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Abstract: In this part, it is shown that Allah’s names (Asmaa) and attributes (Sifaat)
are of His supreme creations. The place of the manifestation of the Allah’s attributes
and qualities is discussed, including the states of satisfaction, dissatisfaction, mercy,
wrath, sadness, etc., which are all parts of Allah’s created will. Moreover, the
meanings of medium of Allah, such as the face, eye, hand, and side that Allah
attributed to Himself are discussed based on the evidence from the holy Quran and
Hadith.
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will of Allah 1s Allah’s creation 1n the
heart of the Imams (PBUI).

As we discussed in the previous sections ~ Consequently, their knowledge is the
with evidence, the heart of the proof of ~ divine knowledge, and their command
Allah is the vessel of the will of Allah and satisfaction are the command and
for both the will of knowledge and the  satisfaction of Allah. It is a rational fact
will of command. In other words, the that the actions, qualities, conditions,
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and the states that have been attributed
to Allah i the holy Quran are not
eternal as they vary in time and place.
Moreover, we discuss that the names of
Allah and His attributes are the medium
and channel of connection to Allah, and
are His creations. They are the interfaces
that He has chosen such that all His
actions over the rest of creation manifest
through them. Allah 1s free of needs and
interface, but He willed and designed
the creations such that they need this
medium to call upon Him and to receive
His bounties, just as He willed that
human require oxygen to remain alive.
The oxygen acts as the medium of the
life planned by Allah. In this section, we
provide some evidence that explain the
reality and function of this medium and
system devised by Allah in the creation
and 1n the religion.

The conditions and states attributed
to Allah

In a very inspiring Hadith which
includes several verses of the holy
Quran as 1ts supportive evidence, Hamza
Ibn Bazi’ narrated:
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On the commentary of the saying of the
Lord of might and majesty: “When they
made Us sad, We took revenge from
them,” (43:55) Imam al-Sadiq (PBUH)
said, “Certainly, the Lord of might and
majesty does not sorrow like we sorrow.
However, He has created friends
(Awliyaa) for Himself who become sad
and become delighted (on His behalf).
They are created, trained, and raised (by
Him to act as such). Therefore, He made
their satisfaction (as sign of) His Own
satisfaction, and their dissatisfaction His
Own dissatisfaction. It 1s because they
are the callers to Him and the guides
towards Him (i.e., His religion). For this
reason, (based on the reactions of
people) they transfer to such states and
such conditions belong to them. It 1s not
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that such a state (i.e., sadness) would
strike Allah as it strikes His creations.
And this is the meaning of His saying
(in the token of holy Quran mentioned
above). He also said, ‘He who insults a
friend of Mine, he has indeed challenged
Me to combat and called Me to it’.
Moreover, He said, ‘Whoever obeys the
Messenger, he has indeed obeyed
Allah.” (4:80) In addition, He said,
‘Verily those who pledge allegiance to
you, they have indeed pledged
allegiance to Allah; the hand of Allah is
over their hands.” (48:10) All of these
1ssues and any other issues similar to
them should be explained according to
what I just mentioned. The same is the
case with satisfaction, anger, and other
things like them. If the state of sadness
and frustration could have reached Allah
while Allah i1s their creator and their
originator, it would be possible for the
person who holds such an idea to say
that one day the creator would vanish. It
1s because 1f anger and frustration could
get into Him, changes have taken place
in Him, and if He is subject to change,
He 1s not safe from destruction. Besides,
in that case, no distinction would exist
between the originator and the
originated, between the mighty and the
dominated, and between the creator and
the created. Allah is far above such a
thought, with a great glory. He created
things without needing them. Since He
does not need His creations, limit, state
or condition 1s impossible for Him.

Understand what 1 said if Allah, the

: e 1
glorious, so wills.”

