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Principle of  resistance and impact 

on conditions 

Man's influence on the 

situation does not mean his 

helplessness towards it, but it is also 

possible for man to resist the 

pressure of the situation and not to 

be discouraged, or to a greater 

extent, to influence the social 

situation. This feature is a clear 

manifestation of human free will. 

When this feature occurs in a person, 

his behavior and feeling are not 

similar a shadow being cast on him 

from outside; in this way he is not a 

continuation of the situation, but an 

end to the situation. Man with this 

characteristic, whenever he is rich or 

poor, resists the pressure of these 

conditions; he refuses to be lost in 

pleasure when he is rich and to be 

discouraged when he is poor. This 

meaning is a manifestation of 

asceticism: asceticism means that if 

you lose something, do not despair 

and if you gain something, do not 

give up.1  

In social conditions, the 

same resistance can appear and in 

this case, the person will not be 

affected by attending certain social 

conditions: 

 يا أيها الذين آمنوا عليكم انفسكم اليضركم من

 ضل إذا اهتديتم .

“O you who believe, take 

heed that if you are guided, the 

misguided will not harm you, and it 

is as if there is a person among the 

heedless, but he is among the 

remembrancers.” 2 

Of course, this feature is not 

specific to guided human beings, the 

misguided ones are also the result of 

resistance to guidance. It is better to 

say that people have often been more 

resistant to guidance than to 

misguidance. The Qur'an cites how 

the people pushed their fingers into 

ears no to hear the call of the 
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prophets3, and how they turned a 

blind eye to a new wave of guidance 

every time4 so as not to see. 

Resistance, in its superior 

form, leads to influencing the 

circumstances, and man starts 

changing the situation. The apostles 

had the same mission, and whenever 

some people spread corruption, they 

were sent to quell the rebellion. 5  In 

this view, man is a creative, 

inventive and innovative being who 

can be the manifestation of change 

and transformation in his 

environment, and of course, this 

characteristic is not only belonged to 

those who are guided and righteous; 

If they are lax, others can 

undoubtedly change the situation as 

they wish.6   

Principle of responsibility 

 In mentioning this principle, 

we consider the characteristics of 

resistance and influencing the 

situation. Based on this feature, 

human beings can avoid being 

affected by the situation and 

environmental factors and even be a 

source of influence and direction. 

 Since we can not always 

change the environment and the 

situation as we wish, the importance 

and necessity of the principle of 

responsibility becomes clear. In 

addition, if a person is good only 

because he is in good environment 

and situation, it can not be said that 

he has found the desired educational 

transformation. There is a difference 

between someone who is not in a 

bad situation and has not made a 

mistake and one who is in such a 

situation and has not made a 

mistake. 

In the Qur'an, the submission 

and worship of a person who 

changes easily is considered 

superficial, because it disappears as 

the situation worsens: 
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 َ ْرٍف حَ لَى عَ  َوِمَن النَّاِس َمْن يَْعبُدُ ّللاَّ

قَلََب  فِتْنَةٌ انْ ابَتْهُ أَصَ  نْ فَإِْن أََصابَهُ َخْيٌر اْطَمأَنَّ بِِه َوإِ 

 هِ َعلَى َوْجهِ 

“There are among the 

people such who worship Allah and 

(yet stand) on the very edge. When 

goodness comes to him, he is 

content, but if a trial befalls him he 

falls upon his face.” (22:11) 

The principle of 

responsibility, resulted from 

resistance and influencing the 

situation, states that the resistance of 

people should be increased so that 

they will follow the internal 

requirements instead of following 

external pressures. This adherence to 

inner obligations raises a sense of 

responsibility or a sense of duty. A 

person who feels responsible for 

doing or leaving an action finds 

himself under the influence of a must 

from within, a must that is binding 

and a sense united with his oneness 

and self. While external "musts" are 

sometimes binding, but one feels a 

sense of duplicity and alienation 

towards them. Given this difference, 

the importance and power of a sense 

of responsibility is recognized. 

