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Abstract. familiarity with the attitude of Ahlul Bayt while confronting Ahl-e-Kitab, not
only can introduce them a role model in management but also can help to comprehend
various aspects of Islamic teachings. In the present article, by referring to Islamic
resources and providing examples, the most important criteria of this issue is under
study. These criteria show tendencies of Ahlul Bayt to have ethic-based, wise and
scientific-based discussion, respect and kindness with Ahl-e-Kitab, justice-based and
loyalty in treaties, preserving peace. These criteria had been manifested at the time of
their rulership which they even manifested when they could find any opportunity even
when they had no official power, i.e. these virtues are not essentially governmental.

Keywords: confrontation of Ahl Bayt with followers of Divine Faiths, Ahl-e-Kitab,
Christianity, Jewism

82


https://safinah-al-nejat.ir/article-1-148-en.html

[ Downloaded from safinah-al-nejat.ir on 2026-07-06 ]

Ahlul Bayt’'s Manner of Confrontation with Ahl-e-Kitab

Introduction

Holy Quran in addition to advising
muslims to speak nicely with each other,
emphasizes on taking proper approaches
to confront Ahl-e-Kitab;1 though,
besides these emphasis, according to the
same Quranic logic, accepting Wilayah
of Koffar and Ahl-e-Kitab has been
disapproved severely. The foundation of
this attitude 1s traced back to their
actions such as their declining truth or
their opposition with Prophet or
Muslims.* It means religious beliefs of
Ahl-e-Kitab were not the reason of that
order. In other words, Islam welcomes
interactions with Ahl-e-Kitab or other
believers in divine faiths like Christian
and Jewish people.

Familiarity with the opinions of Ahlul
Bayt in process of their interaction with
Ahl-e-kitab, not only can introduce them
as role models after Prophet, specifically
from Islamic teachings, but also can
help to comprehend various aspects of
Islamic teachings. In this approach, each
and every interactions between Ahl Bayt
and followers of other religions which
are derived from revelation and social
and political life of Prophet, be studied
in the realm of modern time and based
on 1it; as an explicit interpretation
includes rich teachings of Islam and
opens a new horizon of understanding in
the vast territory of Islam.

The significance of this issue absorbs
concerns of some modern researches,
and the difference of this article with
other studies 1is the tradition-based
attention of 1t to the type of this
confrontation. While the other studies
are usually based on Figh or they
focused on a limited political, social,
cultural or economical aspects.

Reviewing the collection of verses and
traditions leads us to the point that this
confrontation can be noticed from two
main aspects:

Ethnicity

Doubtlessly, ethnicity 1s of the most
significant behavioral must in Islam, as
far as Quran introduces holy Prophet as
a unique role model of morality.” To
clarify an aspect in this regard, it teaches
Muslims the way of facing Ahle-Kitab
while addressing Prophet:
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“And do not dispute with the People of
the Book (Nazarenes) except in the best
manner, except for those among them
who do wrong and say (to them): 'We
believe in that which was sent down to
us and that which was sent down to
you. Our God and your God is One,
and to Him we have surrendered.”

(29:46)
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Therefore, the holy Prophet and his
Ahlul Bayt treated Ahle-Kitab in the
most suitable and polite way. For
example, upon visiting Prophet, some
Jews said “aSdde Ll instead of « a3kl
2Sale” The first one means “down with
you or death falls upon you”. They said
this to bother Prophet. Prophet’s wife
sadly answered them, “death falls on
you and God’s Anger, and Curse.” But
the holy Prophet said, “Why are you
swearing? Why are you angry and
nervous?”’

In the history of Islam, there are various
examples depicting the relationship
between Islamic society and minorities,
but the real Islamic example which is
based on that Islam brought by
Muhammad could be found in the
behavior of Ali (a.s.) with religious
minorities.

For example, Amirul Momenin Ali
ordered his agents: “lest you Muslims
attack Jews and Christians under your
rulership.”

This shows the originality of morality-
based relationship between Muslims and
Ahle-Kitab in the opinion of imam of
Muslims who 1s a person who learned
Prophet’s life style in correct way.