Thus, the pleasure of the Imam (PBUH)
1s the manifestation and indication of the
pleasure of Allah and it is a sign that
defines “the pleasure of Allah” for us,
because there i1s no change in the
Essence of Allah from wrath to pleasure
and vice versa. Allah does not need His
creations since he was pre-existent. He
creates these conditions and the states as
signals to guide His servants. If Allah
enters into a state or condition, His
creation limits Him, and Allah 1s far
above such a saying. Allah 1s distinct
from His creations and their attributes.
Therefore, 1t is logical that all such
states or qualities that have been
attributed to Allah in the holy Quran
would belong to His vice-regents
(Khulafaa Allah) among His creation.
They are the places of His created
attributes including mercy and wrath.

In another token in the holy Quran,
Allah, the glorious, states:

5 WA AT g ALl 5 A 650 ol

Toga Liae 24137 550401
Those who annoy Allah and His
Messenger, Allah has cursed them in
this world and in the Hereafter, and has

prepared for them a humiliating
Punishment. (33:57)

Allah 1s far above from getting into the
state of annoyance and irritation. Rather,
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He has defined the annoyance of Ahl al-
Bait (PBUT) as His. Allah has created
them, and knew their full submission to
His will. Thus, He created the states and
the conditions to which their heart turn
according to His will when facing
different situations, and then He called
those states as “His states”. Hence, the
meaning of the above token of the holy
Quran becomes: “those who annoy the
Messenger of Allah (PBUH&HF) and his
Ahl al-Bait (PBUT) ...” Both Shia and
Bakri (with some slight variations)
narrated:

b O 4 Jshs a8 Cae B85 K 2
RORBER N S g U R S R P P
& G A1 55 de Gl Gl 5 (A
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... One day Buraida al-Aslami criticized
the Commander of Faithful, Imam Ali
(PBUH) before the Prophet (PBUH&HF)
on an issue several times. The
Messenger of Allah (PBUH&HF)
became so angry that has not been seen
before, to the extent that his color
changed, his jugular veins swelled, his
limbs shook, and said, “What 1s wrong
with you, O Buraida, that you have
annoyed me since the morning? Haven’t
you heard the saying of the Lord of
might and majesty ‘Those who annoy
Allah and His Messenger, Allah has
cursed them in this world and in the
Hereafter, and has prepared for them a
humiliating Punishment. And those who
annoy believing men and women
undeservedly, bear (on themselves) a
calumny and a glaring sin.” (33:57-58)”
Buraida replied, “I did not think it
would annoy you.” The Messenger of
Allah (PBUH&HF) said, “Do you think
you do not annoy me unless you intend
(to annoy) me personally? Don’t you
know that Ali is from me and I am from
Ali, and that he who annoys Ali, he has
indeed annoyed me, and he who annoys
me, he has indeed annoyed Allah, and
he who annoys Allah, 1t is for Allah to
annoy him with His most painful
punishment in Hellfire?””>

A concise version of the above exchange
1s reported by the Bakri’s. However,
they have given the name of Amro Ibn


https://safinah-al-nejat.ir/article-1-143-en.html

[ Downloaded from safinah-al-nejat.ir on 2026-01-31 ]

The Will of Allah and Our Destiny

Shaas al-Aslami as the person who
irritated the Prophet (PBUH&HF).”

The same explanation applies to the
universally accepted Hadith in which the
Messenger of Allah (PBUH&HF) said
about his daughter:

5 liad] Gt S 5 S5 ) dadld
M)l

“O Fatima! Most certainly Allah—
Whose name 1s  holy, Whose
remembrance 1s high— becomes angry
due to your anger and becomes pleased
due to your pleasure.””

The above Hadith does not necessarily
imply that Allah’s will 1s the subject of
the will of Lady Fatima (PBUH), rather it
stresses the fact that her feelings are
always in line with what Allah expects
from her so much so that her feelings
should be viewed as “the feelings
attributed to Allah”. It naturally follows
that such divinely-talented individuals
who enjoy such a high status and
represent the created attributes of Allah
should be protected by Allah from any
wrong feeling and wrong action. Allah
has trained their hearts to feel and
respond perfectly and they voluntarily
submit to these inspired feelings.
Although due to their volition, the
actions of these protected individuals are
not the actions of Allah in reality, Allah
attributes their actions to Himself,
because they always choose to do

exactly as Allah commanded them to do
through inspiration of His will in their
submissive heart. As the Imam (PBUH)
explained in an earlier Hadith, we
should regard the Essence of Allah pure
from such qualities and descriptions.
Since these attributes and descriptions
are proven facts in the holy Quran and
collections of Hadith, the existence of
such protected individuals is, therefore,
proven.