It is necessary to mention 

two points here: one is the internal 

requirements are not always the 

shadow or remnant of the external 

requirements, but as we have said, 

these two types of requirements are 

fundamentally different from each 

other; and the other is internal and 

non-internal obligations can 

sometimes be combined. It is not the 

case that the obligations affecting the 

individual must either be purely 

internal or purely external; rather, 

there is no problem if a person is 

faced with an external obligation 

sometimes and, by justifying it, he 

obliges himself to follow it from 

within. 

In the Islamic view, man is 

faced with external obligations and 
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needs. God has placed duties on 

human beings that evading them will 

lead to punishment; but these musts 

are also rational and defensible, and 

therefore there is no need to force 

them to follow: 

يِن قَدْ  ِ ا ِمَن ْشدُ لر  تَبَيََّن ا اَل إِْكَراهَ فِي الد ِ  ْلغَي 

“There is no compulsion in 

religion. Righteousness is now 

distinct from error.” (2:256) 

Accordingly, it is necessary 

for a person to act on these do's and 

don'ts, with an obligation arising 

from within, and to feel responsible 

for them. Concerning education, this 

is a principle and it should be used as 

a general rule to direct the methods 

and ways of education. 

Educational methods  

According to the principle of 

responsibility, it is necessary for 

educational methods to take man out 

of the form of a being that is pulled 

back and forth by environmental 

requirements, and to waken his sense 

of responsibility, and through this, 

changes his existence. Relying on 

this principle, we talk about three 

educational methods: 

 - Method of dealing with the 

results of actions 

 - The method of stimulating 

faith 

 - Method of being tested  

 

The method of facing the results of 

actions 

In this method, command 

and prohibition have no place and its 

influence and efficiency are not 

directly due to the power of 

command or prohibition. This 

method is supported by the love of 

man towards himself (Hub Dhat).  

Accordingly, it is sufficient 

to show the consequences of one's 

action to him. In this way, what 
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motivates a person to do the desired 

action and protects him from making 

mistakes is Hub Dhat (it does not 

mean that command and prohibition 

have no place in the educational 

system, but in the scope of this 

method, command and prohibition 

are not effective).  

When a person sees that the 

consequence of his action is to his 

own detriment or that it is to his own 

advantage, he has found a suitable 

cause and an inner motivation to 

leave or perform the action, with the 

emergence of this inner motivation, 

the obligation, the external force 

gives way to the internal obligation, 

and the individual finds himself 

internally obliged to leave or take 

action. 

Exposure to the 

consequences of actions is in two 

levels: one in the level of “realizing” 

and the other in the level of “facing”. 

In the first place, we inform a person 

of the consequences, and in the 

second level, we leave him to face 

the consequences of his actions. In 

other words, sometimes we bring the 

results to him and sometimes we 

bring him to the results; and it turns 

out that the latter is more efficient 

and the persuasive power of the 

results is more significant.   

This method, with its two 

levels, has been considered and used 

in the Qur'an. In the level of 

realizing, we are confronted with 

verses that awaken man more than 

anything else, by the reflection of 

action on himself. In these verses, 

the addressee is sometimes the 

sinner one, and sometimes the one 

who is on the way, and sometimes in 

a general evaluation, man is 

confronted with all the possible 

facilities that he may have.  For each 

case we give examples in the 

following: 

 َوَما َظلَُمونَا َولَِكْن َكانُوا أَْنفَُسُهْم يَْظلُِمونَ 
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“Indeed, they did not harm 

Us, but they harmed themselves.” 

(2:57) 

َ لُُحوُمَها َواَل لَْن  ِكْن َها َولَ اؤُ ِدمَ  يَنَاَل ّللاَّ

َّْقَوى ِمْنكُمْ   يَنَالُهُ الت

“Their flesh and blood does 

not reach Allah rather it is piety 

from you that reaches Him.” 

