to seek avoidance from sins."*

eBy ‘Aql increase, patience and prudence
will increase.”

eThe fruit of ‘Aqgl is to be honest.”"

eObedience of God is to the extent of
someone's ‘Agl.”

eAnyone whose ‘Aql is perfect his
behavior is good.”"

oOf signs of ‘Aql is to act based on
justice.”

Therefore, ‘Aql can show us good deeds
and bad deeds and perfection of people
can be understood by ‘Aq]l.

Y.*Aql as a tool

Whatever which is mentioned as ‘Aql as a
tool in traditions from imam °‘Ali, is
different from what Hume or others said.
The one that is claimed by others see ‘Aql
completely avoid of any power or
prudence which takes care of their
everyday life to lead them to enjoyable life
of this word. This ‘Aql, as it has the ability
to rationalize, can empower human beings
to predict future events.

The following traditions are from imam
‘Ali which assert application of ‘Aql to
take care of everyday life.

oThe best of people in ‘Aql is the best one
of them in planning for his very day life."’

oThe best reason for having ‘Aql is how
good a person can plan.™’

o Aql orders you to the most beneficial.™
oThe limitation of ‘Aql is prudence."

oIf someone has sound mind, he will take
advantage of his opportunities.**

e ‘Aql is true prediction and knowing
future based on past.*®

As we have seen, ‘Aql as a means for
Hume and other modernists is a kind of
‘Aql which is a tool to pave the way for
more pleasure. This logic is at the service
of carnal desires not against it. Besides
that, it is bound to the life of this world
and it has nothing to do with the other
world. Due to this, not only isn't it at the
service of theoretical ‘Aql which proves
God and religion, but also it is not the
service of practical ‘Aql which clarifies
good and bad deeds. In contrast, in the
opinion of imam ‘Ali, this means is a tool
to reach goals of theoretical and practical
‘Aql and as theoretical ‘Aql proves God,
religion and hereafter and practical ‘Aq],
leads human beings to observe religion
and hereafter, this ‘Aql will be at the
service of spirituality and hereafter and
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against lust. Imam declared this trade
between this definition of ‘Aql and
hereafter, in some of his sayings, knew
them their
The best people in terms of ‘Aql are those

counterparts and  said,
who are better in planning for their daily
life and try for their hereafter.’’

In some traditions we read Muawiyah's
scam as his mean personality and not
‘Agl™due to this reason. It means ‘Aql
should be at the service of theatrical and
practical ‘Aql which means in the path of
God.

Imam °‘Ali knew the results of ‘Aql and
worship of God as being pious in the
world and think about hereafter. Look at
these words,

oGod does not worshipped by something
better than ‘Aql.™"

oThe wisest person is the most obedient
one in front of God and the closest to
God.™

oA wise person is whom is pious in this
mundane world and is eager for the
awesome and elevated heaven."’

eA wise person is he who avoids carnal
desires and sells this world for hereafter."’

These sayings can depict the direction of
this kind of ‘Aql in the teachings of imam.

£, realization of practical ‘Aql

In the works of Muslim philosophers
practical ‘Aql has several meanings: the

most well known meaning of practical
‘Aql is an ability which helps human
beings to quit or continue an action.

According to this, practical ‘Aql similar to
theatrical ‘Aql is an ability to realize.
These two ‘Aql are different in the process
of recognition. The other meaning from
practical ‘Aql is the ability which
provokes human beings to his actions.
‘Aql in this meaning, is the same as will
power. According to this, practical ‘Aq]l, is
the power to act. They knew practical ‘Aql
as it is famous of the applications of
theatrical ‘Aql.

Another meaning of practical ‘Aql, is the
ability which gives birth to some specific
actions specified to human beings, like
shame, laugh, cry. And also a
comprehending power of Ahkam related

to human actions.

Imam ‘Ali has various hints to practical
‘Aql which we are putting forth here:

AL He in most of his speeches
counted good deeds and morality as the
results of ‘Aql and said human beings by
their ‘Aql can reach perfection, politeness,
modesty, generosity, and justice. The
content of most of traditions mentioned in
the part of practical applications of ‘Aql is
similar to this. These traditions are true
both for practical ‘Aql which means
recognition and noetic and practical ‘Aql
meaning ‘Aql as a tool to pass life with.

AN
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Because recognition and will power are
both the prerequisite of action.