Allah’s names and His attributes of
actions

The Hadiths of Ahl al-Bait (PBUT) make
it quite clear that unlike the Essence of
Allah, His name and His attributes are
not eternal, and are created. They are
called His attributes because they belong
to Him and are His chosen creation with
supreme  functionalities. = Moreover,
unlike His creation, His names are the
same as His attributes. This is because
Allah’s Essence is free of attributes, and
the created attributes merely act as the
signs for Him as their owner and
possessor, and are the means of
addressing Him just as names do.
However, Eternal knowledge, power,
hearing, and sight, which are the same
as the Essence of Allah, should not be
called His attributes. There 1s no
difference between the Eternal hearing,
Eternal sight, and Eternal power. We
must only acknowledge and praise Allah
with what He praised His Essence in the
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holy Quran, but we should regard Him
pure from any meanings of common
terms that apply to His creation since
nothing is like Him. Unlike the creation,
Allah knows without mind, sees without
eyes, hears without ear, etc. By these
statements, we only mean He is
undeniable and 1s not weak, nor 1s He
ignorant of what can be heard or seen.
Allah sees as He hears and as He is
powerful.  This  statement looks
meaningless due to lack of concept for
the Essence Allah. The concepts of
knowledge, power, hearing and sight
that are familiar with us have meanings
and diversity because they are created
attributes by Allah and they do not have
any similarity with His Essence. Any
imagination or perception of Allah’s
Eternal knowledge, power, hearing and
sight by us 1is a creation of our mind and
their features cannot be attributed to
Allah. We should regard His Essence
(Dhat) pure (Munazzah) from all
attributes of perfection because they are
created entities which have quality
(Kayfiyya) and quantity (Kammiyya).
Allah 1s the creator of all such qualities,
and Allah 1s not limited by the extension
of qualities and concepts that we
imagine. Allah does not need His
creation.

The concept of power that we know 1s a
quality created by Allah and has no
similarity whatsoever with the Eternal
Power, otherwise we have likened Allah

12

to His creation. The power that we know
is still deficient and implies weakness,
because it 1s captured, sensed or
perceived in the domain of creation. But
Allah’s Eternal Power does not have any
limitation and weakness, and therefore
by saying Him Powerful, we only mean
He 1s pure from any type of weakness.
However, we should not consider any
opposite for Allah as He is the creator of
opposite things. Although the literal
negation of weakness 1s power but since
the concept of power in the domain of
creation involves weakness (because it
1s perceived by us in the domain of
creation, needs means for manifestation,
has features by which it can be
compared), we cannot say logically that
the negative of weakness 1s the concept
of power that we know. Thus, i1t will be
irrational and 1llogical to go beyond
confirming purity for the Essence of
Allah  from all known  and
comprehensible concepts.

What we can perceive or imagine of
knowledge, power, hearing and sight in
their perfect sense are the created names
and attributes of Allah and have been
placed in His best creation, which is the
sole or light of the Prophet (PBUH&HF)
and His Ahl al-Bait (PBUT). We purify
Allah from all such attributes even in
their perfect senses. Several Hadiths
make it clear that whoever believes that
the name and attributes are the same as
the Essence of Allah is a disbeliever and
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a polytheist, and that maintaining purity
of Allah from is His attributes, is the
foundation of belief in the Unity of
Allah (al-Tawhid). Hear we provide
some evidence in this regard. Let us
study some Hadiths in this regard. It has
been narrated that Imam Sadiq (PBUH)
said:

Osd aY) Be Ba 3 O M AL D) Se
A0 el 5 I e G S8
) alhay 43e (L) ey i) e G
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“He who worships Allah based on (the
names and symbolic concepts developed
by his) thoughts, has indeed disbelieved
(Allah). He who worships the name (or
attribute) instead of what it refers, has
disbelieved as well, and he who
worships both the name and its reference
(i.e., the owner of name), has indeed
associated (the names) with Allah. He
who worships what is intended (by the
names) by employing the names for Him
(which are) the attributes that Allah
praised Himself by them, and his heart
believes in (worshiping Him through
His name) and his tongue utters it
secretly and openly, He is truly of the
companions of the Leader of the
Faithful, and ‘they are the real believers’
(8:4).7

