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Abstract: This article discusses the position of reason in theology 

from the standpoint of the Ahl al-Bayt (a.s.) and explains the difference 

between Tauhid (monotheism) and Ma’refatof Allah. Based on the hadiths 

of the Ahl al-Bayt (a.s.), the author considers man to be duty-bound to 

monotheism, but considers Allah’s Ma’refat to be the creation of the 

Almighty Allah. With the help of reason, one becomes mindful of the 

Creator;one whose intrinsic nature is tied with Almighty Allah’s Ma’refat, 

the Ma’refat which He has bestowed on him. This Ma’refat is a kind of 

mystifying one, which means that human beings remain perplexed as to 

who and what is this Creator. Besides, there can be no description of Him 
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except what He himself has described andunderstanding this too is merely 

an aspect oftanzih (attributing inviolability of transcendence). 

Key words: Intellect, Tauhid (monotheism), Ma’refatof Allah (inner knowledge 

and awareness of Allah), معرفت فطری(innate Ma’refat), خروج از حدّين(exit from the 

two limits), ره عقلاثا  (digging out the intellect) 

This article is a 

descriptionfrom the speech of the 

late Professor Haj Mohammad 

Hossein Assar, which was delivered 

in 2006 and now, after compiling 

and extracting the sources, we pay 

tribute to the honorableAyatollah 

Sayyedan(may the Almighty Allah 

protect him). Considering that a 

speech necessitates briefing, he has 

picked up here, only the vitalpoints, 

though its details can be found in his 

lecturing sessions.  

Tauhid and its relationship 

with reason 

 بسم هللا الرحمن الرحیم

اللُّهَم ُکْن ِلَوِلیَک الُحّجه ابِن الَحسن فِی َهِذِه 

ً َوقَائِداً  ً َوَحافِظا الّساَعِة َوفِی ُکِلّ َساَعٍة َولِیا

َونَاِصراً َودَِلیاًل َوَعیناً َحتّی تُْسِکنَهُ أَْرَضَک َطْوعاً 

 .َوتَُمتِّعَهُ فِیَها َطِوياًل 

 

One of the issues raised in the 

discussion of Ma’aref is the issue of 

divine Ma’refat and the relationship 

between reason and Ma’refat of 

God. Some of those who want to roll 

out some fault with the school of Ahl 

al-Bayt (a.s.) and the Imams (a.s.), 

attack from this angle that, you have 

abandoned reason and do not accept 

it! But if we can correctly explain the 

relationship between the issues of 

Ma’refatand monotheism with 

reason and conscience and the 

concept of God, we have then 

achieved a vital goal.  
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We know that in the divine 

teachings, the Ma’refat of God and 

the recognition of God is only and 

only, by the ‘make’ and act of God, 

and there is no way for any wise or 

any creature to know and 

comprehend God.1 For intellectual 

Ma’refat and intellectual cognition 

of God means that the intellect can 

dominate God and prevail over Him 

in order to know Him, but 

domination of a creature over the 

Creator is impossible. Intellect never 

possesses this power and possibility, 

and since Godhasno similarity and 

resemblance2 in the world, one 

cannot know God via the way of 

resemblance too. That is, we 

consider something like God in the 

world and then multiply it by a 

thousand or a hundred thousand or 

infinite, and then say we have 

recognized God. 

 

 

Difference between Tauhid 

and Ma’refat of God 

Tauhid is different from 

Ma’refat. We are obliged to Tauhid 

(monotheism) of God.3 We have 

been enjoined to Tauhid( التوحید أن  من

 i.e., monotheism is that we) ,(التتوّهمه

do not imagine God with illusion)4 

while about Ma’refat, it is said: " 

 Ma’refat is the) "المعرفة صنع هللا

creation of God). We do not have 

any means of knowing God and we 

are not obliged to know God;5 

wherefore weare obliged 

tomonotheism, that is, when God 

introduces Himself to us, we must 

see what duties we have before Him 

and how we should speak of His 

perfections and introduction and of 

His essence, attributes and actions 

and what beliefs should we have? 

God introduces only via 

Himself and this is His action, but 

monotheism is our duty. In 

examining the relevant hadiths, it 

should be noted that we should not 
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consider these two issues as one. 

Tauhid is different from God's 

Ma’refat. Knowing God is through 

His own introduction, but 

monotheism is our duty, which 

means what should our belief be 

about God who has introduced 

Himself, and how we should talk 

about Him?  

 

Exiting from the two 

extremes 

In all actions, perfections and 

divine attributes, monotheism is an 

exit from the two limits or extremes 

(the limit of similitude and the limit 

of negation or shutoff).6When we 

say God exists, it means that "God is 

not non-existent,7 but for anything 

that one has an imagination or has a 

conscience or wisdom is not related 

to God.8We detach andfree Him 

from the limit of negation which is 

non-existence, but the existence that 

I perceive and I have, goes 

withoutGod, and God  

is negated from it.9 God is 

«عاِلم»  ("All-Knowing"), but in the 

sense that He is not ignorant.10 Any 

kind of knowledge related to 

creatures is irrelevant to God, i.e., 

we have detached Him from the limit 

of negation which is ignorance, and 

detached Him from the limit of 

similitude which bears resemblance 

to the knowledge of creatures. God 

is «قادر»  ("All-Powerful"), which 

means that God is not weak.11 But 

whatever kind of power I can think 

of in creatures, even so in the holy 

Prophet (s.a.w.a.), God is free from 

the likeness of it. So, in short, 

Tauhid (monotheism) is our action, 

i.e., we are asked not to attribute to 

God, the attributes that are in the 

creatures.  

