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Qadarism

The term al-Qadariyya has been used in
our Hadith literature for two extreme
groups. The first and the largest group has
been the Jabriyya that believed in
compulsion and maintained that everyone

A

is forced according to the planning and
(Tagdir/Qadar)  that  Allah
ordained, and that His decree is the cause

measurc

for our actions. The second group was the
Mufawwidha who believed that Allah does
not plan for people and the Taqdir of their
voluntary actions is relinquished to
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themselves. The title of the Qadariyya has
been a notorious one since the Prophet
(PBUH&HF) severely denounced this
group and called them the ditheist (Majus)
of this nation in numerous traditions.

In the first part of this article, we provided
some of the writings of Abul Hasan al-
Ash’ari (the famed Bakri theologian),
which shows there has been a constant
battle between the Jabriyya and the
Mufawwidha, with each one accusing the
other of being the Qadariyya! On the other
hand, the Ahl al-Bayt (PBUT) have made it
clear that Qadariyya contains both the
schools of compulsion and independent
freedom of will. Towards the end of Part
IT (published in the previous issue), we
provided a tradition which referred to the
branch of the Qadariyya that believed in
compulsion, while the while the following
interesting traditions refer to the other
branch of Qadariyya who believed that
Allah has no planning on the human
actions. Yunus Ibn Abd al-Rahman
narrated:
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Imam al-Ridha (PBUH) said to me, “O
Yunus! Do not maintain the saying of the

Qadariyya.
maintain neither the saying of the People

Certainly, the Qadariyya

of Paradise, nor the (future) saying of the
People of the Fire, nor the saying of Satan!
Verily, the People of Paradise (shall) say,
‘Praise be to Allah who has guided us to
this (place). Never could we be guided if
Allah would not have guided us.” (V:¥V)
And the People of Fire (shall) say, ‘Our
Lord! Our wretchedness overwhelmed us,
and we have been misguided folk.’
(YY:)+7) And the Satan said, ‘O my Lord!
Since you have misled me...” (Y&:¥9)” |
said, “By Allah! I never maintained the
saying of the Qadariyya. 1, too, maintain
that nothing exists except that which Allah
willed, intended, decreed, and measured.”
(Here, Yunus made the general mistake of
the philosophers who switch the place of
plan and measure (Qadar) with decree
(Qadhaa) in the sequence of steps. The
Imam (PBUH) corrected him as such: ) He
(PBUH) said, “It is not that way! Rather,
nothing exists except that which Allah
willed, intended, measured (Qadara), and
decreed (Qadhaa). The will is (the

q
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creation of) the first attention (concerning
a would be thing). The intention is the
determination for what He willed. The
measure is (the engineering)’ and setting
of the limits such as the appointed time,
existence, maintenance, and the extinction
(of the would-be action). The decree is

(persistence) to make things up and ready

(for the person to act).””

The same Hadith has been reported by
different chain of authorities from Imam
al-Ridha (PBUH), but with two more
tokens (Ayaf)” of the holy Quran and a

divine narration at the end, which are as
follows:

V) G558 e 5 5y 158 AT 35 )8 ) GG
O iad B Y 57 8 I3 IEY 5 el
05 b 2530 A 4 S ) & Al G &
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Imam al-Ridha (PBUH) said, “... O Yunus!
Certainly, the Qadariyya do not maintain
the saying of Allah, ‘And you shall not
will unless Allah wills,” (M:Y4) ... nor do
they maintain the saying of Noah (Nuh
(PBUH)), ‘My advice shall not benefit you
even though I intended to advise you if it

\S

be that Allah intended to mislead you. He
is your Lord and to Him shall you return’
(M):¥Y).” The Imam continued, “Allah
said: ‘O son of Adam! By My will you
willed for yourself whatever you willed.
By My power were able to perform your
obligations to Me. By My bounties and
assets you gained power to disobey me. I
made you hearing, seeing, and powerful.
Thus, whatever goodness reaches you is
due to My (mercy), and whatever evil
inflicts you is due to your own soul (and
your actions). I shall not be questioned for
whatever [ do, but they shall be

questioned.’” Then (the Imam) said,

“Certainly, I have put all you wanted (to

understand) in the order.”