Abdurrahman bin Abi Najran narrated:

aal3ll an il GadSl Bad as ) ola A G
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I asked Imam Javad (PBUH), “Do we
worship (the names of) the beneficent,
the merciful, one, unique, and
needless?” The Imam (PBUH) answered:
“He who worships the name instead of
Who i1s named by those names is a
polytheist and disbeliever, and denied
and worships nothing. Instead of
worshipping worship  (the
Essence of) Allah Who is one, unique,
and needless and 1s named by these
names. Verily, the names are the
attributes by which Allah praised
Himself.°

names,

Several traditionists narrated that the
Commander of Faithful, Imam Al
(PBUH), said the following in one of his
sermons:

U 5 8455 438 e JU 5 488 500 4 45530 U5
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“The foremost of devoutness and faith in

Him is to recognize Him. The perfection
of His recognition is to believe in His
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Oneness. The perfection of believing in
His Oneness is to (rationally) deny
attributes from Him (i.e., His Essence).
Because every attribute 1s a testimony
for the fact that it is different from the
attributed entity, and attributed entity is
a testtimony for the fact that 1t 1s
different from the attribute, and the
(rational) testimony of (the existence of)
both together is that it is impossible for
both to be eternal. Thus whoever
describe (the Essence of) Allah (by
attributes) has indeed limited Him (by
these qualities and characteristics); and
he who has limited Him has indeed
numbered Him (by the limits that has
been we Him), and he who has
numbered Him has indeed disproved His
eternity. He who says ‘How (Allah is)’,
has tried to describe Him (by condition
and state) ...’

Isma’il al-Qutaiba narrated from Imam
al-Sadiq (PBUH) that the Leader of the
Faithful (PBUH) said in a part of his
sermon:

Oa 5455 )ba.a‘){\ O 5 A5 Clalall e A X
LA ALAY) Y

It is impossible for the attributes to be
His Essence, for the eyes to see Him,
and for the mind to encompass Him.”®

In another Hadith, Abu Hashim al-
Ja’fari narrated:

J& 4 adm&@u\ ga o S &K
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I was in the presence of Imam al-Jawad
(PBUH) when a man asked him, “Inform
me about the Lord—Whose name is
holy, Whose remembrance 1s high—are
His names and His attributes the same as
His Essence?” The Imam (PBUH)
replied, “This saying has two meanings.
If you mean He 1s numerous, then Allah
1s exalted from that. And if you mean
the names and attributes have always
been, it may imply two meanings: If you
say they have always been in His
knowledge (i.e., Allah eternally knew
what He would create of names and
attributes) then this 1s correct. However,
if you say that their 1mage, their
spelling, and their wordings were
eternal, then I seek refuge in Allah from
saying there was anything else with
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Allah. Rather Allah existed and there
was no creation. He then created them
(i.e., the names and attributes) as a
means between Him and His creation so
that His creation may implore upon Him
by them and worship Him. They (i.e.,
the names and attributes) are His
remembrance. Verily Allah existed and
there was no remembrance (of Him).
The One who is remembered by the
remembrance 1s (the Essence of) Allah
who was eternally pre-existent. 7The
names (Asmaa) and the attributes
(Sifaat) are creations and what 1s
intended by them is (the Essence of)
Allah Who neither variety nor union (of
several things) befits Him. Only
something that has parts and 1s dividable
may have diversity or integrity.””