The issue of Tauhid 

(monotheism) is not about proving 

God. After God introduces Himself 

and we recognize God and 

acknowledge Him by our innate 

nature and conscience, the issue of 
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monotheism is now raised that how 

we should converse and think about 

the Almighty God. That collective 

word is a very concise and useful 

word, that the virtue of reason in all 

matters related to God is to exit from 

the two limits (خروج از حدّين). God is 

«يفعـل مايشـاء»  (He does whatever He 

wishes) and this is said by a wise 

man. We ask this wise man: What 

does " يفعـل مايشـا   " mean? He will 

reply, "There is nothing that God 

cannot do." 

Some philosophers speak of 

quintessence and " اعیان ثابته   " 

(eternal archetypes in the inner 

knowledge of God) and we ask, 

"How did this notion crop up? They 

say, "This is His very essence, and 

God only gives existence to them." 

The essence of fire is to burn and as 

long as fire exists, it will always 

have its burning quality and... But 

we say no. All that you consider 

inherent in objects is given to them 

by God. God is not incapable of 

anything. Apparently and as per the 

system of cause and effect that you 

believe, a 100-year-old man or an 

80-year-old woman cannot have 

children, but God tells Zachariah that 

I have answered your prayers and I 

will give you a child, even though 

you are old aged.12 I say to the water 

to split apart.13 I say to the fire, cool 

down,14and I do whatever I 

want.1516»يفعـل مايشـاء« means that 

there is nothing that God is unable to 

do. So, in the discussion about God's 

Power, we negate incapability from 

Him in all the affairs, but have no 

words to explain God’s Power and 

the form of His Power.  

For example, when we 

correlatea thing to some layout, the 

layout must first be clear to us. For 

instance, we look and say that the 

carpet here is rectangular. Hitherto, 

we already had the rectangular 

layout, with its own rectangle 

specifications. Now we see this 

carpet with great care and correlate 
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those rectangular specifications to it 

and finally say that it's a rectangular 

carpet.When we want to give a 

ruling on something, we correlate the 

two issues and then we pass a 

judgement. For example, we say that 

Zayd is a just person, we have a 

depiction of justice that, what is 

justice, who is called a just person, 

what is the attribute of transgression, 

Is Zayd free from transgression, does 

he refrain from insisting on sins and 

... When we see these attributes in 

him and measure his actions and 

movements, we acknowledge that he 

is a just person. When we want to 

relate a fact or an attribute to 

someone or an object, we have to 

know that attribute and know this 

subject too, that is, we should have 

dominance over them, then correlate 

them, put them together and then 

give a ruling. Now is there anyone 

who has seen God's knowledge so as 

to give a ruling that the knowledge I 

was talking of, correlates with God’s 

knowledge? No! 

Our knowledge of God is 

mystifying. We are perplexed about 

Him and he is ""اله (divinity, in 

whom one is baffled)17 and He has 

introduced Himself to us, while 

though in concealment, we 

acknowledge Him and cannot deny 

Him.18 On the other hand, we also do 

not have a concrete intuition so that 

we can show Him. As for His 

attributes, His characteristics, His 

actions, His religion, and whether He 

has characteristics or not, regardless 

of what we may think, we are all 

helpless and perplexed. He should 

Himself, introduce Himself and tell 

us about His own qualities.19 When 

He has specified His characteristics, 

He has declared that you should use 

them as far as you exit from the two 

limits (خروج از حدّين). This is exactly 

as per the traditions.20 When you say 

that God is Powerful, you negate the 

quality of incapability from Him, but 
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you cannot correlate and attributeto 

God the power which your intellect 

reasons out.21 

The outcome of this issue: 

Tauhid is that our words, statements 

and beliefs about God should be in 

the manner as He has said, and this 

is our duty. In this case, the Imams, 

(a.s.), who are thepillars of 

monotheism,22 have taught us how 

we should talk regarding God and 

how should our belief be in God so 

that we do not drift the border of His 

Divinity limit and do not become 

obstinate and deny His Greatness. 

But in the case of Ma’refat, the 

Imams are also like all other 

creatures where it is for God to 

introduce Himself. The Imams are 

teachers of monotheism,23 teaching 

us how to reflect and acknowledge 

without any flaw and ambiguity. 

 

 

The Virtue of Reason in 

Theology 

What is the status of reason 

in relation to theology and 

God’sMa’refat? Here, the divine 

teachings have opened a way and 

said that reason or intellect confirms 

the existence of a Creator24  , that is, 

theintellect, with its sparkle, marks 

everything it sees in this world as the 

sign of creation. To be more precise, 

when a wise person looks at himself, 

he sees that he is a created being.25 

He realizes that he is being 

controlled and supported; he cannot 

stand on his feet all by himself even 

for a minute. If he is happy, he 

cannot hold on to that joy. 

If he is sad, he cannot 

eliminate this sadnessby himself. If 

he is knowledgeable, he cannot hold 

on tohis knowledge. If he is strong, 

he cannot hold on to his strength. If 

weakness overtakes him, he cannot 

eliminate this weakness from 

himself.26He is unable do anything 
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by himself (i.e., by relying purely on 

himself). That’s what it means to be 

a creature; that is, undergoing 

constant ups and downs. In hadiths 

too, the issue of “state of created 

beings” is talked about in various 

ways. 