It should be noted that the misleading or
attributed to Allah as
explained by other tokens of Quran as well
as the traditions of Ahl al-Bayt (PBUIT) is
Allah’s punishment for those who insist

misguiding

on rejecting faith. Misguidance is the
reverse of guidance, assistance, and light,
all of which aid man to choose with better
insight. Misguidance is darkness, and a
person who makes his choice in darkness,
although not deprived of choice, is
deprived of insight and is under greater
influence of Satan. Such misguidance is
not a compulsory misguidance; rather, it is
finding oneself free to act in a tricky
situation provided as a punishment for
what the person has chosen of disbelief
earlier. Although he still exercises choice,
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Allah knows that he will choose wrong
under the advisory of Satan. Again,
Allah’s foreknowledge, His withholding
and His
disbeliever do not compel him to do

guidance, deserting of a
wrong, just as His foreknowledge, His
guidance, and His assistance do not
compel a believer to do right. This issue
will be addressed in detail in future parts
by will of Allah.

Below is another tradition denouncing the
Qadariyya. Ali Ibn Salim narrated that
Imam al-Sadiq (PBUH) said:

S ah 5 e ke 1 )
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“Certainly the Qadariyya are the ditheists
(Majus) of this nation. They intended to
describe (the actions of) Allah by His
justice, but they dismissed Him from His
sovereignty. About them, the following
tokens were revealed: ‘On the Day that
they shall be dragged through the Fire on
their faces, (they shall be told:) Taste the
touch of Hell! Verily, We have created
everything (including this punishment)
according to a measure (Qadar).” (&¥:¥A-
fa)”

tradition  dismisses

compulsion due to Allah’s will. Imam

The following

Hasan al-Askari (PBUH) narrated that
Imam Musa Ibn Ja’far (PBUH) said:
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“Certainly Allah created the creation and
knew to what they will turn. Then, He
commanded and forbade them. However,
to whatever He commanded, He has
indeed made for them a way to take, and
from whatever He forbade them, He has
certainly made for them a way to avoid.
Nevertheless, they shall neither take nor
leave except by His permission. Yet, Allah
never compelled anyone of His creations
to His disobedience, but rather He put
them in trial He stated, ‘in order to test
you (to make for everyone clear) which of

you is best in terms of deed.” (7V:Y)”"

Again, pointing to the domain of our
volition, Hisham Ibn Salim narrated that
Imam al-Sadiq (PBUH) said:

e 5T A0 5 5500 Y W G Gl G e 80
AV Lhall b 54

“Allah is more generous than charging
people with what they cannot bear. Yet,

Allah is mightier than having something
AR
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He did not intend, take place in His
kingdom.”*

The above Hadith clearly dismisses both
the idea of compulsion and independent
freedom in our actions. Believing
compulsion dismisses the justice of Allah
and nullifies His commandments,
prohibitions, rewards, and punishments.
One the other hand, believing independent
and uncontrolled will for man, nullifies the
lordship of Allah. These facts are also
emphasized by the following Hadith.
Various traditionists narrated that Imam

al-Sadiq (PBUH) said:

5oestly b A E ) de g A1 Uk J6
S 5 5D G ae s a5 A e G N Laadd
G e be 5 4l be B g AT 8 Dl Bt jiny
S a3 Al e KO A1 5E iy Gaslaal

HA G Al A e

The Messenger of Allah (PBUH&HF) said,
“He who thinks Allah commands to evil
(al-Soo’) and indecent deeds, has indeed
lied about Allah. He who thinks the
goodness (al-Khair) and the evil (al-
Sharr) are not according to His will, has
dismissed Allah from His Sovereignty. He
who thinks that sins are performed by
other than the power created by Allah has
indeed lied about Allah. And he who lies
about Allah, Allah shall enter him the

Fire.”*

'Y

Capability

For a human to act or avoid a certain
action, he or she needs a capability (al-
Istita’a) empowered by Allah. This
capability of manifesting one’s volition is
only given instantaneously at the time of
action or avoidance, and is only good for a
certain place at a certain time. For other
instances of time and place, Allah may or
may not reinstate such capability based on
His will. This is because Allah does not
relinquish His authority to people, and
nothing takes place among His creation
except by His instantaneous permission.
Salih al-Nili narrated:
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I asked Imam al-Sadiq (PBUH) if there is
anything of capability (al-Istita’a) for the
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servants. He (PBUH) replied, “If they
performed the action (it shows that) they
were capable by the capability that Allah
placed in them.” I asked, “What is it?” He
(PBUH) replied, “It is the means (of
action). ... There is nothing of capability—
neither little nor big—before the time of
the action. One becomes capable (for a
specific action) only at the time of acting
or avoiding.” I said, “Then on what basis
does Allah punish him?” He (PBUH)
replied, “By what has reached him of
and by the
capability) that was (instantaneously)

evidence means (i.e.,
placed in him. Certainly, Allah does not
compel anyone to His disobedience and
does not coercively intend disbelief for
anyone. However, when one becomes a
disbeliever, it was (already) in the
intention of Allah and His knowledge that
he will disbelieve and that he will not turn
to any goodness.” 1 asked, “Did Allah
want them to disbelieve?” He (PBUH)
said, “I did not say that. I rather say He
knew they would soon disbelieve, and
thus, He intended disbelief due to His
foreknowledge about them. This is not
coercive intention (i.e., it is not the cause
for their action and is not compelling
them). It is just volitive intention (i.e.,
intention of giving permission to their

29\,

choice).

