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Introduction

From ancient times, the origin of evil
has been the subject of debates. Those
who think that Allah has relinquished
His authority to his creation believe that
it 1s people who create evil, and the
harmful events that occur in this world
are merely natural phenomena which

have no relation with people’s action or
Allah’s punishment. On the other hand,
those who believed in compulsion,
consider that any action, be good or bad,
1s Allah’s creation imposed on the
world. In this part, in the light of the two
weighty sources (Thagalain) treasured
by Allah, namely the holy Quran and the
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sayings of the Prophet Muhammad
(PBUH&HF) and his Ahl al-Bait (PBUT),
the problem of evil 1s explained.

Is our action Allah’s creation?

It 1s clear that people’s evil actions are
not Allah’s actions; otherwise, many
tokens of the holy Quran would become
meaningless. For instance, Allah states
in the Quran:
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Verily Allah does not do any injustice to
people. It is people that wrong their own
souls. (10:44)

The above token proves that injustice 1s
a human action, and that human action is
not the action of Allah since Allah
denies committing any injustice. As
another example, Allah states:
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He shall not be questioned for whatever
He does, but they shall be questioned.
(21:23)

The above token proves that Allah’s
actions and our actions are mutually
exclusive; otherwise, the above token
bears logical contradiction. If our
actions were really His, then there
should be no questioning. We should not
be questioned for what He does just
because according to this token there is

no questioning for what He does!
Elsewhere, Allah states:
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Behold! The curse of Allah is upon the
wrongdoers. (11:18)

Allah 1s most exalted from what His
enemies attribute to Him. The above
token 1s a proof for the fact that the
wrongdoing or injustice is not Allah’s
action, and cannot be attributed to Him.

Hisham Ibn Hakam narrated:
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An atheist (Zindiq) asked Imam al-Sadiq
(PBUH), “Inform me why not Allah
created all people obedient while He has
power to do so?” The Imam (PBUH)
replied, “Had He created them obedient,
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there would not have been any reward
for them since, in that case, obedience
was not their action, and thus, there
would have been neither Paradise nor
Hell. In contrast, Allah created people,
then commanded them to His obedience,
forbade them from His disobedience,
brought evidence for them by His
messengers, and removed their excuses
by (descending) His books so that they
become the ones who obey and disobey.
This way, they will become entitled to
reward and punishment for their
obedience and disobedience,
respectively. ” The atheist asked, “Are
the virtuous and the wicked actions from
the servant His actions?” The Imam
(PBUH) replied, “As for the virtuous
action, the servant does it while Allah
commanded him to it. As for the wicked
action, the servant does 1t while Allah
forbade him from 1t. ” The man asked,
“Isn’t one’s action by the means that
Allah placed in him?” The Imam
(PBUH) replied, “Yes. However, by the
very means that he does good, he is able
to do the evil that Allah has forbidden
him. ” The man asked, “Does any of the
capability of affairs belong the servant?”
The Imam (PBUH) answered, “Allah did
not forbid him from anything unless He
knew he would be able to leave it, and
He did not command him to anything
unless He knew he would be capable to
do 1it. This 1s because oppression,

futility, injustice, and charging the
servants what they cannot bear, are not
of His attributes. ..

In the above Hadith, the Imam (PBUH)
stressed that a voluntary action of a
servant, be it good or evil, 1s not Allah’s
action.

Once Abu Hanifa went to meet Imam
Ja’far al-Sadiq (PBUH). The Imam was
inside his house and Abu Hanifa was
waiting for him to come out. Meantime,
a small child came out and someone
informed Abu Hanifa that the boy was
the Imam’s son, Musa al-Kadhim
(PBUH) (the succeeding Imam). To
belittle the child, Abu Hanifa posed a
question before the child. Below 1s a
part of conversation between Abu
Hanifa and Imam Musa (PBUH):
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Abu Hanifa asked, “O young man! From
who 1s sin?” Imam Musa (PBUH)
replied, “O old man! There are only
three hypothetical cases for that: If it is
from Allah and the servant does not
have any share in it, then it does not
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befit Allah, the Wise, to blame and
chastise His servant for what he did not
do. On the other hand, if it is from both
the servant and Allah, then since Allah
1s the stronger partner, it does not befit
the greater partner to chastise the lesser
partner for the (mutual) sin. But if it is
from the servant and Allah did not have
any share in that, then if He wills He
forgives, and if He wills He penalizes. ”
By hearing that, Abu Hanifa was
strangled as if he swallowed a rock. '

In the above Hadith, based on Allah’s
justice, the Imam (PBUH) proved, that
Allah does not have any contribution in
the wrongdoing that is manifested by
man, and an evil deed 1s not the actions
of Allah. But, one may point to the
following token of the holy Quran:

U508 08 e 5h 505 J8 Gl
Allah 1s the creator of everything and He
has authority over all things (39:62)

and ask, “Does this sentence not imply
that actions are the creation of Allah,
including the evil ones?”” In response to
this question, the Imams (PBUT) have
stated that Allah has created the measure
(Qadar,  Taqdir) for
everything. In other words, people’s evil

and plan

actions happen according to what Allah
measured and considered 1in His
planning. As explained in the previous
sections, this planning 1s not a

Yo

compulsory one. It 1s according to the
foreknowledge of Allah on our would-
be choice of action.