Whatever we see around us, 

is liable to increase or decrease. My 

power is susceptible to increase or 

decrease; sickness overcomes me, 

weakness strikes me and so on. 

In clear conscientious words, 

from the viewpoint of reason, the 

forms of untenability are manifest in 

the whole world. Whatever we see, 

we see untenability in it, i.e., we see 

constantchanges in human beings, 

either increase or decrease, we see 

mankind unstable and trivial. Then 

we ask, "Can all these created 

objects not have a Creator? 

These different creations that 

we see around us, with all these 

variations, how is it possible that in 

the whole world with so much 

diversity, we cannot find two 

fingertips the same?Recently, an 

algorithm had been found that two 

people cannot draw two straight 

lines identically. What does this 

diversity signify? Are they without a 

Creator? No! they are not without a 

Creator. Reason says they cannot be 

without a Creator; but what is this 

Creator? 

بِِل َكیَْف ُخِلقَْت *  أَفَاَل يَنُْظُروَن إِلَى اإْلِ

اِء َكْیَف ُرفِعَْت * َوإِلَى اْلِجبَاِل َكْیَف َوإِلَى الّسمَ 

 نُِصبَْت * َوإِلَى اأْلَْرِض َكْیَف ُسِطَحتْ 27

Reason says that the Creator 

cannot be like creatures. But since I 

have neither seen anything nor do I 

see anything or know anything 

except the creatures, I can’t talk 

about the Creator. Instead, the 

Creator must introduce Himself, 

otherwise I am at a dead end. 

Ma’refatof God means that I plead 

before God and say:  
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«اللّهـم عّرفني نفسـك»  (O Allah, 

make Thyself known to me).28 

Proof of Creator differs from 

Ma’refat of Creator. For example, 

we say, this building has had a 

builder or an architect or engineer. 

And that builder had familiarity with 

issues like light, sound, temperature 

and ... but who is he? What are his 

characteristics? I don’t know the 

builder, though I am aware there has 

been a builder over here.29 The 

intellect proves there is a Creator. 

Thus, when a Prophet comes and 

says that I invite you to God, if the 

intellect had not proved this Creator, 

the Prophet would have failed in his 

invitation, and people would say, 

"Which God?" "Who is God?"If the 

Prophetwould say:The same God 

who has introduced Himself to you, 

the people could have replied: He 

has not introduced Himself to us and 

so, we shall not believe. But, the 

Prophet responds, "How can you say 

He hasn’t introduced Himself? 

Evidences of untenability can be 

seen in yourself. 

Imam al-Sadiq (a.s.) said to 

Ibn Abi al-Awja: In what way God 

has not introduced Himself to you, 

with these constant upsurges that 

you see in yourself, all these 

changes, from fear to hope, from 

hope to fear, from knowledge to 

ignorance, from ignorance to 

knowledge, from compassion to 

anger, from anger to compassion, 

from healthiness to sickness, from 

sickness to healthiness, from 

weakness to strength, from strength 

to weakness and... Ibn Abi al-Awja 

toldhis friend: "Ja'far ibn 

Muhammad unfolded before me so 

many such examples that God nearly 

appeared among us.30 

Therefore, in the perception 

of reason, the untenability in me and 

other creatures is distinct, and this is 

equal to the fact that there must be a 

Creator Who is not similar to the 
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untenable creatures. If the Creator 

resembles the untenable beings, then 

the effect of untenability is seen in 

Him too and He cannot be the 

Creator. As these beings possess 

these effects, they have been branded 

as untenable beings. That what you 

say about the creator, that he is like 

them, then he too is an untenable 

being. Therefore, the Creator cannot 

have any similarity with the 

untenable beings.31 

" ِخْلـٌو ِإّن هللاَ ِخْلـٌو ِمـْن َخْلِقـِه َو َخْلقَـهُ  

 God is devoid of His creation) 32".ِمْنـه

and His creation is devoid of Him) 

There is a narration about Tauhid 

from Imam Reza (a.s.), and in one 

sermon in the assembly of Ma'mun, 

he reminds that changes and ... is 

proof of created beings,33 and if the 

Creator was to be similar as created 

beings, then He too would become a 

creature.34 However, we wish to find 

the Creator. Reason tells us that 

there is a Creator, He exists but not 

in the sense that He resembles me or 

others.If His existence is similar to 

the existence of a creature, he is a 

created being since my existence is 

the existence of an untenable 

creature. Therefore, in the discussion 

of theology, reason only proves the 

existence of a Creator,35 but plays no 

role in introducing the Creator (i.e., 

His Ma’refat). In the discussion of 

Tauhid (monotheism) too, when God 

introduces Himself, as indicated by 

Prophets and Imams, reason plays its 

role. So Ma’refatis the Act of God, 

and monotheism is our duty.The 

Prophets and Imams and holy 

scriptures have also come to scoop 

out the hidden treasures of the 

intellect.36 

The issue of Tauhid, like 

Ma’refat and other perfections, 

ranges from zero to infinite. It is not 

the situation that all the monotheists 

enjoy this light equally.  