Y,¢. In a part of imam’s speech, ‘Aql is
the ability to comprehend. For example, in
a tradition narrated from Prophet, it is
said, after the coming of age and puberty,
a light will appear in his heart and after
that he can understand good and bad,
obligatory and advised religious practices.
Truly, ‘Aql in heart is like a light inside
home."" Also, he said explaining about
‘Aql, a wise person is the one who realize
better one between two evils.""

Therefore, ‘Aql’s duty is to realize the
least harmful evils. Also he said, ‘Agls are
leaders of thoughts, and thoughts are
leaders of hearts, and hearts are leaders

of senses, and senses are leaders of

members of body."*

According to this, from ‘Aql, though is
produced, and thought will end up in
action. Therefore, ‘Aql has a noetic role in
comparison with action. Imam Sadiq said,
servants of God realize good deeds from
bad deeds by aql.”

¥,¢ according to some traditions from
imam ‘Ali, ‘Aql is the ability to prohibit or
command and stop human beings from
bad deeds. For example,

e‘Aql orders you to what is more
beneficial.”

eHearts have some evil thoughts which
‘Aqls fade them."

AY

oSpirits are free but ‘Aqls’ hands prohibit
spirits from evils."*

From these traditions, it is clear that ‘Aql
not only shows bad and good deeds to
human beings but also orders or prohibits
them.

It should be said that this meaning is
different from practical mind (the ability
to encourage or prohibit) with its not
famous expressional meaning of practical
‘Aql which means the ability to move. It is
feasible that ‘Aql orders to do an action or
stop doing it, but human beings do not
take this order. While if will-power tends
to get an action done, it will happen.

Accordingly, the previously mentioned
traditions shouldn't be applied to the non-
famous expression of practical ‘Aql.

£,£. From imam °‘Ali has been narrated
that ‘Aql means good deeds or avoiding
bad deeds. The followings are from him:

oTruly ‘Aql is avoiding sins, prudence,

and being wise.""

e‘Aql is to say what you know and put
what you say in practice."’

o‘Aql is getting experienced. And the best
experience of you is what advises you."

e‘Aql is to act moderately, do not be
extravagant, keep your promises, and do
not break them, and when you get angry,
be patient.""
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The other traditions which are narrated
from imam °‘Ali in describing ‘Aql are
similar to this application (the forth
application). In these traditions, a wise
person is the one who does good deeds
and avoids bad deeds. Besides that, in a lot
of traditions from him, we read that an
ignorant person is one who does evil deeds
and leaves good deeds. It is clear that a
person who does bad deeds, has ‘Aql
otherwise it is not his fault. Because you
are responsible when you have ‘Aql.
Therefore, the meaning of the mentioned
traditions of a wise person is the one who
has ‘Aql and acts accordingly and an
ignorant person is the one who does
against his ‘Aql following jahl and lust.
Therefore, in the traditions from ‘Ali, we
see four types of practical ‘Aql. The latter
application is a virtual application and in
fact it is a return to the first application.
The first application is general and is
collective with the other applications.
Among these second and third
applications  are  the  applications
of practical ‘Aql. According to these two
applications, ‘Aql, can show good and
bad, and orders doing good deeds and
prohibits bad deeds.

‘Aql and Morality

The relationship between ‘Aql and
morality is of the important discussions in
the study of logic and also in the science
of ethics. The discussions of “practical
application of ‘Aql” and “realization of

practical mind” are related to the
relationship between ‘Aql and ethics and
we see that imam ‘Ali argued that ‘Aql
can differ between good and bad deeds
and invites human beings to do something
and to stop something else. Based on this,
we are pointing out to some important tips
regarding the relationship between ‘Aql
and ethics.

One. One of the important issues
regarding relationship between ‘Aql and
ethics is their mutual impacts on each
other. The impact of ‘Aql on ethics was
reviewed. We learned that human beings
understand ethical and good or bad things
according to their ‘Aql and prohibit or
enjoin them, but about the impact of ethics
on logic, imam ‘Ali said in various
traditions, morality and good deeds are
counted as tools in empowering ‘Aql and
in the opposite bad deeds and sins are the
tools of weakening ‘Aql. For example,

oFight with your carnal desires, and
overcome your anger, and break your bad
habits to grow your soul and perfect your
logic.""

eThe one who makes himself needless of
facilities of the world, makes his mind
perfect.*

eFollowing carnal desires, will ruin
chL/\a

oThe worst calamity of ‘Aql is

arrogance.""