In another example, when a Christian, to
belittle and make fun of imam Bagqir,
addressed him “_&” (cow) instead of
Baqir (_84) (splitter of knowledge),
imam with  praiseworthy  dignity,
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corrected his mistakes. In addition to
these examples, in morality defined by
Ahlul-Bayt, following some moral does
and don’ts in social behavior could not
be dropped by the excuse of religious
differences or arguments. For example,
imam while explaining the reason of his
companionship with a non-muslim
traveler on the way to Kufa, mentioned
it as a sunnah in Prophet’s life and said,
“this is of companion’s right that an
individual should see his co-traveler off
respectfully and this is an order of
Prophet.”’

Knowledge-oriented discussions

“Conversation” has a special place in
explanation of divine faiths, it is used as
an educating means; because by
multifaceted explanation, mankind will
find intellectual growth, and guidance
will be realized. This feature, not only,
at the time of inviting people to Islam,
was regarded as a useful means, but also
in Islam is emphasized as a base.

Therefore, conversation and interaction
with Ahle-Kitab were one of the key
issues for holy Prophet and Ahlul-Bayt.
The order of being kind while facing
Ahle-Kitab 1s derived from Quran,
which says, “Dispute with them in the
best manner.”(16:125)
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The legitimacy of conversation among
religions and respecting their ideas and
opinions and using suitable ways to
interact with them 1s due to the fact that
Islam has approved Divine books of
Ahle-Kitab and says,
O35 439 G Wl Baias (Al i atle 0
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“He has sent down to you the Book
with the truth, confirming what
preceded it; and He has sent down the
Torah and the Gospel (of Prophet
Jesus which has been lost)

Before, as a guidance for people, and
He sent down the Criterion. As for
those who disbelieve in the verses of
Allah, for them is an intense
punishment. Allah is Mighty, Owner of
Vengeance.” (3: 3-4)

This shows that the gem of guidance,
from Islamic point of view, 1s based on
logical-based conversation and other
means such as military actions are only
allowed in rare cases; as the holy
Prophet even gave priority to logical talk
in battle field before war.

Prophet advised his companions: “do
not start fighting with disbelievers
unless you invite them to have a
discussion  before.”’ In  addition,
Prophet’s advice to Ali upon sending
him to Yaman 1s another obvious

example, “oh! Lest do not start war
unless first you invite them to Islam,
because if anyone is guided by you, is
better than all things that sun spreads its
light on it and night falls darkness on
it. Likewise, Ali in his sermon named
Ghase’ee "4~ said in this regard,
“truly, God Almighty likes following
Prophets and their books.”” This saying
of him 1s compatible with those verses
we have mentioned before'® which
necessitate respect to other beliefs and
assert their rightness. Imam, by his
words, not only respect all followers of
divine faiths but also confirm their right
to discuss their beliefs in the framework
of reason and logic.

In another example, imam Sadiq has
narrated from Prophet that, “Prior to
thinking about war, find a way to talk
logically with other belief-holder.”"!

Discussions of imam Riza and Abhle-
Kitab which 1s explained in details in
“Uyun Akhbar Riza” are of the most
famous examples in this regard. >

The law of respect

From Islamic point of view especially
Prophet’s life style and Ahlul Bayt
ethical code of behavior, all followers of
Divine faiths in Islamic law and
according to clear rules are respect-
worthy and enjoy human dignity.

Therefore, there 1s no difference in the
essence of respect between Muslims and
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non-Muslims and no one whether to be a
governor or an ordinary person has no
right to know him/herself superior to
others and disrespect Ahle-Kitab or
swear them; for example, in the story of
Umme Hani, sister of Ali and her non-
Muslim maid, when they referred to All,
imam gave them both equal amount of
Beitulmal JW! < (Muslim treasury).
This caused complaint of Umma Hani. "
Or when a man from Ansar complained
that why his right is equal to the right of
his newly-freed slave, imam answered
them, “I recited Quran, but nowhere |
have seen sons of Ismail are privileged
in comparison to the sons of Ishaq, no
difference even as small as] a wing of a
mosquito.”'* This depicts examples of
interactional approaches by Ahlul-Bayt,
which were based on respect and
equality between Muslims and non-
Muslims, Arab and non-Arabs, these
approaches, even though were taken
when Ali was a governor, were based on
Quran. From Quranic point of view
there is no difference or superiority
except for “Taqwa” w8 (piety). In fact,
the difference among Muslims is due to
Taqwa. And it 1s a criterion to divide
duties and a means to reach excellent
aims of human beings, and not a cause
of prejudice in terms of financial goals.
As the holy Prophet said in his eternal
chart in Hajjatul-Veda g23) 4aa (the last
Hayj) that, “oh people! Truly, God of you
is the same and your father is the same;
you are all from Adam, and Adam from
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soil. Truly! The most honored one of you
before God is the most pious one of you
and no Arab is superior to non-Arabs
unless in terms of piety.”"