(22:37) 

َر  أَْبصَ َمنْ فَ ْم قَدْ َجاَءُكْم بََصائُِر ِمْن َرب ِكُ 

  َعِمَي فَعَلَْيَهافَِلنَْفِسِه َوَمنْ 

“Clear proofs have come to 

you from your Lord. Whosoever 

sees clearly it is for himself, and 

whosoever is blind, it is against 

himself.” (6:104) 

In the level of facing, the 

point is a person perceives and tastes 

the consequences of his action. 

When rational perception does not 

work, intuition must be called upon 

and the individual must be faced 

with the decisive and persuasive 

logic of action, and this is not an 

option, although it sometimes costs a 

lot.  

God has used this method in 

the case of man. The reason for this 

is that God wanted the bad effects of 

human actions to return to him. 

Whatever evil befalls man is the 

result of his own wrongdoings7, and 

God does not put any obstacle on the 

way of these consequences from 

befalling man, and this means God's 

permission.8 Whatever of horrible 

consequences that reaches man is the 

result of man’s actions and God lets 

man tastes the bitterness of the 

consequences.  

Tasting the result of action is 

a training method because it allows 

man to return from error: 

َسبَْت َما كَ ِر بِ حْ َظَهَر اْلفََسادُ فِي اْلبَر ِ َواْلبَ 

لَُّهْم وا لَعَ ِملُ عَ ي أَْيِدي النَّاِس ِليُِذيقَُهْم بَعَْض الَّذِ 

 يَْرِجعُونَ 

“Corruption has appeared 

on land and sea with what the 
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hands of the people earned. 

Therefore, they taste some of what 

they did in order that they return.”  

(30:41) 

In this verse, it is mentioned 

that we taste the result of some deeds 

to the people, and this shows the 

educational aspect of the verse, 

because it indicates that people will 

suffer the consequences of their 

deeds to the extent that they become 

aware and return from error. The 

coach is not in a position of taking 

revenge, and should think of reform. 

 - The method of 

stimulating faith  

Another method, which is 

also one of the branches of the 

principle of responsibility, is the 

method of stimulating faith. 

Applying this method also creates a 

sense of responsibility and inner 

obligation in a person, which 

because it is based on faith in God, it 

is also called a sense of duty. This 

method, while similar to the previous 

method, is based on the principle of 

responsibility. The difference is that 

the driving force in the previous 

method was from a kind of simple 

and primitive love of self. Due to 

such initial selfishness, one is 

obliged to give up or take an action, 

and this is precisely why the scope 

of the previous method is so wide 

and pervasive, because anyone, 

young or old, a believer or an infidel, 

has such initial selfishness therefore 

he can be motivated with this lever. 

But in the present method, 

the driving force is faith in God, and 

that requires going beyond simple 

initial selfishness (although God-

searching is ultimately based on a 

transcendent level of self-searching; 

where self is pure, it has a divine 

color and smell.) Therefore, the 

scope of productivity of this method 

is limited to those who have faith in 
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their hearts. The previous method is 

an introduction to this method, as by 

relying on it, one can be called to 

faith and when one has faith, he can 

be called to duty.  

He who believes in God has 

a potential power within him that is 

still hidden, even from himself; but 

if this force is mobilized, it will be a 

manifestation of great internal 

changes and actions, while even the 

individual does not think he can do. 

In this educational method, the 

purpose is to create such a 

movement, which results in a feeling 

of deep inner motivation and 

commitment. With the emergence of 

this feeling, which is a manifestation 

of human will, it is possible to stand 

against environmental pressures and 

requirements, and also to move 

against them. 

God has used this method 

many times for believers. Wherever 

the principle of faith is questioned 

and phrases such as "ان کنتم مومنين" (if 

you are a true believer) are used, we 

see the effectiveness of this method. 