About the synonymy of name and
attribute for Allah, Abdullah Ibn Sanan
narrated:

isfaa@;iuemg;&ua;n&i&

el
I asked Imam Ridha (PBUH) what the
name 1S. He said, “It is an attribute
(Sifat) for that which to it is attributed
(Mausuf).”"°

It is also narrated that Imam al-Sadiq
(PBUH) said:

B pe ) SIANE s MAa ik ALE Galay
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“(The name of) Allah 1s the final target
(only) for someone who considers
Allah’s Essence has goal, end, and
limit''. However, the creator of the
goals and limits is free of goals and
limits. He 1s unique by His lordship and
management. He praised  himself
without [limit. Thus, the reminder of
Allah (i.e., the sign, name, or attribute)
1s other than Allah, and Allah is other
than His names... Don’t you see His
sayings, ‘The majesty belongs to Allah,’
(4:139) ‘The greatness belongs Allah’
(1e., they are His creator and owner),
‘And for Allah there are the best names,
thus call upon Him by them.” (7:180)
‘Say: call (Him) Allah or call (Him)
Rahman. By any of these (authorized
names) that you call upon Him (is
permissible), because for Allah there are
the best names.” (17:110) Thus, the
names have been ascribed to Him (as
His possessions and authorized means of
referring to Him), and this (view) is the
pure monotheism (Tawhid).”"

In one of the debates in the presence of
Ma’mun (the Abbasid caliph), the
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following was exchanged between Imam
Ridha (PBUH) and Imran al-Saabi:

S 08 o ey 08 sle o Gl Sie 06
Lo 5 diha 5 Aall alda e Wl JE 85 o 00
... Imran asked, “Thus, by which thing
do we recognize Him?” Imam Ridha
(PBUH) replied, “By other than Him.”
He asked, “What exactly other than
Him?” The Imam (PBUH) replied, “His
will, His name, His attribute, and
whatever similar to them. All these

things are novel, created, and are
devised (by Allah).”"

Hisham Ibn Hakam narrated:

sl fe ¢ Al xie G Ol A8 &R0 o Sl e
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I asked Imam al-Sadiq (PBUH) about the
names of Allah, their derivations, and
the root from which the word Allah is
derived. The Imam (PBUH) replied, “O
Hisham, the word Allah is derived from
llah (deity), and deity refers to (an
entity) that 1s to be worshipped. The
name 1s different from what is named.
Whoever worships the name instead of
what it refers (al-Ma’na) has become a
disbeliever and, 1in reality, has
worshipped nothing (deserved of
worship). Whoever worships the name
along with its reference (jointly), he
becomes a polytheist and worshipped
two. Whoever worships what the name
refers instead of the name itself, he, in
reality, has maintained monotheism. O
Hisham, did you grasp 1t?” I said,
“Please enlighten me more.” The Imam
(PBUH) added, “Allah has ninety-nine
names. If each name had been the same
as what it refers, then each name would
have been a god. However, the Essence
of Allah i1s what is intended and is
addressed by all these names, and all
these names are other than He Himself.
O Hisham, bread 1s a name for
something eatable. Water 1s a name for
something drinkable. Dress is a name
for something wearable. Fire is a name
of something that burns. O Hisham, did
you fully grasp the point so you can
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defend your belief and successfully
contest against our opponents, who,
accept things other than Him as their
Lord along with the Lord of might and
majesty?” I replied, “Yes.” The Imam
said, “O Hisham, may Allah benefit you
thereby and grant you steadfastness.”
Hisham (the narrator) used to say, “I
swear by Allah, no one has ever
defeated me on the issue of the Oneness
of Allah (Tawhid) since then.”"*

In some translations, the word “Ma 'na”
in the above Hadith has been translated
to “meaning”, which wrongly implies
concept for Allah and negates the
message of this and other Hadiths. On
the other hand, the Iiteral word of
“Ma’na” according to lexicon 1s
primarily “Ma  ‘Uniya  bih” or
“Magsud”, which means “what is
intended or refered” and not alwaysl_
necessarily “meaning of a concept”. The
Essence of Allah is what 1s intended by
the attributes, but He is neither the
attributes, nor the meanings of the
attributes. Attributes just give referencé-
to their Creator and remind us of Him.
They are the (means of) remembrance
(Dhikr) of Allah. 3.