It 1s obvious that this saying includes
Muslims and non-Muslims in general
and not only Arab Muslims and non-
Arab Muslims.

To assert this, we can refer to Quranic
teachings which say all human beings
from each race or tribe and with any
financial or spiritual characteristics are
created by the same Soul and said,
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“O people, fear your Lord, who created
you from a single soul. From it He
created its spouse, and from both of
them scattered many men and women.
Fear Allah, by whom you ask one
another, and (fear) the wombs (lest you
sever its relationship). Allah is ever
watching over you.” (4:1)

In addition to Quran and Sirah teachings
regarding equality between Muslims and
non-Muslims, in terms of citizenship,
the principles of Ahle-Kitab are also
counted respectful; therefore, in various
examples from sirah of Ahlul Bayt,
respecting rules of Ahle-Kitab which are
based on their Divine Faiths 1is
emphasized. For example, marriage
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custom has some conditions among
some religions which are different from
Islamic ones but Ahlul Bayt, opposed
someone who swore one of the Ahle-
Kitab for their customs. They explicitly
reacted and asserted that marriage
custom of each tribe should be based on
its own religion, emphasized on the
property of marriage custom of Ahle-
Kitab. Accordingly, Imam Sadiq forbid
Muslims of slandering Ahle-Kitab or
what they are not informed of and
treated people of other religions
respectfully.

In a tradition from 1imam Bagqir, we read,
“it is permitted for holders of any belief
to perform whatever is permitted in their
religion.”"°

Or i another tradition from 1mam
Sadiq, it 1s said, “for each nation, there

is marriage to stop adultery by it

Therefore, in Sunnah of Ahlul Bayt,
whether as a governor or non-governor,
Ahle-Kitab deserves respect; they are
equal to Muslims in this regard and even
their laws are legitimate.

Kindness with Ahle-Kitab

One of the other ethical code of Ahlul
Bayt 1s kindness to all including non-
Muslims. Ali, the ruler of Islamic
territory, advised the governor of Akbra
(s)%e) | “when you come fto them
(Ahle-Kitab), notice not to sell their
clothes for Jezyeh 4. i», even though it is

summer and they do not need them; and
do not put their food or animals on sale.
I do not want you to beat even a lash on
one of them because of money nor
bother them in order to get money from
them.”"®

Or in another situation, he ordered his
tax collectors, “not to punish any Jewish
person or Christian for tax or not to
beat them or not to take their animals in

return for tax and sell them.”"

As 1t 1s clear from the tradition, he
observed justice regarding tax and
kharaj /A~ between Muslims and non-
Muslims which is a crystal clear
example of his just-oriented behavior
between Muslims and non-Muslims.

Seeing a Nasrani disabled old man
begging, Ali reprimanded his agents,
“why they had not taken care of him, he
was serving for an Islamic government
at his younghood and now due to aging

and blindness, he needs
2920

others
assistance.

In an order by Imam Ali to Malik, he
said, “be kind to people and have mercy
on them because people are your
brother who are having the same belief
or are similar to you in their

. 21
creation.”

In this part of letter, followers of divine
faiths and others are among those who
are not Muslims but at least they are
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similar in their creation and therefore
should be behaved kindly.

Ali 1n his letter to Malik advised him to
pour his mercy and kindness to all.
Therefore, an Islamic ruler should
behave equally with Muslims and non-
Muslims and not only do not hesitate
giving them his kindness but also should
replete them with his kindness. In this
letter, imam Al1, as an Islamic governor,
use the word («b which means people (9
cases), servant meaning citizen (13
cases), «le meaning all (3 cases), JS
s meaning each and every human
being (2 cases), 4le meaning servants
of God (Icase) and more important _uas
Sl & d meaning similar to you in
creation (1 case). This asserts that his
holiness 1n his order did not limit
Islamic society to Muslims only and
gave 1mportance to kindness with
everyone  from  religions, races,
nationalities and culture.

Justice-oriented manner

One of the duties of government
concerning nation 1s to have courts
which are based on justice. The base of
our claim 1s judgment of Ali (as.),
which was definitely emphasized by
Ahlul Bayt; as judgment is the pivot of
Justice, because a judge mn an Islamic
society defends people’s right.