Ma’refat originates from 

God, and reason and the intellects 



Skepticism about the status of  intellect in monotheistic theology 

 

71 

 

have no way to it, rather it is only 

and only God's creation and that’s 

all. But reason upholds that if there 

is a God, that God cannot be 

recognized by reason. Reason itself 

testifies that if there is to be a God 

who is the Creator, that Creator 

doesn’t resemble the untenable 

creatures and cannot be recognized 

by reason because, reason is also the 

creation of that Creator37 and cannot 

dominate and prevail over Him. 

The fact that reason cannot 

perceive God is the ruling of reason, 

but the fact that I am a created being 

and this world is also a creation and 

creation requires a Creator is 

something that is substantiated by 

reason. Several verses also testify to 

this matter.38 

In the discussion on Tauhid, 

we realize that the Prophets teach us 

how and what to say so that we don’t 

go wrong.39 God is out of the domain 

of our intellect and reflection and 

cannot be recognized under the 

microscope of our intellect and the 

intellect cannot prevail over Him. 

Thus,they have taught how to call 

Him so that we do not disregard and 

be on the right path. 

About Mohammad Hosain 

Assar 

Lecturer and Researcher of 

the Ahl al-bayt (a.s.) teachings: 

Assar joined Tehran 

Polytechnic Faculty in Tehran in 

1961 and in 1967, he graduated with 

a bachelor’s degree in electronics. 

He was associated with the 

spiritual scholars of Tehran from 

early adolescence alongside his 

father and benefited scholarly and 

spiritual knowledge from them; This 

association lasted until the last days 

of his life. After his death, the 

messages of condolences sent to his 

family by scholars such as Ja'far 

Sobhani and Sayyid Ja'far Sayyedan 
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are a proof of this relationship.The 

maximum benefit he derived was 

from his master Mahmoud Halabi, 

which began in 1957 and continued 

for forty years. A part of this phase 

was exclusively devoted to learning 

the lessons of the Ahl al-Bayt (a.s.) 

which Halabi had acquired from his 

teacher, Mirza Mahdi Gharavi 

Esfahani, and had started these 

teachings since 1973.Assar engaged 

in research and preaching the 

teachings of the Ahl al-Bayt (a.s.) 

alongside providing social and 

cultural services.In March 2010, 

after returning from the journey of 

the holy shrines, he passed away. 

Scores of people become familiar 

with the teachings of the Ahl al-Bayt 

(a.s.) school through him. 

 

 

                                                             
َعْن ُمَحّمِد ْبِن َحِکیٍم، قاَل: قُلُْت ألبِي َعْبِد اللّـِه )ع(: . » 1

اْلـَمعِْرفَة ِمْن ُصْنعِ َمْن ِهَي؟ قَاَل: ِمْن ُصْنعِ للَِا، لَْیَس 

 (163، ص 1کلینی ،الکافي، ج« ) ِلْلِعبَاِد فِیَها ُصْنٌع.

 

                                                                         
 (11سورۀ شوری، آيه لَیَْس َكِمثِْلِه شَْيٌء ) 2

 

ُمَحّمِد بِْن َسـَماَعة، قاَل: َسـأَل بَْعـُض أْصَحابِنَا َعـْن »3

الّصـاِدَق )ع(  فَقاَل لَـهُ: أْخبِْرنِي أيُّ األْعماِل أفَْضـُل؟ 

قَاَل: تَْوِحیدَُك ِلَربِّـَك. قَاَل: فََما أْعَظـمُ الذُّنُـوِب؟ قَـاَل 

، 3)مجلسـی ،بحـار األنـوار، ج« تَْشـبِیُهَك ِلَخاِلقِكَ 

ثـواب الموحديـن والعارفین »(. تمـام احاديث باب 8ص

همیـن مضمون را می رسـاند. « وبیـان وجوب المعرفـة

إِّن »همچنیـن از امیرالمؤمنین روايت شـده اسـت: 

أْفَضَل اْلفََرائِـِض َوأْوَجبََها َعلَـی اإلْنسـاِن َمْعِرفَة الّربِّ 

  Ibid, p.54«. (َواإلْقَراُر لَـهُ بِالْعُبُوِديّـة

 
ِلـِهَشاِم ْبِن اْلـَحَکِم: أ ال اُْعِطیَك ُجْملَة  )غ(قـاَل الّصاِدقُ »4

فِـي الْعَدِْل َوالتّْوِحیِد؟ قاَل: بَلَـی، ُجِعْلُت فِداَك. قاَل: ِمَن 

 ,Ibid«اْلعَـدِْل أْن ال تَتِّهَمهُ َو ِمَن التّْوِحیِد أْن ال تَتََوّهَمهُ.

v.5, p.58 

 
عَبْـِد األْعلی قاَل: قُْلُت ألبِي َعْبِد هللا )ع(: َعـْن »5

أْصلََحَك هللاُ! َهْل ُجِعَل فِي النّاِس أدَاة يَنَالُوَن بَِها 

اْلـَمعِْرفَة؟ قاَل: فَقَاَل: ال قُْلُت: فََهْل کُلِّفُـوا الْـَمْعِرفَة؟ قَـاَل: 

 ً  إاِّل ُوْسـعَها َوال ال، َعلَـی للَِا اْلبَیَـاُن، ال يُکَِلّـُف هللاُ نَْفسـا

ً إاِّل مـا آتاهـا ، ص 1الکافـي ،ج«.) يَُکِلّـُف هللاُ نَفْسـا

163) 