eAnger will ruin ‘AqL."
AY
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eThe calamity of ‘Aql is egotism.""

oThe one whose pleasure is a lot his ‘Aql
is little.*

eLosing ‘Agl is in being extravagant.®’

These traditions know ‘Aql as a means to
understand ethics and ethics can increase
‘Aql. From these words, we understand
that ‘Aql and ethics have a mutual
relationship which can not be interrupted.
‘Aql and ethics in this trade can move to
perfection. Human beings with their ‘Aql
can realize goodness of good deeds and
of bad deeds. After this
understanding, if they practice based on
their ‘Aql, it means do good deeds more
and skip bad deeds, their ‘Aql will
increase and in fact they can understand
good and bad more.

badness

Likewise, if they can not act according to
that ‘Aql, it means committing sins, his
primary ‘Aql will weaken and eventually
destroyed.

Ol Y g o i e

Deaf, dumb, and blind, they do not
understand.(Y:\V))

In summary, human beings can invoke
‘Aql and ethics to help each other or to
destroy both.

Second. The school of teleological and
deontoligical theory are the most
important schools in philosophy of ethics
and ethics normatives. A lot of ethics

A¢

philosophers can be classified in one of
these schools. According to the school of
teleogical theory, the criterion of an act
being correct or Dbeing obligatory
regarding ethics, is the non-ethical value
that it causes. In another world, the action
per se is not good and obligatory, but to
judge about good and obligatory actions
we should pay attention to the results of

them.

The supporters of this school, in
determining the end have different ideas,
this end is pleasure for most of them and
others know other things like power,
noetic and perfection as the end.

Against this school is the deontoligical
theory which some of his fans deny the
criterion of end in an action being good or
obligatory and some others do not know it
alone. They say, the action per se
regardless of its end can be good or bad or
hiram or vajib. Therefore, the end here,
knows the end of an action the only
criterion to judge; but duty here does not
equal neglecting attention to the end in
judgment but by accepting this meaning
the act per se and its features are involved
in judgment. Apparently, the content of
this school is closer to the traditions of
applications of practical ‘Aql in second
and third applications.

According to the content of these
traditions, ‘Aql can understand good or
bad and do good and avoid bad deeds. Of

course, in some of these traditions, ‘Aql
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according to benefit order to do an action
or avoid an action. But it is not always like
this; and in most traditions ‘Aql can
directly understand good and bad to stop
human beings from bad. Therefore,
specifying criterion to judge benefits or
end is not true. Some actions are good or
bad in their nature. ‘Aql also can at least
in some cases understand these good or
bad, order to them or stop them.

Third. In the interpretation of husn
(goodness) or qubh ( bad) of actions, there
are various ideas among Islamic or non
islamic elites . Muslim philosophers in this
case have a famous opinion which some of
Usulin agree with them. They say husn
and qubh are from well-known issues
among public and elites use them to run
their social life. As we know well-known
issues (mashhurat) are prerequisites of
Qiyas Jadali. And are not regarded among
intellectual issues. Ave Sina said, these are
confirmed by all people, for example
justice is good; as most of people agree on
these kinds of things. These things have
some reasons: like getting used to them
since  childhood, prudence, some
humanistic characteristics like modesty,
some ancient practices, ... According to
this theory, actions in themselves have no
goodness or badness. So, ‘Aql could not
understand goodness or badness of
actions.

In traditions from ‘Ali (p.b.u.h.) we read
that according to him, ‘Aql judge about
good and bad deeds, it means goodness

and badness of actions is a logical affair
which human beings can understand them
by contemplating over the actions.

For example, his holiness said,
Jazl) 4 Jaadl 1 Jaall ledle (0
Of the signs of “‘Aql is act justly.

The base of this saying is goodness of
justice which ‘Aql realizes it completely
and invites human beings to it. Therefore,
anyone who act justly, has ‘Aql and is his
follower.

He said, ‘Aql stops spirits from filth."

The base of this word is ugliness of evils
which ‘Aql understands it.

‘Aql and religion

The relationship between ‘Aql and
religion is similar to the relationship of
‘Aql and ethics. According to imam ‘Alj,
‘Aql is the way to get human beings to
God and religion:

oWith ‘Aql, the gnosis of God becomes
stronger."

oA faithful person will not believe in God
unless when he comprehends by his
‘AqL.Y”

eReligion and politeness are the results of
‘Agl.™

eSomeone’s faith is as much as his ‘Aql.**

Ao
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oThe first foundation of Islam is ‘Aql.""