Other than, people’s actions, Allah intends
His own action. Coercive intention ([radat
al-Hatm) of Allah is only limited to some
of Allah’s actions. What Allah wants to do

(as His own action) becomes
indispensable and is forced on the
creation. Such an action is not the action
of human; rather, it may be certain goal or
custom of Allah for His creation, and is
His punishment or His reward of people’s
action. However, volitive intention ([radat
al-Ikhtiyar) of Allah is related to what
Allah intended to permit some of people’s
choice for which He provides them of
capability at the moment of their action.

Thus, when Allah states in the holy Quran:
VRIS NP el WDy f G

“Allah never intends injustice to His
servants,” (Y+:¥Y) and “Allah never
intends injustice to the worlds,” (Y:) +\)

the intention that is denied here is the
intention of coercion or imposition
because it is concerned with His own
action. In other words, Allah does not
impose injustice to people, and therefore,
injustice is not the action of Allah.
However, the injustice imposed by some
people over others is in His will and His
intention of (permitting) choice. Allah
intended to give permission to the
occurrence of some (not all) injustice by
people. As such, although injustice by
others is in His intention, it cannot be
considered His action or His imposition.

The above Hadith also clearly disproves
the idea of the Mufawwidha who claim
'Y
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that since human feels he has power, he
can do what he wants by means of that
power at any time. They have neglected
the fact that Allah grants human capability
for an action moment by moment
according to His will. Although human
may feel to have power, he cannot use it
for an action that Allah did not intend to
happen. The capability of using power is
granted exactly to the extent of carrying
out human’s choice of action at a certain
time. That certain capability is no good for
use at another instant of time and need to
be reinstated by Allah. Many traditions,
however, state that the capability (al-
Istita’a) is before the action. This conflict
can be easily resolved by observing that
the order of capability is prior to the
action, but it comes to existence at the
time of action. The similitude of the
capability to the action is the similitude of
a hand that turns a key. The hand turns
exactly at the time that the key turns, but
the hand has order priority in the action of
turning. Thus, although capability is the
prerequisite of an action, it is manifested
at the time of the action by will of Allah.
Anyone who claims that he will have the
capability to do a certain act one moment
later, he implies that Allah has
relinquished His authority (7afwidh). Our
capability of using power is provisional
and Allah may discontinue granting it at
any moment if He wills. Since we do not
know if Allah permits us to perform a
certain act even one moment later, we
V¢

should always make an exception for the
will of Allah in our future decisions. Allah
says in the holy Quran:

A el G Tae A Jels I pp i S Y

Nor say about anything, “I shall surely do
that tomorrow” (unless you say) “except if
Allah wills (otherwise).” (YA:YY-Y¥)

The Position Between the Two

The viewpoint taken by Ahl al-Bayt
(PBUT) in this regard falls between the two
extremes discussed ecarlier. However,
many people who regard the saying of Ahl
al-Bayt (PBUT) have still misconception
on what exactly the middle position is.
Some wrongly interpret the middle
position as the combination of the two
extreme views. In other words, they claim
that we are forced in some actions and are
left free in some other actions. Some
believe in partial freedom and partial
coercion in all human actions. Both
interpretations are wrong and negate
reason as well as the Hadith.

On the commentary of the famous Hadith
of Imam al-Sadiq (PBUH), “a position
between the two extreme positions”, Yazid
Ibn Umair narrated:

LA & e e Ladl ik o e e Sk
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I said to Ali Ibn Musa al-Ridha (PBUH),
“O Son of the Messenger of Allah! It has
been narrated to us that Ja’far Ibn
Muhammad al-Sadiq (PBUH) said, ‘There