أْن  ْلِقـهِ لَی خَ عَ  َعـْن أبِي َعْبِد للَِا )ع( قَاَل: لَْیَس َّلِلِ »

لَی اْلـَخلِْق عَ  َّلِلِ وَ ْم، فَهُ يَْعِرفُوا، َوِللَْخْلِق عَلَی للَِا أْن يُعَرِّ 

 (164، ص 1همان ،ج«.) ْم أْن يَْقبَلُواإِذَا عَّرفَهُ 

 
سـئل أبوجعفـر)ع(: أ يجـوز أن يقال إّن هللا عّز وجّل »6

شـي ء؟ قـال: نعم يخرجه عـن الحدّين: حـدّ التعطیل 

 (104ابـن بابويه ،التَوَحید، ص «.) وحدّ التشـبیه 

 
تَفَِکِّريَن َودَلّـْت عَلَْیِه بِآيَاتِِه اَل تَْسـتَِطیُع عُقُـوُل اْلـمُ »7

 ( 141، ص1الکافي، ج« ) َجْحدَهُ.
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َوَکلّـْت َعـْن إِدَْراِکِه طُـُروُف اْلعُیُوِن، َوقَُصَرْت دُوَن »8

(. 141، ص1الکافـي، ج«. ) بُلُـوغِ ِصفَتِِه أَْوهَاُم اْلـَخاَئِق

کلّما میّزتمـوه بأوهامکم في أدّق معانیـه مخلوٌق »

، 66بحار األنوار، ج«.) إلیکممصنـوعٌ مثلکم مـردودٌ 

 (293ص 

 
َعـْن أبِـي َجعْفٍَر)ع( قاَل قاَل إِّن هللاَ ِخلٌْو ِمـْن َخلْقِِه »9

 (82، ص 1الکافي ،ج« ) َوَخْلقَهُ ِخْلـٌو ِمْنهُ.

 

وَکذَِلـَك قَْولُـَك عاِلـٌم، إِنّـَما نَفَیْـَت بِالَْکلَِمـة اْلـَجْهَل »10

(؛ 116، ص1الکافـي ،ج«.) ِسـواهَوَجعَْلـَت الْـَجْهَل 

ً أِلَ » َي هللاُ َعالِمـا  Ibid«ّن ݧـُهاَليَْجَهـلَُشـْیئاً.ݧإِنَّمـا سُـِمّ

p.120 

 

فَقَْولُـَك إِّن هللاَ قَِديـٌر، َخبّْرَت أنّهُ ال يُعِْجُزهُ َشـْي ءٌ، »11

 Ibid («فَنَفَْیَت بِاْلکَِلَمـة الْعَْجَز َوَجعَلَْت اْلعَْجَز ِسـَواهُ.

v.1 p.116  
قَاَل َرّبِ أَنّى يَكُوُن ِلي غاَُلمٌ َوقَدْ بَلَغَنَِي الِْكبَُر َواْمَرأَتِي 12

 (40 آل عمران) َعاقٌِر قَاَل َكذَلَِك للَّاُ يَفْعَُل َما يََشاءُ 
فَأَْوَحْینَا إِلَى ُموسَى أَِن اْضِرْب بِعََصاَك اْلبَْحَر فَانْفَلََق 13

 (63ٍق َكالّطْوِد الْعَِظیِم )الشعراء فََكاَن كُلُّ فِرْ 
قُْلنَا يَا نَاُر كُونِي بَْردًا َوساََلًما عَلَى إِبَْراِهیَم 14

 (69)األنبیاءاألنبیاءاألنبیاء 
 (14إِّن للَّاَ يَْفعَُل َما يُِريدُ )الحج 15
 18/ سوره حج آيه  40سورهآل عمران آيه 16
ُ الّـِذي »قَـاََل أِمیـُر اْلُمْؤِمنِیـَن)ع( : 17 هللاُ َمعْنَـاهُ اْلَمْعبُـود

يَأْلَـهُ فِیـِه الَْخْلـُق َو يُْؤلَـهُ إِلَیْـِه، َوهللاُ هُـَو الَْمْسـتُوُر َعـْن 

دَْرِك اأْلَْبَصـاِر، الَْمْحُجـوُب َعـِن اأْل 

 (89التوحیـد، ص «)ݧْوَهـاِمَواْلَخَطـَراتِ 

 

 

                                                                         
لَـْم يُْطلِـعِ الْعُقُوَل َعلَی تَْحِديـِد ِصفَتِِه َو لَْم يَْحُجْبَها عَْن »18

نهـج « ) َواِجـِب َمعِْرفَتِِه فَُهَو الِّذي تَْشـَهدُ لَهُ أَْعاَُم اْلُوُجود

 (؛ 49الباغه، خطبه 

ََ بِشُـعاعِ نوِرهِ َعْن نَواظِ » «.) هْلقِ خَ ِر يا َمِن اْحتََجَب

 (402، ص 91بحار األنوار، ج

 
ـِم  »19 اللُّهـّم إِنِّـي أَْسـألَُك بِاْسـِمَك بِْسـِم للََاِ الّرْحمـِن الّرِحی

يَـا ذَا الَْجـاَِل َو اإْلِ ْکَراِم يَـا َحيُّ يَـا قَیُّوُم ال إِلـهَ إاِّل أَْنَت يَـا 

هُـَو َواَل هَُو يَا َمـْن اَل يَْعلَُم َمـا هَُو َواَل َکْیـَف هَُو َواَل أَْيـَن 