The importance and power of this 

method is so high that God has used 

in offering the most difficult tasks: 

ا نَكَثُوا أَ  وا ُهْم وَ َمانَ يْ أاََل تُقَاتِلُوَن قَْوم  َهم 

 َ ُسوِل َوُهْم بَدَُءوُكْم أ ةٍ مَ َل وَّ بِإِْخَراجِ الرَّ َ رَّ  تَْخَشْونَُهمْ أ

ُ أَحَ   نَ ْؤِمنِي مُ تُمْ ق  أَْن تَْخَشْوهُ إِْن ُكنْ فَاّللَّ

“Will you not fight against 

those who have broken their oaths 

and conspired to expel the 

Messenger? They were the first to 

attack you. Do you fear them? 

Surely, Allah has better rights that 

you fear Him, if you are believers.” 

(9:13) 

The sense of duty not only 

enables the believer to perform 

difficult tasks, but also enables him 

to control even the slightest inner 

waves. Sometimes a person gives in 

to something outwardly, but 

inwardly he still feels resistance to it, 
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and this is a manifestation of the war 

of reason and feeling, while the 

person is persuaded logically, and in 

practice as well,  but does not like it. 

Stimulating a sense of duty and faith 

also provides the ability to curb these 

unbridled outbursts. In such a case, 

God puts the believers in a difficult 

position to either renounce their faith 

or overcome the conflict of reason 

and feeling: 

 ُموكَ َحك ِ ى يُ فَََل َوَرب َِك اَل يُْؤِمنُوَن َحتَّ 

ا ِممَّ ْم حَ ْنفُِسهِ ي أَ فِ  فِيَما َشَجَر بَْينَُهْم ثُمَّ اَل يَِجدُوا ا َرج 

ا  قََضْيَت َويَُسل ُِموا تَْسِليم 

“But no, by your Lord, they 

will not believe you until they make 

you the judge regarding the 

disagreement between them, then, 

they will not find in themselves any 

discomfort concerning your verdict, 

and will surrender to you in full 

submission.” (4:65) 

 

 

Ways of being tested (Ibtila’) 

The root of the word Ibtila’ 

means erosion. Ibtila’ is testing, and 

hence it is called Ibtila’, as if a 

person is worn out by the 

multiplicity of tests.   

The method of Ibtila’ is also 

a branch of the principle of 

responsibility and is based on the 

characteristics of resistance and 

affecting the situation in humans. In 

this method, it is meant that the 

person can be the source of how he 

moves and forms himself, despite the 

pressure and necessity of the 

situation. In the method of Ibtila’, it 

is assumed to resist the situation and 

therefore to follow its internal 

requirements.   

God, in the position of 

educating man, causes him calamity. 

It is clear in the verses of the Qur'an 

that God afflicts human beings in 

two ways: with poverty and with 
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wealth, with difficulty and with ease. 

In poverty and hardship, man is 

tested by his "patience" and in 

richness and comfort by “gratitude”. 

So both poverty and richness are a 

tool of testing: 

 نَة  تْ فِ نَْبلُوُكْم بِالشَّر ِ َواْلَخْيِر وَ 

“We will try you with a trial 

of evil and good.” (21:35)  

The interpretation of بَََلء  َحَسن ا 

(Anfal:170) , which is mentioned in 

the Qur'an, refers to the second type 

of Ibtila’. The second type is more 

difficult, because negligence and 

slipping become more frequent in 

comfort and well-being, and 

enduring the onslaught of such 

negligence requires more firmness 

and stability.  

The educational method of 

Ibtila’ is not only to test the person 

and determine his good or bad or his 

strengths and weaknesses, but its 

important effect is that it removes 

impurities from him and brightens 

his soul. In this way, not only the 

weaknesses and strengths of the 

person are identified, but also the 

ground is provided to eliminate his 

weaknesses and increase his 

strengths. 

ُ َما فِي ُصدُورِ  َص ِليُمَ ْم وَ كُ َوِليَْبتَِلَي ّللاَّ ح ِ

 َما فِي قُلُوبِكُمْ 

“That Allah might test what 

is in your breasts and purge what is 

in your hearts.” (3:154)  

This internal refinement 

depends only on the practical 

encounter of the trainee with the 

scenes of Ibtila’, and other methods 

such as preaching, counseling, 

insight, and the like cannot be 

substituted for this method. What is 

achieved by applying this method is 

only for this method, although it is 

not possible to complete the work of 

this method without the help of other 

methods.   