(Jabr) and no
relinquishment (Tafwidh), but something

is no compulsion
between the two.” What does this mean?”
Imam al-Ridha (PBUH) replied, “He who
claims that Allah commits our actions and
then punishes us for those (actions), has
indeed maintained compulsion (Jabr). On
the other hand, he who claims that Allah
has relinquished the authority of creation
and sustenance to His proofs (PBUH) has
indeed maintained relinquishment
(Tafwidh to the Imams). The supporter of
compulsion is a disbeliever and the
supporter of relinquishing authority (to
people) is a polytheist.” I then asked, “O
son of the Messenger of Allah! What is

the position between the two?” The Imam
(PBUH) replied, “The existence of the path
for performing what was ordered and for
leaving what was prohibited.” I asked, “Is
there any will and intention for Allah on
this?” He (PBUH) said, “As for the acts of
obedience, the intention and will of Allah
is His command (to the servants) to act
upon them, His satisfaction with those
actions, and His aid (to the person) to
accomplish them. On the other hand, His
intention and will in sins is His
prohibition, His wrath for committing
such actions, and His deserting and
forsaking them over those actions (i.c.,
leaving people on those actions without
pushing them).” 1 asked, “Is there any
decree (Qadhaa) for Allah on these acts?”
He (PBUH) said, “Yes, There does not
exist any act that the servants do, be it
good (Khair) or evil (Sharr), except that
Allah has a decree on it.” I asked, “Then
what is the meaning of the decree here?”
He (PBUH) said, “The verdict on them for
that which they deserve from rewards and
punishments in this world and the

Hereafter (for that action).”"

In the above Hadith, the Imam (PBUH)
referred to Allah’s will and intention of
commandment and satisfaction as well as
His decree (Qadhaa) of judgment. The
Hadith is quiet concerning the will and
intention of knowledge that pertains to let
an action take place.

\o
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The above Hadith also points to a
subgroup of al-Mufawwidha who believed
that Allah has relinquished authority
specifically to the Imams (PBUT) and
believed that the Imam’s (PBUH) will is
independent of Allah’s will. (The issue of
the will of Imam (PBUH) will be discussed
in future parts). In other words, even if
one believes that Allah did not relinquish
His authority over his free actions, he is
still considered among the Mufawwidha if
he claim such an independent authority for
Allah’s best creation, i.e., the divinely
appointed Imam. Nothing among the
creations of Allah is left uncontrolled,
autonomous, and independent because it
implies Allah has withdrawn from His
lordship (al-Rububiyya).

The fact that we have no choice over some
of the things that happens to us is not
denied by any group, including the
Mufawwidha. All the arguments in the
entire history of mankind have been
concerned about the actions that we do
voluntarily. As discussed earlier, only our
voluntary actions can be really considered
as our actions.

The famous saying of Imam al-Sadiq
(PBUH) concerning the fact that human
will is between the two extremes, clearly
does not mean that some of our actions are
due to compulsion (Jabr) and some are
due to independent and uncontrolled
freedom of will (Tafwidh). This is because
in that case, any single action has either
Y1

the problem of compulsion or the problem
of independence in Allah’s kingdom. The
Imam (PBUH) rather pointed out to the
domain of our volition and stated that
neither we are coerced in any of our
actions nor are we left uncontrolled and
unsupervised in any of our decisions and
actions.

Moreover, there cannot be “partial
compulsion” or “partial volition” in our
actions. Volition must be complete in a
certain action; otherwise, there is no

volition in that action.

We are completely free in our choice of
action once Allah permits our choice
beforehand. What we freely choose is in
conformity with what Allah already
allowed of our free will. Therefore, His
will administers the domain of our
freedom without making us compelled in
our own actions anyway.

The Necessity of Belief that the Will
of Allah is Created

In many traditions, the Imams of Ahl al-
Bayt (PBUT) stressed the fact that the will
of Allah (Mashiyya), His intention ({rada),
planning and apportionment of time,
place, and other quantities (Qadar), and
decree (Qadhaa) are all His creations, and
that anyone who thinks they are eternal or
the same as His Essence (Dhat), is a
disbeliever and a polytheist. This is
because Allah’s intention does not refer to
Him but refers to the intended things (i.e.,
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His creations), which are many. The
multitude of eternal intentions would defy
the oneness of Allah and His Eternity.
Thus, His intentions cannot be eternal.
This makes belief in the novelty of the
will of Allah a necessary requirement for
monotheism, other than the fact that it is
required for the justice of Allah as
discussed before.

Eternal intention means an intention that
existed with Allah eternally. By claiming
eternal intention for Allah, one is implying
that it is the same as the Essence of Allah
or else it is co-eternal with Allah. The
former claim implies the Essence of Allah
has numerous parts due to the variety of
intentions (which, in turn, refer to the
variety of intended things). The latter
implies the existence of some objects that
are co-eternal. This would limit Allah by
its counterparts and negate the fact that He
is the creator of everything. Both cases
negate the oneness of Allah, and that
nothing is like Him. Moreover, changes in
the intended things show changes in
Allah’s intention based on time. If the will
and intention are of His Essence, changes
in the intention would require changes in
Allah which implies Allah Himself is
created. Sulaiman Ibn Ja’far al-Ja’fari
narrated Imam al-Ridha (PBUH) said:

B3 a2 a Jad) i G (BY) 3) Laal
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“The will and the intention are of the
attributes of actions. Thus, he who thinks
that Allah eternally intended and willed is

not a monotheist.”"