، 260کفعمی ،المصبـاح، ص«.) َحْیـُث هُـَو إاِّل هُو

 دعاء المشـلول(

 
سُئَِل أَبُو َجْعفٍَر: أَ يَُجوُز أَْن يُقَاَل إِّن هللاَ عَّز  َوَجّل شَْي 20

ّ التّْعِطیِل َوَحِدّ »ٌء قَاَل:  نَعَْم يُْخِرُجهُ عَِن اْلَحدّيِْن َحِد

 (104، ص التوحید.« ) التّْشبِیه 

 
فَقَْولُـَك إِّن هللاَ قَِديٌر، َخبّـْرَت أنّهُ ال يُعِْجُزهُ َشـْي ءٌ، »21

الکافي، «) فَنَفَْیَت بِالَْکِلَمـة الْعَْجَز َوَجعَْلَت اْلعَْجَز ِسـَواهُ.

 (116، ص 1ج
 

نَْحـُن أبـواُب »... َعـْن عَِلـيِّ ْبـِن اْلُحَسـیِْن )ع(  قـاَل: 22

ُن الِصّـراطُ الُْمسـتَِقیمُ َونَْحـُن َعْیبَـة ِعلِْمـِه َونَْحـُن للَِا َونَْحـ

تَراِجَمـة َوحیِـِه َونَحـُن أرکاُن تَوحیـِدِه َونَحـُن َموِضـُع 

هِ.  (12، ص 24بحار األنـوار، ج« ) سـِرّ

 
َعـْن بَُرْيٍد الِْعْجِليِّ قاَل: َسـِمْعُت أبـا َجعْفٍَر)ع(  يَقوُل: 23

دَ هللاُ تَبـاَرَك بِنَا عُبِـدَ »  هللاُ َوبِنَا عُِرَف هللاُ َوبنَا ُوِحّ

 (145، ص 1الکافي، ج«. ) وتَعالَی

 
ُ َمعِْرفَتُـه »24 .« بُِصْنـعِ للَِا يُْسـتَدَلُّ َعلَْیِه َوبِاْلعُقُـوِل تُْعتَقَد

 (34) التوحید، ص ، 

 
األُموِر َعْن أبی َعْبِد للَِا فی حديٍث طِويٍل: إّن أّوَل »25

َوَمْبدَأَها َوقُّوتََها َوِعَماَرتََها الّتِی ال يُْنتَفَُع بَِشْي ٍء إاِّل بِِه، 

ً لَُهْم. فَبِاْلعَقِْل  َُ هللاُ ِزينَة ِلَخلْقِِه َونُورا اْلعَقُْل الِّذی َجعَلَهُ
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ُ الُْمدَبُِّر لَ  ُ َخالِقَهُْم َوأنُّهْم َمْخلُوقُوَن، َوأنّه هُْم َعَرَف اْلِعبَاد

َوأنُّهُم اْلُمدَبُّروَن، َوأنّهُ اْلبَاقِی َوهُُم الْفَانُوَن. َواْستَدَلّوا 

بِعُقُوِلِهْم َعلَی َما َرأْوا ِمْن َخْلِقِه، ِمْن َسَمائِِه َوأْرِضِه 

َوَشْمِسِه َوقََمِرِه َولَیِْلِه َونََهاِرِه، َوبِأّن لَهُ َولَهُْم َخالِقاً َو ُمدَبَِّراً 

 (28، ص 1الکافي ،ج« ) يََزْل َوال يَُزوُل...لَْم 

 
َضا»26  7َعْن ُمَحّمـِد بِْن َعْبِد للَِا اَْلُخَراَسـانِی َخـاِدِم الِرّ

قَـاَل: دََخَل َرُجٌل ِمـَن الّزنَاِدقَة عَلَی أبِی اْلَحسَـِن)ع( 

قَاَل أبُو َوِعْنـدَهُ َجَماَعة ... قَـاَل الّرُجُل: فََمـا الدِّلیُل عَلَْیِه؟ فَ 

اْلَحسن )ع( : إِنِّـی لَّما نََظْرُت إِلَی َجسَـِدی َولََم يُْمِکنِّـی 

فِیِه ِزيَادَة َواَل نُْقَصـاٌن فِي الْعَْرِض َوالطُّوِل َودَْفـعِ 

اْلَمَکاِرهِ َعْنـهُ َوَجـِرّ الَْمْنفَعَة إِلَْیِه، عَِلْمـُت أّن ِلَهذَا اْلبُْنیَـاِن 

َرْرُت بِـِه َمَع َما أَری ِمـْن دََوَراِن اْلفَلَِك بِقُدَْرتِِه َو بَانِیاً. فَأَقْ 

يَاَح َوَمْجَری الّشْمِس  إِْنَشـاِء السّـَحابِ َوتَْصِريِف الِرّ

َواْلقََمِر َوالنُُّجوِم، َوغَیِْر ذَِلَك ِمَن الْیَاِت الْعَِجیبَاِت 

، 1الکافي ،ج«) َو ُمْنِشئاً. اْلُمبَیِّنَاِت، عَِلْمُت أَّن لَِهذَا ُمقَِدّراً 

 (79ص 

 
2720-Sura Ghashiya, verse 17  

 