His holiness did not accept any violation
of ethical codes while judging, for
example not to behave differently with
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the parties to the dispute. At the time
when he was the governor of Islamic
society, a Jewish person sued him; Ali
(a.s.) accepted the verdict of the judge
which was against him, because he did
not have enough evidence to prove his
claim.”* This story contains important
points which not only shows the security
of rights of Ahle Kitab in society, but
also clears the responsibility of an
Islamic society in supporting civil rights
of minorities of each society.

Ali (a.s.) said about judgment: “/ swear
by God! If a place is set for me to sit on,
I will judge Torah-believers by their
Torah, Gospel-believers by  their
Gospel, Zabur-believers by their Zabur
and Quran-believers by their Quran in a
way that each one of these Books will
confess Ali was right. Truly, he judges
the same as what God puts insides me.

And you Muslims who recite Quran days
and nights, is there any one among you
who knows what in Quran is? Even
there was only this one verse in Quran, 1
would be able to tell you what was, what
is and what will be till the day of
judgment by this verse and the verse is
“Allah blots out, and He establishes
what He will. With Him is the Essence
of the Book.”(13:39)
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Explanation of this by a person who is
the symbol of justice, Ali, can result in
peace and security for all people of a
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society even the followers of other
religions. For example, Imam Alj,
regarding those Ahle-kitab citizens who
lived in Muslim society but drank wine
said, “If they committed it in their
homes, or in worshipping sanctuaries,
as long as it does not infect Muslims, do
not bother them.”>

Or in a tradition from 1mam Sadiq, 1t 1s
narrated that Ali wrote to his agent in
Egypt, Mohammad 1bn Abi Bakr, “4
Jewish women did adultery, order
people of her community punish her as
they went.”**

From these traditions, it become clear
that his holiness while interacting people
of society including each one of non-
Muslim (Ahle-Kitab), not only behaved
based on justice, even he acted upon
their own books and rules or leave them
to their own judges. His manner when
facing Ahle-Kitab was when Islam
governed a vast territory and Ahle-Kitab
was In minority; therefore, he could
judge them by Islamic rules without any
problem; but even though some beliefs
and rules of them were different from
Islamic regulation, he, by revoking to
ethical principles and considering
dignity of people and respecting
Abrahamic religions, honored their rules
and let them judge based on their own
religion and beliefs.

In Ali’s point of view, responsibility of
a rulership regarding people of an

Islamic society 1s to observe public
rights of people, Muslim or non-
Muslim; not only he himself tried to
respect their right but also supervise and
be sensitive to others not to neglect
people’s right.

Loyalty in treaties

To be loyal to treaties not only is
emphasized when Muslims are your
partner, but even for non-Muslims and
their enemies. It 1s natural that this
advice includes Ahle-Kitab as well.

The holy Prophet, in his first days of
Hijrah to Medina, signed a treaty pact
with Jews of that city. By this treaty,
different tribes of Medina united and
made a single nation comprising of Jews
and Muslims. In this treaty, it was
asserted that the united groups which
included muslims and Ahle Kitab could
keep their own beliefs: Muslims keep
their own beliefs and Jews keep their
own beliefs and in each disputable issue,
they should refer to God and His
Prophet.”

In treaties and peace letters that Ali
signed with religious minorities and
non-Muslims, two points are significant.
First, in all parts, he emphasized on
respecting ethical values and honor of
people and second he insisted on
keeping promises. In a treaty that

Islamic governor  signed  with
Zoroastrian of  Iran, leniency,
89
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compromise and kindness of Muslim
governor with Zoroastrians can be seen.

In this treaty, Islamic governor gave two
privileges to Zoroastrians: honoring
human kind’s dignity and ethical values.

In this treaty written in 39 AH., in the
handwriting of 1mam Husain, the
followings have been guaranteed:
personal security, financial security,
saving  Zoroastrians’  dignity  and
religious freedom, amnesty, and
returning belongings and gifts of
temples to the owners, tax-exemption
and Jezyeh-exemption, being kind and
merciful on them by agents of Muslim’s
caliphs and protecting governor of
Zoroastrians.

In another treaty of imam Ali in 40"
year of Hijri in Deir Jezghil J&3> ) it
1s obviously mentioned that this treaty
forced them to do good deeds and
protect ethical values and dignity of
human beings and forbade them from
evil actions. Imam, in this treaty, gave
two main privileges to Christians: first is
personal, financial, grace security and in
the light of it freedom in carrying out
their religious duties and the other one is
decreasing Jezyah.