Safinah al-nejat. Vol.7, No.25 

 

88 

 

According to the method of 

Ibtila’, the coach must put the 

trainee into the position of action so 

that he can trample on ups and 

downs, and challenge joys and 

sorrows, and in each of them, create 

certain abilities in himself. God 

trained Ibrahim (AS) as follows: 

َ ِلمَ كَ بِ َوإِِذ اْبتَلَى إِْبَراِهيَم َرب هُ  ُهنَّ اٍت فَأ  تَمَّ

“And when Abraham was 

tested by His Lord with certain 

words and he fulfilled them.” 

(2:124)  

To finish a thing ( َُّهن  (فَأَتَمَّ

means to bring it to the point that it 

no longer needs anything outside of 

itself. Attributing this act to Ibrahim 

in all cases of his Ibtila’ reveals that 

he faced all cases in the best and the 

most complete way. As is evident in 

this verse, Ibtila’ is attributed to God 

and "completion" to Abraham. That 

means the coach puts one in trouble 

and the trainee must face up to the 

point where the work was finished. 

This resistance in the context of 

action is the cause of the flourishing 

and fruitfulness of the trainee.  

The inclination to Husn and Ihsan 

Whatever arouses delight in 

a person and leaves a desire in him, 

is Husn (or in reality it may be not 

Husn (goodness), but it seems so in 

the human eye. In such cases, the 

mundane desires are involved). 

Goodness is sometimes received 

through the senses and sometimes 

not through the senses; and so to the 

first credit, it means beauty, and to 

the second credit, it means goodness. 

Therefore, it can be said that what 

has Husn, motivates a person and 

creates attraction to it in him.   

Husn, as has been said, is 

sometimes tangible beauty. The 

following verse refers to this matter 

and expresses the motivation beauty 

causes in human beings.  
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َ  اَل وَ دُ اَل يَِحل  لََك الن َِساُء ِمْن بَعْ  بَدََّل أَْن ت

 ُهنَّ ْسنُ بِِهنَّ ِمْن أَْزَواجٍ َولَْو أَْعَجبََك حُ 

“It shall be unlawful for you 

to take more wives or to exchange 

your present wives for other women, 

though their beauty pleases you.” 

(33:52) 

And sometimes in the 

meaning of goodness "(which is 

synonymous with Hasaneh) it 

throws a tendancy in human beings 

and this is the inclination of Ihsan".   

Ihsan means to put 

something in a way that can contain 

Husn, and here, too, Husn has both 

meanings. Whenever Husn is used in 

the meaning of goodness, Ihsan will 

mean having mercy on someone, 

Ihsan is always beyond "justice". 

Justice revolves around the axis of 

rights. Giving or receiving a right is 

based on justice; but Ihsan is to give 

someone more than his/her right or 

someone to take less than what is 

his/her right. Ihsan is as effective on 

man as beauty is and inspires 

gratitude and humility in him, as it 

has been said that man is the servant 

of Ihsan.  

In describing those who have 

found elevated wisdom (ألو األلباب), 

God says that they drive evil away 

with Ihsan:  

ي ِئَ   ةَ َويَدَْرُءوَن بِاْلَحَسنَِة السَّ

“ …and who wardoff evil 

with good…” (13:22) 

 

This is a wise approach, 

because blood cannot be washed 

away by blood, and darkness cannot 

be erased by darkness. Hasaneh is 

not equall with Saye’eh (badness), so 

it has the ability to eradicate it. Ihsan 

pulls man away from evils and 

attracts him: 