It is also narrated that Imam al-Sadiq
(PBUH) said:

Japh 8 e -1 xe Shy 5 Y 5h 5 OIS

“Allah existed while He did not intend
countless number of times more than what
He (later) intended.”"

The countless number of unintended
matters refers to the knowledge of what
was not permitted to happen, or
equivalently, the knowledge of unseen
({lm al-Ghaib), which will be adressed in
later parts. In addition, Asim Ibn Hamid
narrated:

ﬂﬂﬂﬂﬂ
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I asked Imam al-Sadiq (PBUH) whether
Allah intended eternally. He (PBUH)
replied, “Certainly, the one who intends
(something) is with what was intended.
Allah eternally knew and was eternally
powerful. He then intended (i.e., created

the action of intention).”""

Concerning the Eternal knowledge, and
that one should rationally regard Allah

ARY
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pure from ignorance, please refer to the
detailed discussion in the previous part.

Believing that the will and intention of
Allah are created, has turned to one of the
clear signs that distinguish the true
followers of Ahl al-Bayt (PBUT) from all
other deviants. These include the Bakri’s
which consist of the mainstream Ash ari
faction who believe in compulsion, and
the nearly extinct Mu tazili faction who
believed in the independent freedom of
will. It also include almost all the
philosophers in Islam as well as mystical
variants of Islam (regardless of their claim
to be Shia or Bakri) which are all
essentially believe in compulsion.

Conclusion

In this article, we discussed the two
opposite extreme views in the issue of the
will of mankind, both of which have been
known as al-Qadariyya. Then, we
discussed the capability that is required to
act and to exercise one’s choice. We also
clarified the rationally and religiously
orthodox position on human will, which
falls between the two opposite extreme
positions of free will and fatalism. The
middle position rationally requires the
will, intention, planning, and decree of the
creator to be created; otherwise, Allah
Himself becomes created entity.

In the next part of this article, by will of
Allah, we will address the notion of al-

Badaa, which is the origination of a new
YA

will by Allah, and will explain it in the
light of the holy Quran as interpreted by
the Messenger of Allah (PBUH&HF) and
the divinely appointed leaders (PBUT)
after him.

'According to the version of Hadith given
in al-Kafi, vo. \, p. \QV, Hadith Y.

Bihar al-Anwar, vol. 0, p. 1\ &, Hadith Y9,
cited from Tafsir ‘Ali Ibn Ibrahim al-Qumi.

"The plural of Ayah, meaning, divine sign,
evidence, or token, which refers to each
small segment of the holy Quran. It is
commonly mistranslated as “verse”
imitating the way the Christians behave
the tokens of the Bible. Allah states in the
holy Quran that, “We have not taught him
any verse or poem, nor would it befit him.
It is merely a reminder and an evident
Quran.” (Y£:95)

*Referring to Token YY of Chapter Y\ of
the holy Quran.

°Bihar al-Anwar, vol. 0, p. \YY, Hadith £9,
cited from al-Mahasin.

* Al-Tawhid, p. YAY, Hadith YQ; Similar
narrations were reported from the
Commander of Faithful, Imam ‘Ali (PBUH),
Imam al-Baqir (PBUH), and Imam al-Sadiq
(PBUH). See Bihar al-Anwar, vol. 0, pp V-
VYA, Hadith o+, @), & °¢,

¥Bihar al-Anwar, vol. 0, p. Y&, Hadith YT,
cited from al-/htijaj; a similar narration
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from Imam al-Sadiq (PBUH)) is reported in
al-Kafi, vol. \, p. YOA, Hadith Q.

“al-Kafi, vol. \, p. Y &+, Hadith Y.
‘al-Kafi, vol. \, p. YOA, Hadith 5.
‘al-Kafi, vol. ), p. ) &Y, Hadith Y.

" Bihar al-Anwar, vol. 0, pp. -1V,
Hadith A, cited from ‘Uyun Akhbar al-
Ridha (PBUH).

“Bihar al-Anwar, vol. ¥, p. Y0, Hadith
VA, cited from al-Tawhid.

“"Bihar al-Anwar, vol. ¥, p. Y0, Hadith
VY

‘Gl-Kafi, vol. ), p. ) +9, Hadith \.
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