‘Aql can find God through verses. After
that goodness and essentiality of being
surrounded to God and believing in Him
are reminded to human beings. Human
beings with their ‘Aql is the addressee of
religion and shariah. Therefore, the basic
condition for being responsible in front of
religion and its Ahkam is having ‘Aql
Due to this, ‘Ali knew the amount of
rewards and punishment in hereafter based
on his ‘Aql:

God punishes or rewards servants of Him
based on the extent of ‘Aql they are given
in this world.

‘Aql draws human beings to religion and
its judgment is confirmed by religion;
because according to the saying of Imam
‘Ali, ‘Aql is the messenger of God. Or
“‘Aql is inside shariah and shariah is
outside ‘Aql.”

In some traditions, ‘Aql is as an inside
proof and prophets and infallible imams
are as outside proof.

From the other hand, religion also is
influential in reasoning of human being
and his growth and perfecting his ‘Aql
Imam °‘Ali in his first sermon of Nahj al-
Balaghah  said Hikmah of
messengers of God:

about

God appointed His messengers among His
people and sent his prophets to people one

after the other to revive the treaty made
AT

before, to remind them of forgotten
blessing, to reason by advertising, and
declare the assets of ‘uqul (pl. ‘Aql).

His holiness in this sermon made an
allegory and resembled findings of ‘Aql to
hidden assets and knew one of the
responsibilities of prophets revealing these
assets. From this we can understand,

First:  ‘Aql includes  nature-bound
knowledge, And in itself has a kind of
knowledge which are not acquired from
outside experiences.

Second, without reminding and choosing
prophets human beings are ignorant from
this knowledge. Prophets draw people
attentions to this knowledge. Therefore,
one of religion works is to put ‘Aql and
nature-bound knowledge in practice.
Imam said in this regard, God explained
Islam... and set it as a means of belief for
those who are wise. According to this
tradition, religion will help wise people to
reach sure belief. .

Therefore Quran always after mentioning

things  invites  human
contemplate over them. This
guiding mind to a way which ends up in

benefits.

beings  to
means

As God is creator of ‘Aql knows better
than anyone ‘Aql in what way can reach
desired goal and which ways will not lead
to goals. For example, Quran invites
human beings to contemplating on Quran,
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verses about universe and its order, ethical
Ahkam, biography of ancient people;
because the result of this thinking is
recognizing God. From the other hand, in
various traditions, human beings are
forbidden from thinking about nature of
God. Because ‘Aql is not capable of
understanding nature and quality of Him.
Basically, therefore, thinking in nature of
God will ends up in astray. ‘Ali said in
this regard,

God is greater than what ‘Aql of human
beings through thinking or reasoning can
understand do not decrease the
greatness of God to the size of your mind

that you will be among destroyed ones.’”

Besides this, religion can add to ‘Aql, as
imam ‘Ali said,

oZikr and remembrance of God is the light
of ‘AqL.™

eAnyone who remembers God, God will
revive his heart and illuminate his ‘Aql
and wisdom.**

eRemembrance of God guides ‘Agls.'*

Generally, ethical actions are regarded as
religious affairs and can strengthen ‘Aql,
as sins weaken ‘Aql.

‘Aql and ‘ilm

The relationship between ‘Aql and ‘ilm is
similar to the relationship between religion
and ethics, a mutual relationship. Imam

‘Ali knew ‘Aql as the most important start
in knowing human beings; i.e. the same
ability which leads human being to
Hikmah. They knew ‘Aql as being
unmistakable and sense as possible to err
and ‘Aql is sometimes introduced as
leader of sense. Look at the following
traditions:

o‘Aql is the root of ‘ilm and inviter to
understanding.'"’

oWith ‘Aql you can reach highness of

“4lm.""

oWith ‘Aq]l, the depth of Hikmah and with
Hikmah the depth of ‘Aql can be
explored.’""

oThinking is not similar to seeing with
eyes. Because sometimes eyes tell lies to
their owners but ‘Aql does not fool anyone
who wants advice.'**

o‘Aql are leaders of thoughts, and
thoughts are leaders of hearts, and hearts
are leaders of senses and senses are
leaders of members of body. "

So ‘Aql is the root of ‘ilm. From the other
hand, Imam ‘Ali knew ‘ilm and
experience as the means and supporting
factors of ‘Aql, because:

o‘Aql is the truth which increases by ‘ilm
and experience.' ™"

¢ ‘[lm and knowledge increase the wisdom
of its holder."""