ي ِئَةُ ادْفَْع  َواَل تَْستَِوي اْلَحَسنَةُ َواَل السَّ

بِالَّتِي ِهَي أَْحَسُن فَإِذَا الَِّذي بَْينََك َوبَيْنَهُ َعدَاَوةٌ َكأَنَّهُ 

 َوِليٌّ َحِميمٌ 
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“Good and evil deeds are 

not equal. Repel with that which is 

most just, and see, the one whom 

there is enmity between you will be 

as if he were a loyal guide.” (41:34) 

  

Principle of Beauty and 

trimness  

In the discussion of human 

characteristics, we considered the 

attraction of goodness and kindness 

to human beings as one of the 

characteristics. With regard to this 

feature, we can speak of two 

principles in Islamic education: "The 

principle of beauty, which is related 

to the attraction of goodness and the 

principle of grace", which is related 

to the attraction of benevolence.  

The principle of beauty 

implies that during training, the face 

of what is offered must be well-

groomed in order to arouse desires. 

The concept of decoration is related 

to this principle. It is used in the 

Qur'an in several meanings. 

Sometimes it refers only to the 

psychological aspect of the problem, 

which may be quite illusory, and this 

meaning was raised in the discussion 

of shapes. But sometimes the 

concept of decoration is more 

focused on reality like this verse 

 كََواِكبِ نٍَة الْ ِزيا بِ إِنَّا َزيَّنَّا السََّماَء الد ْنيَ 

We have adorned the lower 

heaven with the adornment of the 

planets,(37:6) 

What is meant by this 

principle is the latter meaning. 

According to the present principle, 

the relationship between the coach 

and the trainee and what is offered in 

this connection, should be paid with 

a beautiful and well-groomed 

situation.  

Educational methods  

According to the principle of 

neatness, it is necessary to anticipate 
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the methods through which neatness 

is provided, and in this way, the 

passion of goodness can be used in 

moving man towards the destination. 

The methods discussed are the 

appearance decoration method and 

the word decoration method. 

The method of decorating 

In the discussion about the 

attributes of human beings, the 

inclination to beauty and 

beneficence is regarded as one of 

these attributes. According to this 

attributes, two principles are 

highlighted in Islamic education: 

“the principle of beauty” refers to 

Husn (beauty, trimness) and the 

principle of Fadl (grace, 

beneficence) which refers to Ihsan 

(doing good). 

The principle of beauty and 

trimness argues that in the process of 

education and training, the face and 

appearance of what is offered should 

be beautiful and organized so as to 

arouse desires. The concept of 

“decoration” which refers to the 

same principle has been used in 

Quran in several meanings. It is used 

in the Qur'an in several meanings. 

Sometimes it refers only to the 

psychological aspect of it, which 

may be quite illusory. But 

sometimes the concept is more 

focused on reality like this verse: 

 

 اِكبِ اْلَكوَ  ةٍ ينَإِنَّا َزيَّنَّا السََّماَء الد ْنيَا بِزِ 

“We have adorned the lower 

heaven with the adornment of the 

planets.” (37:6) 

What is meant by this principle is 

the latter meaning. According to 

the present principle, the 

relationship between the coach and 

the trainee and what is offered in 

this connection, should be offered 
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in a beautiful and well-groomed 

situation.  

Educational methods  

According to the principle of 

trimness, it is necessary to prepare 

the methods through which 

neatness is provided, and in this 

way, the inclination to goodness 

can be used in moving man 

towards the destination. The 

methods discussed are: the 

appearance beautifying method and 

the word decoration method 

(beauty in speaking). 

1. Beautifying the appearance  

In establishing educational 

communication, the instructor 

should pay attention to appearance 

so that he is free from the factors of 

being a subject of hatred and 

causes others to escape. Being neat 

and beauty is not necessarily 

synonymous with being luxtury, 

but it can also be reached by 

simplicity. The Prophet (PBUH) as 

a mentor, had a clear insistence on 

maintaining the beauty of 

appearance. From the very 

beginning, when the command of 

Be’that was decleared to him, he 

was also given the order of purity: 

  

 ثِيَابَكَ . وَ . َوَربََّك فََكب ِرْ قُْم فَأَْنِذرْ   .يَا أَي َها اْلُمدَّث ِرُ 