An attribute 1s a quality (Kayfiyya) and
Allah is the creator of the qualities.
Allah has made quality as quality just as
He created the properties of the things.
Thus, there is no property, no quality,
and no ‘how’ for His Essence. On the
other hand, the heretical philosophical,

mystical (Sufi), and gnostical (Erfani)
cults who mixed Islam with eastern and
western theories maintain the belief that
the qualities and attributes defuses
(Faydh) from Allah. This implies that
Allah effectively give birth to them or as
they say, Allah 1ssues them from
Himself. Such a belief negates the
Oneness of Allah and His Uniqueness,
and makes the creation nothing but the
Creator, or just His reduced version with
similar properties and genes!

All the names and attributes of Allah
refer to His actions and His creating
such perceivable attributes. For instance,
in the holy Quran, Allah praises Himself
with the name “subtle” (Latif). In
several pieces of Hadith, the Ahlul-Bayt
(PBUT) provided several meaning for
this term:

s—'ﬂel,nm:ls Allah 1s called subtle because

He 1s the Lord and the creator of subtle
things among His creations.

Calll sl 4alal: 1 He s called subtle
due to His knowledge about the very
subtle things.

LY & A&7 He is called subtle
because His knowledge penetrates even
the subtle things without moving into
their place, such that He 1s not ignorant
of His subtle creation as all the things
are in His sovereignty.
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A1 53 e Gl He s called subtle
because He 1s absent from our
understanding and is not imaginable,
catchable, graspable even by subtle
minds, otherwise He becomes limited,

dividable, and a creation of the mind.

S A O O G G S ) Gl
calayr ' He is far subtle that be
understood or reached by limits,
properties, concepts, and descriptions

used to define His creations.

Other attributes that belongs to Allah’s
has similar explanations. They are
attributed to Allah not because the
Essence of Allah takes such states but
because Allah is their Lord. As another
example, when we say “O the merciful”,
we mean “O Who in Whose hand 1is
mercy.” Mercy of Allah and His hand
are the creations of Allah, and according
to the traditions provided in the next
section, they are the Ahl al-Bait (PBUT).
Therefore, mercy belongs to Allah but it
1s not Allah. Whoever considers Allah
“absolute mercy”, he worships an 1dol,
1.e., the goddess of mercy just as the
Buddhists and ancient Greek
philosophers used to do.

The medium of Allah

We have numerous Hadiths stating that
the Prophet (PBUH&HF) and his Ahl al-
Bait (PBUT) are the “face” of Allah, His
“eye”, His “tongue”, and His “hand”,
etc. Rationally, these terms cannot not
mean organs since Allah is unique and is

18

free from needs and parts. Allah is the
creator of the face, eye, tongue and
hand. Whatever is other than Allah falls
into the category of His creation,
including what is called the face of
Allah, and Allah does not need any of
His creation. Anywhere in the holy
Quran that these words have been used
for Allah, it actually refers to His chosen
creation, not His Essence. It has been
related from the Commander of Faithful,
Imam Ali (PBUH) having said that:

SR 5 oy &I ) 5 asal &N el K g
Gl 5l 5 Akl 5 Gl s IS A (e el

ol e DAl
“In any token in the Book of Allah
where any of the words ‘eye’, ‘face’,

‘hand’, or °‘side’ is mentioned (for
Allah) refers to al-Wali.”*

The al-Wali 1s  Allah’s
representative who 1s authorized by Him

word

over His creations and act according to
Hadith,
Marwan Ibn Sabbah narrated that Imam
al-Sadiq (PBUH) said:

His command. In another

3 Ul (hdla U53a 5 el 0ala s i
SEPE U PR
G Agdy 5 AT 5 A5 ealie e Aa sluiall
Sadak 8 454 5 adle O Gl Al 5 A %)
Ay HE el YA coal G a’)

Ge &b g el i J5E G5 YN
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Ao LAY 5 A8 @i 5 aY)

“Verily Allah has created us and made
our creation the best. And He shaped us
and made our shape the best. He made
us His eyes among His servants, His
speaking tongue among His creation,
His outstretched hands of mercy and
grace over his servants, His face and
direction towards which must be turned
and arrived, His door that guides to
Him, and His treasures in His heavens
and His earth. By us the trees bore fruit,
the fruits ripened, and the rivers flowed.
By us the rain falls from the sky and the
plants grow from the Earth. And by our
worshipping Him Allah is worshipped,
and 1f we were not (to expound the
Allah’s religion as intended), Allah
would not have been worshipped.”?'