AY
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eYou are evaluated based on your ‘Aql; so

oA

improve it by knowledge.’

o‘Aql is truth which is increased by

experience.' "

eExperiences are endless and wise people
grow up with them."'"

Therefore, ‘Aql can increase ‘ilm and ‘ilm
can increase ‘Aql. Human beings if use
their ‘Aql more will reach more ‘ilm.
Then with it can reach more ‘Aql. This is
an endless way. ‘Ilm and ‘Aql are in
mutual relationship helping each other’s
perfection. As imam said, ‘Aql and ‘ilm
will not separate.'"’

By paying attention to some sayings of
him, we realize that need of ‘ilm to ‘Aql is
more than need of ‘Aql to ‘ilm; imam said,

Mdﬁco_\gﬁ\}!#ds

Any ‘ilm which is confirmed by ‘Aql is
going astray.

Or

Anyone whose ‘ilm overcomes his Aql, ilm
will be burden.’'”

The point is ‘ilm can be useful or useless,
negative or positive. Not all kinds of them
can lead to the perfection of ‘Aql.

For us who are living in modernism era,
this is not something strange. That ‘ilm
which its result is a weapon killing

AA

millions of people is an ‘ilm does not
accompany ‘Aql. The factor which pushes
‘ilm in its true way is ‘Aql.

If we put aside this application of ‘Aq]l,
like Hume or liberalists, we should put
carnal desires instead. Imam ‘Al said,

‘Aql never disturbs its owner; but ‘ilm
1

without ‘Aql is a big calamity.
In the words of ‘Ali we see a classification
for ‘Aql which needs some clarification:

He said,
il Jie 5 qalall Jie 1odie Jial)
4adiqll a5 laa DS

‘Aql is of two types: ‘Aql of Tab’x~b and
‘Aql of experience; and both are useful'

It seems ‘Aql of Tab’ is that God given
reason which is inborn and the other one
which is acquired by experience.

Imam ‘Ali in some traditions said that
‘Aql is something which is given by God,

“’Aqls are donated” or “‘Aq]l is inborn”

Human being has no rule in getting this
‘Aql but the other part is reachable by the
will of each person. From words of imam
‘Ali, YA years old or Y& years old is the
due time for aql’s growth. But that ‘Aql
which gained by experience can grow
endlessly. Human being can grow his ‘Aql
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as long as he is alive through

experiencing.

The levels of ‘Aql and its relation
with will power

In previous discussions, we pointed out to
the levels of ‘Aql and its relationship with
‘Aql and will power. As we have seen
human being has ‘Aql and lust. But he can
choose one of them. And we have seen
human beings by following religion or
ethics and by ‘ilm and experience can
grow his ‘Aql. Therefore, ‘Aql has
different levels which some actions or
sciences can increase it.

In the division of ‘Aql also we talked
about inborn and acquired one. All these
discussions are based on this that from one
hand ‘Aql has several levels and from the
other hand his will power in getting this
different levels of ‘Aql is important.

If we would like to list some of the most
important factors in increasing ‘Aql we
can put these factors in the list: will
power, religion, ethics, ‘ilm, experience,
and age. This last factor will be discussed
in the following.

Age and ‘Aql growth

Age has a role in the growth of ‘Aql
According to some traditions, human
beings since his puberty, is endowed by
the light of ‘Aql and realizes bad and

good. The traditions which know ‘Aql a
truth from God and the criterion for giving
rewards or punishment and traditions
which introduce age of puberty assert this.

According to the traditions of imam ‘Ali
benefiting from ‘Aql after puberty
continues until getting to YA or ¥o. After
that ‘Aql growth is only possible to
increase by experience.

His traditions regarding this issue are as
follows:

eWhen a wise person grows old, his ‘Aql
becomes young (i.e.stronger )."'®

e ‘Aql grows until YA years old but
experiences (continue to grow after
that)'"*

e ‘Aql in YA years old will reach its
perfection. Whatever after that is the result
of experiences." "

oThe deadline of ‘Aql growth is Yo years
of age. After that (whatever adds to ‘Aql)
is out of experiences.' "

According to this, age is important in the
growth of ‘Aql. It continues until YA or Y&
years of age and after that experiences can

help the growth of ‘Aql.
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