ْجَز فَاْهُجْر.  ْر. َوالر   فََطه ِ

“O you (Prophet 

Muhamad), the cloaked, arise and 

warn,   and exalt your Lord, and 

purify your clothing, and flee from 

the statues!”   ) 74: 1-5) 

Therefore, the Prophet 

(PBUH) was famous for his 

cleanliness and fragrance. It is 

narrated that one day one of the 

companions of that Imam came to 

visit his house or he knocked at the 

door and waited. The Imam opened 

the door with a delay and the reason 
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for the delay as he stated was that he 

had been cutting and styling his hair.  

In the advice to Muslims, it 

has always been insisted that it is 

mustahab (advised to do and is 

rewarded by God) to wear the best 

and the cleanest clothes and join 

others neatly in meetings with 

brothers and fellow believers. These 

recommendations are general, but 

address the coaches doubly. 

Cleanness of appearance 

should also be observed by the 

trainee. The adorned appearance of a 

person brings purity and inner 

beauty. This aspect intersects with 

the principle of the effect of 

appearance on the inside and its 

methods, and therefore we do not 

need to explain any more. 

2- The method of beautifying the 

word 

Words are a mirror of 

concepts and meanings. The cleaner 

this mirror is, the more it will 

increase the transparency and 

influence of concepts and meanings. 

Therefore, it is necessary for the 

instructor to look in front of what 

mirror he/she is placing the 

meanings and concepts. To speak 

bluntly is to trample on meanings. It 

is not the case that if the content is 

prominent, it can be seen in any 

format. The educator should not use 

any word that comes to his mind in 

presenting his concepts, but should 

seek to create valuable remarks and 

definitions. Sometimes an expression 

alone speaks to the weight of a book 

and its effect on a person is stable 

and enduring.  

The Qur'an, which is the 

Word of God and was revealed for 

the education of human beings, 

shows this as the best example. 

Considering the verses of the Qur'an, 

it reveals that its words and 

sentences are not superficial and just 
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words, but have been used with the 

most beautiful form. We bring the 

following verses as examples; in 

these verses, the verses are both 

melodic and charming, as well as 

prominent and sublime in meaning 

(the translation of the verses cannot 

show all their beauty and has been 

done inevitably). 

ةَ. ُوُجوهٌ ْلِخرَ َن اُرووَن اْلعَاِجلَةَ. َوتَذَ َكَلَّ بَْل تُِحب  

يَْوَمئٍِذ  ُوُجوهٌ . وَ ةٌ يَْوَمئٍِذ نَاِضَرةٌ. إِلَى َرب َِها نَاِظرَ 

ذَا بَلَغَِت َلَّ إِ كَ ةٌ. رَ بَاِسَرةٌ. تَُظن  أَْن يُْفعََل بَِها فَاقِ 

 اْلتَفَّتِ ُق. وَ ْلِفَرااهُ نَّ التََّراقَِي. َوقِيَل َمْن َراٍق. َوَظنَّ أَ 

 َساُق.ْلمَ اٍذ السَّاُق بِالسَّاِق. إِلَى َرب َِك يَْوَمئِ 

“Nay! But you love the 

present life, And neglect the 

hereafter, (Some) faces on that day 

shall be bright, Looking to their 

Lord, And (other) faces on that day 

shall be gloomy, Knowing that there 

will be made to befall them some 

great calamity, Nay! When it comes 

up to the throat, And it is said: Who 

will be a magician?, And he is sure 

that it is the (hour of) parting, And 

affliction is combined with 

affliction; To your Lord on that day 

shall be the driving.” (75:30) 

 The principle of Fadl  

In this principle, the 

inclination of benevolence in human 

beings is considered as a basic 

characteristic. This feature indicated 

that goodness and benevolence affect 

human beings and even have the 

power to curb their evil deeds. In 

view of this characteristic of man, 

we speak of the principle of Fadl.   