Another time, in the text of this treaty,
respecting  Christians’  leaders, not
destroying churches, prohibition of
breaking promises and likewise were
highlighted.
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Likewise, Ali, as a ruler of Islamic
world, in his governmental decree called
Ahdname, at the time of appointing
Malik Ashtar as a governor of Egypt,
wrote that God’s satisfaction resides in
peace. He also informed him of enemies
plot and advised him to be prudent. He
also wrote, “If you conclude an
agreement between yourself and your
enemy or enter into a pledge with him
then  fulfill your agreement and
discharge your pledge faithfully. Place
yourself as a shield against whatever
you have pledged because among the
obligations of Allah there is nothing on
which people are more strongly united
despite the difference of their ideas and
variation of their views than respect for

Sfulfilling pledges.

Besides Muslims, even unbelievers have
abided by agreements because they
realized the dangers which would come
in the wake of violation (thereof).
Therefore, do not deceive your enemy,
because no one can offend Allah save
the ignorant and the wicked. Allah made
His agreement and pledged the sign of
security which He has spread over His
creatures through His mercy and an
asylum in which they stay in His
protection and seek the benefit of
nearness to Him. Therefore, there
should be no deceit, cunning or duplicity
in it.”*°

In this way, Ahle-Kitab in Islamic
territory, are not counted as foreigners
and this term in Islamic laws 1s replaced
with “allies” and when the contract is

signed by two parts willingly, it causes
unity.


https://safinah-al-nejat.ir/article-1-148-en.html

[ Downloaded from safinah-al-nejat.ir on 2026-07-06 ]

Ahlul Bayt’'s Manner of Confrontation with Ahl-e-Kitab

Saving security

Ahle-Kitab should live a secure life in
terms of financial and personal aspects.
When they are living m an Islamic
society, their life and money should be
secured. This responsibility is on the
shoulder of government. However, this
security will spread when Muslims pay
attention to 1it. They could make
government follow this rule. This
consideration receives the highest
emphasize from Quran, not only
regarding life and money of minorities
but it 1s on Muslim and Islamic governor
to protect them from any attacks inside
or outside of country.

Therefore, religious minorities and
Ahle-Kitab are classified among those
for whom an Islamic government should
prepare security. For example, at the
time of Ali’s rulership, Mu‘awiyah army
attacked one of the cities in his territory;
they killed a number of people, raid
homes of Muslims and non-Muslims
and harass them. When Ali was
informed, he got angry and said, “/
heard that a man from Sham, attacked
home of Muslim woman and home of
non-Muslim woman who was in the
custody of Islamic governor, they loot
her anklet, bracelet, necklace, and
earrings while these women had nothing
to defend but tears and pleading! Sham
army left there by good booties while
none of them was hurt or injured and
not a drop of blood was shed. But if a

Muslim dies out of this sorrow [for this
event] should not be blamed! It is

. : 27
natural in my idea.”

This shows the importance and attention
of Islamic governor that they should
know themselves responsible to the life
and money of non-Muslims and there is
no difference between Muslims and
non-Muslims in this regard.

Conclusion

The most significant feature of behavior
of Ahlul Bayt when they face Ahle-
Kitab includes ethnical-oriented manner,
academic debates, respect, kindness,
Justice-oriented manner, loyalty 1n
treaties, which their realizations have
been manifested when they were in
power, 1.e. in the short time of their
rulership.

Islam has always been emphasizing on
dignity of mankind, no matter white or
colored, religious or non-religious, Arab
or non-Arab.

All debates and discussions of Ahlul
Bayt were grounded on ethnicity and
dignity.

Ahlul Bayt always counted academic,
logical, reasonable, and friendly talks as
key 1ssues for inviting people to Islam.

Rules of other divine faiths which are
derived from their authentic belief
should be treated with respect.
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In social conflicts, any impoliteness,
disrespect, improper reaction to people
or their opinions should be avoided
based on the view point of Islam and
Ahlul Bayt.

From Ahlul Bayt point of view, justice
1s the main principle which should be
the base of all disputes and no matter
Muslim or non-Muslim, it should be
considered.

“Security” 1s of the most significant
Islamic commands which should be
preserved by each and every individual.
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