Once Ma’mun, one of the tyrranical
ruler of the Abbasi dynasty, asked Imam
al-Ridha (PBUH) to summarize 1In
writing the pure Islamic beliefs. Of the
many things that the Imam (PBUH)
enumerated was:
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“... Allah, the glorious, does not charge
people except to the extent of their
ability. The actions of the servants are
the creations of Allah; however, it is
only the creation of their planning and
arrangements (7aqdir), not the creation
of their being (7Takwin). And (this is
what is meant by) Allah 1s the creator of
neither

everything. We  maintain

compulsion nor relinquishing authority

(on the voluntary actions).. . "

A similar narration was reported from
Imam al-Sadiq (PBUH) when he was
asked for the same thing.

Moreover, Fudhail Ibn Yasar narrated:
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I asked Imam al-Ridha (PBUH) about the
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actions of the servants and whether they
are created. The Imam (PBUH) replied,
“They are, by Allah, created. He
intended  the
arrangements (7aqdir) (of what He

creation of their

allowed to happen), not the creation of
their being (Takwin). *

This way, Allah is the creator of our
action in the sense of Taqdir, but we are
the creator of our actions in the sense of
Takwin. The doer of the action 1s he who
creates 1t in the sense of Takwin and
brings about the action. Therefore, Allah
does not do our actions, though He

detailed
synchronizes our choice of action with

makes planning and
other events with respect to time and
place if He permits it to happen. Thus, in
terms of Takwin, Allah 1s not the only
creator in the world. Fat’h Ibn Yazid al-
Jurjani narrated:
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I asked Imam al-Ridha (PBUH), “Is there
any creator other than the lofty creator?”
He (PBUH) replied, “Verily Allah, the
glorious, states, ‘So blessed be Allah,
the best of the creators!” (23:14) Thus,
He has indeed conveyed that there are
creators and non-creators among His

servants. Among them 1s Jesus (PBUH)
who created from clay the shape of a
bird by leave of Allah, and then he
breathed into it, and it became a bird by
leave of Allah (referring to holy Quran
¥:£4). Moreover, Samiri created for
people the body of a calf that had a

lowing sound (referring to Quran 20:88).
997

\ The Origin of Evil

One should also distinguish between the
evil attributed to people and the evil and
misery that come from Allah. Both of
them are called evil (Soo’; Sayyi’a;
Sharr) in the holy Quran. The misery
that Allah sends down upon people in
this world and in the Hereafter is due to
their evil actions, and is thus a just
punishment for them. For instance,
Allah says:
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If some good befalls them, they say,
“This 1s from Allah”; but 1if evil
(Sayyi’a) befalls them, they say, “This is
from you (O Prophet). ” Say, “All are
from Allah. ” But what has come to
these people that they fail to understand
a single fact. (4:78)

According to interpretation of Ahl al-
Bait (PBUT), the goodness in this holy
token means good heath and wealth. On
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the other hand, the evil here means the
(worldly) punishment that Allah sends
down to the wrongdoers. This
punishment, though 1s from Allah and is
His creation, it i1s due to people’s evil
deeds, as it 1s made clear in the next
token:
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Whatever good (O man!) happens to you
1s due to Allah’s (help); but whatever
evil (Sayyi’a) happens to you is due to
your (own) soul. (4:79)

Wrongdoing 1s an action attributed to
people, and punishment is an action
attributed to Allah, and although they
were both called evil (Sayyi’a), they are
of an entirely different nature. Yet they
are linked to each other by Allah’s will
and planning. In other words, an evil
action of a person may become a
punishment (or even mercy) by Allah
for another person. Both types of evil
were used in the following token of
Quran:

Aebie 25 2 2135 5

The penalty of an evil (1. e.

wrongdoing) 1s an evil (1. e , a
punishment) like it. (42:40)

We also recite in the holy Quran:
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... And if Allah intends an evil (1. e.
punishment) for a group of people, there

2

would be no (other power) to drive it
away, nor will they find any protector
from other than Him. (13:11)

S e st 23 &) A e s&iai o3 13 Ga OB
Y 5 W5 Al o e sl G50 Y 54835 550 )

Say, “Who can withhold you from Allah
if He intends an evil (i. e. , punishment)
for you or intends a mercy for you?”
Nor will they find for themselves from

other than Allah any protector or helper.
(33:17)

Notice that the intention mentioned in
the above two tokens 1s the intention of
imposition, as it is clear from the
context. In other words, the punishment
1s the action of Allah 1mposed on
people, and 1s not the action of people,
though it is due to the action of people.