Fadl is a relationship based 

on imbalance; imbalance beyond 

justice. When there is a balanced 

relationship, we call it justice, and 

whenever we distance ourselves 

from this and we go beyond it, we 

turn to Fadl. So justice has two 

opposites: oppression and Fadl. And 

of these two, only oppression is 

reprehensible.  
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The principle of Fadl implies 

that in the educational relationship, 

imbalance should be used as a 

model. God Himself, in the position 

of educating man, treats him 

abundantly with grace, and has 

basically made grace and mercy 

obligatory upon Him. 9 It is stated in 

a verse:  

ِ َعلَْيُكْم َوَرْحمَ   َرةِ ْنيَا َواْلخِ ي الد  هُ فِ تُ َولَْواَل فَْضُل ّللاَّ

 مٌ ِظي عَ لََمسَُّكْم فِي َما أَفَْضتُْم فِيِه َعذَابٌ 

“But for the bounty of Allah 

and His Mercy towards you in this 

life and in the Everlasting Life you 

would have been sternly punished 

for that which you were involved.” 

(24:14) 

Grace has various 

manifestations, which we will 

discuss in detail in the discussion of 

educational methods, but here we 

will mention one of them for further 

explanation.  

 

In accordance with the 

principle of grace, one must respond 

to any desirable and positive 

movement of a person, no matter 

important action or unimportant; But 

concerning undesirable and negative 

movements, only to some of them 

we should react. The following verse 

refers to this point:  

 

 تْ لََها َما َكَسبَْت َوَعلَْيَها َما اْكتََسبَ 

“Every soul receives 

whatever it gains and is liable for 

whatever it does.” (2:286) 

The difference between 

acquisition and acquiring is that in 

the latter (because it is mentioned in 

the Qur'an) effort is meant, but in the 

former it is not. So if someone 

strives to obtain something, we say 

that he has acquired it. Accordingly, 

the meaning of the verse is that God 

counts good deeds in any case, 

whether one shows diligent effort in 
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achieving it or has undertaken it to 

some extent; But in the case of 

errors, He only counts those that 

have been committed. In the 

following hadith, the same issue has 

been expressed in some detail: 

لها كتب له مثلها من هم بحسنة فلم يعم

له عشرة و من هم کتب  عملها يو من هم بحسنة 

عليه و من هم بها وعملها كتبت بسيئة لم تكتب 

 ه سيئه.يعل

... Whoever intends to do 

good but does not do it, it is written 

in his favor as if he did it, and 

whoever intends to do good and does 

it, ten such deeds are written in his 

favor; and whoever intends to do evil 

(without doing it), nothing will be 

written against him, and whoever 

intends to do evil and does it, only 

the same sin will be recorded against 

him. 

The educational methods of 

this principle are mentioned in 

another article. 

                                                             

1 Al-Mizan, following the verse 10 of 

Surah An’am  

 

                                                                         
ان کان فی الغافلين کتب من الذاکرين، و ان کان فی  2

-Nahj alالذاکرين لم يکتب من الغافلين. / 
Balaghah: sermon of Muttaqin 

3 Surah Noah:7 

4 Surah Shu’ara:5 

5 Surah Taha:24 

ليظهرن هوالء القوم عليکم ليس والذي نفسي بيده  6

النهم اولی بالحق منکم و لکن السراعهم الی باطل 

 ,Nahj al-Balaghah صاحبهم و ابطائکم عن حقی/ 

sermon 97 
7 Nisa’:79 
8 Ale-Imran:166 

ِ َكتََب َعلَى  9 قُْل لَِمْن َما فِي السََّماَواِت َواأْلَْرِض قُْل ّلِلَّ

ْحَمةَ لَيَجْ  َمعَنَّكُْم إِلَى يَْوِم اْلِقيَاَمِة اَل َرْيَب فِيِه الَِّذيَن نَْفِسِه الرَّ

 (6:12) َخِسُروا أَْنفَُسهُْم فَهُْم اَل يُْؤِمنُونَ 