ـا »َعـْن ُزراَرة قـاَل سَـِمْعُت أبـا عَبْـِد للَِا)ع(... قـاَل: 28 ي

ُزراَرة إِذَا أدَْرْکـَت هَـذَا الّزَمـاَن، فَـادْعُ بِهـذَا الدُّعَـاِء: 

ْفنِـي نَْفَسـَك فَإِنّـَك إِ  ْفنِـي نَْفَسـَك لَـْم اللُّهـّم عَِرّ ْن لَـْم تُعَِرّ

 (337، َص 1الکافـي ،ج«...) أْعـِرْف نَبِیّـك

 
29« ٍّ أَ اَل تَـَرى أَنّـَك إِذَا نََظـْرَت إِلَـی بِنَـاٍء ُمَشـیٍّد َمْبنِـي

ً َو إِْن کُْنـَت لَـْم تَـَر الْبَانِـَي َولَْم  َعِلْمـَت أّن لَـهُ بَانِیـا

« ) ـاَل فََما هُـَو قَاَل َشـْي ٌء بِِخاَِف اأْلَْشـیَاءِ تَُشـاِهدْهُ قَ 

 (80، ص 1الکافـي، ج

 

 

                                                                         
قَـاَل: فَاْغتَنَْمتَُهـا ِمنْـهُ، فَقُلْـُت لَـهُ: َمـا َمنَعَـهُ إِْن »... 30

َکاَن األَْمـُر کَمـا يَقُولُـوَن أْن يَْظَهـَر ِلَخْلِقـِه َويَدْعَُوهُـْم إلَـی 

ـی ال يَْختَِلـَف ِمْنهُمُ اثْنَاِن؟ َولَِم  اْحتََجَب َعْنهُْم ِعبَادَتِـِه َحتّ 

سُـَل؟ َولَْو بَاَشـَرهُْم بِنَْفِسـِه َکاَن أقَْرَب  َوأْرَسـَل إلَْیِهمُ الرُّ

إلَی اإليَماِن بِِه. فَقَاَل ِلی: َوْيلََك َوکَیْـَف اْحتََجَب َعنَْك َمـْن 

ُ فِي نَْفِسـَك، نُشُ  ـوَءَك َولَـْم تَکُْن، َوِکبَـَرَك بَعْدَ أَراَك قُدَْرتَه

َ قُّوتَِك،  ِصغَـِرَك، َوقُّوتََك بَْعـدَ َضْعِفَك، َوَضعْفَـَك بَعْد

َوسُـْقَمَك بَْعـدَ ِصّحتَِك، َوِصّحتََك بَْعدَ سُـْقِمَك، َوِرَضاَك 

 بَْعدَ غََضبَِك، َوغََضبََك بَْعدَ ِرَضاَك، َوُحزنََك بَعْـدَ فََرِحَك،

َوبُْغَضـَك بَْعـدَ َوفََرَحَك بَْعدَ ُحزنَِك، َوُحبَّك بَْعدَ بُغِْضَك،

ُحبِّـَك، َوَعْزَمـَك بَْعـدَ أناتِـَك، َوأناتَـَك بَْعـدَ عَْزِمـَك، 

َوَشـْهَوتََك بَعْـدَ کَراَهتِـَك، َوکََراَهتَـَك بَعْـدَ َشـْهَوتَِك، 

َ َرْهبَتِـَك، َوَرْهبَ  تَـَك بَْعدَ َرْغبَتَِك، َوَرَجاَءَك َوَرْغبَتَـَك بَعْد

َ َرَجائَِك، َوَخاِطَرَك بَِمـا لَْم يَکُْن  بَْعدَ يَأِسـَك، َويَأَسـَك بَعْد

فِي َوْهِمَك، َوعُُزوَب َمـا أْنَت ُمْعتَِقدُهُ َعـْن ِذْهنِـَك. َوَمـا 

ُ َعلَـّي قُدَْرتَـهُ الّتِي ِهـَي فِـي نَْفِسـي الّ  تِـي ال َزاَل يُعَـِدّد

أدْفَعَُها، َحتّـي َظنَْنـُت أنّـهُ َسـیَْظَهُر فِیَمـا بَْینِـي َو 

 (76، ص 1الکافي ،ج«...)  بَْینَـه

 
ـا »31 ْمـَکاٍن ِمّم اِلْمتِنَاِعـِه ِمّمـا يُْمِکـُن فِـي ذََواتِِهـْم َوإِلِ

َوالَْحاِدّ ِمـَن  يَْمتَنِـُع ِمْنهُ َواِلْفتِـَراِق الّصانِـعِ ِمـَن الَْمْصنُـوعِ 

، ص 1الکافي ،ج«. )  اْلَمْحدُوِد َوالـّرِبّ ِمـَن الَْمْربُوب

139) 

 
32Ibid, page 82 
هَّمهُ، کُلُّ َمْعُروٍف بِنَْفِسـهِ »33 ََ اَل إِيّـاهُ أَرادَ َمْن تََو

 (34التوحید، ص .«) َمْصنُـوع 

 
ُع ِمَن اإِلْنَشـاِء إِذاً َوَکْیـَف يُْنِشـُئ اأْلْشـیَاَء َمـَْن اَل يَْمتَنِ »34

َ َمـا َکاَن  ً بَعْد لَقَاَمـْت فِیِه آيَـة الَْمْصنُوعِ َولَتََحـّوَل دَلِیا
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َمدْلُـواًل َعلَْیِه. لَیْـَس فِي ُمَحاِل اْلقَـْوِل ُحّجة َواَل فِي 