Being the eye of Allah (‘4in) means that
the grater soul of the Prophet
(PBUH&HF) and his Ahl al-Bait (PBUT),
namely, their holy spirit (Ruh al-Qudus)
are witness to mankind. Nonetheless,
this does not mean Allah needs of this
soul for watching over the creation.
Allah has full knowledge and 1s witness
over all His creation. However, Allah
has chosen them to be also witnesses
over their actions much the same as He
has chosen angels to be witnesses over
every action of the human being.

“Wajh” means face or direction. When
we want to pay attention to someone, we
direct ourselves toward his face. Face is

also the means of identification. In order
to know Allah, one should direct himself
toward His face who are the Prophet
(PBUH&HF) and his Ahl al-Bait (PBUT).
They are the means of remembrance and
addressing Allah, and only through them
one can properly recognize Him. The
meaning of the word “al-Hujja” (the
Proof of Allah) refers to the same fact.
Imam Hasan al-Askari (PBUH) narrates
from his fathers that Imam al-Ridha
(PBUH) said:

elaally EG 5 el ol

“Allah 1s recognized by the signs and 1s
proven by the indications.”**

The greater the sign, the greater the
recognition by recalling Allah as its
creator and regarding His Essence pure
from having their attributes. A person
who has recognized the greatest sign of
Allah (i.e., the Prophet (PBUH&HF) and
his Ahl al-Bait (PBUT)) and still discern
such a great sign as a creation, has
attained the purest recognition (Ma rifat
al-Tanzihi) of Allah.

Similarly, their being the tongue of
Allah (Lisan) clearly means that Allah
speaks to mankind through them. They
inform people of Allah’s orders and
commandments, explain His message,
and protect His religion.

As for them being the outstretched hand
(Yad) of Allah in mercy means that the
mercy of Allah reaches to His creation
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only through them. The also refers to
power. Allah shows His power through
them, and their actions evidently remind
the existence of Allah as their creator
and the creator of their power. The
demonstrate power after weakness and
weekness after power as an indication
that they are created and administrated
by their Creator. Certainly, Allah does
not need anyone to work for Him, and
He has no associate and no helper.
Although not impossible, His glory is
exalted to do simple jobs in person, and
He wants to show and prove Himself to
people through the sayings and actions
of some of His creation. Thus, He has
created some servants and angels and
has assigned them different duties, while
He has full control above them. Since
their life and all their power belongs to
Him, they should not be called His aids
or associates in His affairs, but they are
called His agents. Allah has not
associated anyone in His lordship and
has no aid or helper. He attributed the
actions of His agents to Himself,
because He has ordered them of those
actions and because He knows that they
exactly follow His commands, and
remind people of Him and guide to Him
by the sayings and actions that He
inspires them to do.

In another Hadith, Abi Basir narrated
from Imam al-Sadiq (PBUH) that the
Commander of the Believers (PBUH)
said:

20

G 5 Gl & s 0 5280 ) Gaaiad BG4
L 5 4 Gie Ul 5 o AR 5 0 & 850
U5 Oy U5 il A1 Cia dl 5 8% 5 Baa
LU el i g bl e kA b
05 aoeal 5 45l e o Al lidd
B Qe B AL Gt 5 08 e dde L
DBV s e 484 jaal i s Y

ALl 54 G 3515

“I am the leader of the believers towards
Paradise. I am the strong rope of Allah,
His most trustworthy handhold, and the
word of Tagwa. I am the eye of Allah,
His truthful tongue, and His hand. I am
the side of Allah about whom (Allah)
states: ‘Lest the soul should (then) say:
‘Ah! Woe onto me that I abused and
neglected (my duties towards) the side
of Allah (39:56).” I am the outstretched
hand of Allah i mercy over His
creation, and I am the door of
forgiveness. Whoever recognizes me
and my rights, has indeed recognized
His Lord (who authorized me), because
I am the executor (Wasi) of His prophet
on His earth and His proof over His
creation. No one would deny this but he
who has denied Allah and His
Messenger.”23