 (38، ص ibid.« ) اْلَمْسـألَة عَنْـهُ َجَواب 

 
هُ َوأْصـُل َمعِْرفَتِـِه تَْوِحیـدُهُ أّوُل ِعبَـادَة للَِا َمعِْرفَتُـ»35

فَـاِت َعْنـهُ َجـّل أْن تَُحلّـهُ  َونَِظـاُم تَْوِحیـِدهِ نَفْـُي الِصّ

الِصّفَـاُت لِشَـَهادَة الْعُقُـوِل أّن کُّل َمـْن َحلّتْـهُ الِصّفَـاُت 

َس َمْصنُوعٌ َوَشـهادَة اْلعُقُـوِل أنّهُ َجّل َجالُـهُ صانٌِع لَْیـ

بَِمْصنُوعٍ فصنـع )بُِصْنعِ( للَِا يُْسـتَدَلُّ عَلَْیـِه َوبِاْلعُقُوِل 

، 4بحـار األنـوار، ج« ) يُْعقَـدُ )يُْعتَقَدُ( َمعِْرفَتُهُ...

 ، خطبـۀ توحیديـۀ رضويـه(253ص

 
ُ َوَواتَـَر إِلَْیِهـْم أَْنبِیَـاَءهُ، ِلیَْسـتَأْدُوهُمْ »36  فَبَعَـَث فِیِهـْم ُرسُـلَه

ـوا  ِمیثَـاَق فِْطَرتِـِه، َويُذَِکُّروهُـْم َمْنِسـّي نِعَْمتِـِه، َويَْحتَجُّ

)نهـج .«  َعلَْیِهـْم بِالتّْبِلغ، َويُثِیـُروا لَُهـْم دَفَائِـَن اْلعُقُـول 

 (1الباغـه، خطبـه 

 
إّن هللاَ َخلَـَق اْلعَقَْل ِمْن نُوٍر »قاَل َرسـوُل للَِا )ص(: 37

َمْکنُوٍن إِلَی أْن قاَل: فَقاَل الّربُّ تَبـاَرَك َوتَعالی: َمْخـُزوٍن 

َوِعّزتِي َوَجاِلي مـا َخلَْقُت َخْلقاً أْحَسـَن ِمْنـَك، َوال أْطـَوعَ 

ِلـي ِمْنـَك َوال أْرفَـَع ِمنْـَك وال أْشـَرَف ِمْنـَك َو ال أعَـّز 

اُدْعَـي َوبِـَك اُْرتََجـي ِمْنـَك، بِـَك اَُوّحـدُ َوبِـَك اُْعبَـدُ َوبِـكَ 

َوبِـَك اُْبتَغَـي َوبِـَك اَُخـاُف َوبِـَك اُْحـذَُر َوبِـَك الثّـَواُب 

(؛ 82، ص 1مسـتدرك الوسـائل ،ج « ) َوبِـَك الِْعقَـابُ 

إِّن هللاَ َعـّز َوَجـّل َخلَـَق اْلعَقْـَل َوهُـَو أّوُل َخْلـٍق ِمـَن »

وَحانِیِّیـَن َعـنْ  يَِمیـِن الْعَـْرِش ِمـْن نُـوِرِه، فَقـاَل لَهُ:  الرُّ

أدْبِـْر، فَأدْبََر. ثُـّم قَاَل لَـهُ: أْقبِـْل، فَأْقبَـَل. فَقـاَل هللاُ تَبَـاَرَك 

 (20، ص  1َوتَعَالَـی: َخلَْقتَُك َخلْـقاً عظیماً )الكافي ، ج

 

                                                                         
كُْم هَْل ِمْن َخالٍِق يَا أَيَُّها النّاُس اذْكُُروا نِْعَمَت للَّاِ َعلَیْ 38

َغْیُر للَّاِ يَْرُزقُكُْم ِمَن الّسَماِء َواأْلَْرِض اَل إِلَهَ إاِّل هَُو فَأَنّى 

 (3فاطر، آيه : سوره) تُْؤفَكُونَ 

Also, refer to Sura Naml, verse 60-62; 

Sura Luqman, verse32; Sura Zukhruf, 

verse 87; sura Waqiah, verse 63-74; sura 

Yasin, verse 33-34. 

 
ِّ   -الّـِذي َعَجـَزِت الَْماَئَِکـة»39 َعلَـي قُْربِِهـْم ِمـْن کُْرِسـي

هِ َوقُْربِِهـْم  َکَراَمتِِه َوطُـوِل َولَِهِهْم إِلَْیـِه َوتَْعِظیِم َجـاَِل ِعِزّ

أَْن يَْعلَُموا ِمـْن أَْمـِرهِ إاِّل َمـا  -ِمْن َغْیـبِ َملَکُوتِـِه 

أَْعلََمُهـْم؛ َوهُـْم ِمْن َملَکُـوِت اْلقُدِْس بَِحْیـُث هُْم، َوِمـْن 

َمعِْرفَتِِه عَلَی َمـا فََطَرهُـْم عَلَْیِه، أَْن قَالُوا: سُـْبحانََك ال 

 «.ِعْلـَم لَنا إاِّل ما َعلّْمتَنـا إِنّـَك أَْنـَت اْلعَِلیُم اْلَحِکیـم

 ( 48) التوحید، ص
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