“Side” 1s used to express extreme
nearness. One’s side 1s the closest thing
to an individual. Allah 1is the creator of
place and thus He does not take place,
and consequently, physical near to Him
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1s meaningless. The Commander of
Faithful, Imam Al (PBUH) 1s called the
“side” of Allah because he became
“close” to Him through obedience so
much so that he became the criterion of
nearness to Allah and His recognition.
In this manner, nearness to Imam Al
(PBUH) 1ndicates nearness to Allah,
neglecting his right indicates neglecting
Allah’s right, forsaking him indicates
forsaking Allah, and recognizing him in
one’s heart indicates recognizing Allah.
In other words, Allah has created a
system of agents and defined their
authorities according to His will
Recognizing Allah’s system and rules is
a strict requirement for recognizing
Allah and His absolute rights over His
creation.

As we discussed, the name of Allah is
Allah’s creation, and consists of a literal
word (Lafdhi) as well as a real entity
(Takwini) associated to it. The latter acts
by leave of Allah when the former
called upon. According to several
Hadiths, the best names of Allah are the
Ahl al-Bait (PBUT), and thus, His best
names refer to real entities. In one
Hadith, the Commander of Faithful,
Imam Ali (PBUH) said:

& A0 uad adiad 5 ad f s
“l am the best names of Allah, His

supreme symbols or exemplars (of His
attributes), and His greatest signs.”**

Nothing 1s similar (Mithl) to the Essence
of Allah, but He has created exemplars
or symbols (Mathal) that are the place of
His attributes. Allah states in holy
Quran:

B gz.j\ﬂ 5 ollddl eV g A g
ASATH 54l

To Him belongs the supreme exemplar
(of His attributes) in the heavens and the
earth. (30:27)

Gl 1503 5 e e LAl sl & g

Gshs 1518 L 358k atlald i st
And for Allah are the best names, thus
call upon Him by them. And leave (to
Him) those who disbelieve in His

(authorized) names. They will soon be
requited for what they do. (7:180)

On the commentary of the latter token,
Imam al-Sadiq (PBUH) said:

4505508 & Jd e Al e e
Sl 5 GRS 06 Ly b3 AT Sl
L jaa 9) Stae sl G 2 & Y D 2l

“By Allah! We are the best names of
Allah that Allah shall not accept any
deed from anyone except through our
recognition (Ma rifa).”*

There are numerous Hadiths with
references to the tokens of the holy
Quran which prove beyond doubt that
believing in the authority of Ahl al-Bait
(PBUT) and rejecting all man-made
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authorities in the domain of religion 1s
required for faith. Therefore, not only
Allah’s authorized agents should be
approached because they act as the path
and medium for attaining the pleasure of
Allah and learning His religion, but also
recognizing them as His exclusive
authorities and as the only paths of
Allah, believing in the rights of their
guarianship (al-Wayala), and having
absolute obedience to them are also
required for salvation. One should
recognize this exclusive medium and its
rights so that this medium would benefit
him by leave of Allah. More
interestingly, it is related to Imam Ridha
(PBUH) having said:

B8 5 e ) il B & 05

Lobsedld Ll dad d
“When a hardship befalls you, seek
Allah’s help through us, and this is the
saying of the Lord of might and majesty:

‘And for Allah are the best names, thus
call upon Him by them.” (7:180)"%°

Conclusion

In this article, we provided some
evidence to show that the names of
Allah are Allah’s best creations, and
consist of the literal names (Lafdhi) as
well as real entities (7akwini) authorized
by Allah to act as medium of calling
Him and the medium for His created
mercy and power. The attributes and the
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states of satisfaction, dissatisfaction,
mercy, wrath, sadness, etc., which are
all parts of His created will, manifest in
His best servants and do not penetrate
His Essence. Allah has also named them
as His face, eye, hand, and side, has
made all of these functionalities
necessary for the physical and spiritual
life of His creation. In line with
enforcing this will on the nature of
creation (7akwin), Allah has set
corresponding religious rules (7ashri’)
and commanded people through His
messengers that they must recognize
Allah’s system and the authority of His
agents before Allah accept their other
beliefs and deeds.
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