Other instances where evil (Sharr and
Soo’) that are mentioned as Allah’s
punishment appear in the following

tokens of the holy Quran: 5:60, 76:7,
VUNY YTYY YVioA €80

Y The Harmful Events

Any harmful event created by Allah
should not be necessarily judged as evil
for all afflicted people. Anything that
people have, belongs to Allah and He
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may take 1t back if He wills. Moreover,
Allah does not decree harmful events
only for punishing people for their
previous wrong deeds. At the same time
that these events may be merely
punishments for disbelievers, they act as
awakening atonement for some sinful
believers or  misguided people.
Moreover, these calamities may be
merely blessings for some people, since
by tolerating these afflictions, they attain
higher spiritual positions and greater
reward. In fact, Allah has willed to test
people in hard situations. Whoever seeks
refuge in  Allah m all such
circumstances, Allah will grant him
more tolerance, more faith in Him, and
more reliance (Tawakkul) upon Him,
and in this manner, Allah brings up a
faithful servant and also increases his
reward in the Hereafter for his turning to
Him when facing such situations. Thus,
harmful events by Allah may have many
positive outcomes for the believers both
in this world and in the Hereafter. In the

holy Quran, Allah says:
sLulilly LAT BAAT ) 0 B 4338 Ukl e
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Whenever We sent a prophet to a town,
We took up its people in suffering and
adversity so that they might call (Us) in
humility. (7:94)

Hisham bin Salim narrated that Imam al-
Sadiq (PBUH) said:
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e

“The most severe afflictions and tests
(Balaa) were for the prophets, and then
those who came after them in virtue. >*

Humran narrates that Imam Muhammad

al-Baqir (PBUH) said:
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“Allah cares for a believer with
affliction and hardship like a man who
cares for his family by sending them
gifts when he 1s away from them. Allah
prevents the believer form (indulging
into the comfort of) this world, like a
physician who prevents a patient (by

some strict diets). >*

Zaid Ibn Zarrad narrated from Imam al-

Sadiq (PBUH) that the Messenger of

Allah (PBUH&HF) said:
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“Certainly  (enduring) a  greater
affliction 1s recompensed by a greater
reward. Thus, when Allah loves a
servant, He afflicts him with a great
hardship (Balaa). Then, if he is pleased
with it, for him is Allah’s satisfaction,
and 1f he is displeased with it, for him 1s

Allah’s dissatisfaction. "
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Husain Ibn Ilwan narrated Imam al-
Sadiq (PBUH) said:
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“When Allah loves a servant, He
immerses him in the sea of suffering.
And we (Ahl al-Bait (PBUT)) and you
(Shia) start our morning and evening
with these (afflictions). ”"

Like a swimming instructor who throws
his new student headlong into the water,
and makes him struggle in order to teach
him swimming, Allah does the same to
develop his beloved servants. If one
devotes his whole lifetime to reading
about swimming, he will never learn
how to swim. One should enter the
water and exercise under the guidance of
a qualified teacher to learn how to swim.

As for a sinful believer, there 1s another
reason that Allah may afflict him with
hardship. The hardship that he receives
1S an atonement to his sins, which
cleanses him before he Ileaves this
world. Thus, such hardship 1s a mercy
from Allah for the believers. Sama’a
narrated that Imam al-Sadiq (PBUH)
said:
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“When the sin of a servant increases and
nothing (of his good actions) is found to
atone for that, Allah inflicts him by
sorrows 1n this world as an atonement
for 1t, or He will make his body sick to
compensate for that, or (in a more
serious case) He makes the time of his
death more difficult for him so as to
cover for that, or else (in a much more
serious case) He punishes him in his
grave so that he meets Allah on the Day
of Judgment without anything that could

witness to any of his sins (1. e. , he

- 2

comes with his sins wiped out). '’

In a Hadith al/-Qudsi, Ibn al-Qaddah
narrated from Imam al-Sadiq (PBUH)
that the Messenger of Allah (PBUH&HF)
said that Allah, to Whom belongs might
and majesty, said:
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“By My Might and Majesty! I shall not
send out from this world a servant
whom I intend to cover with mercy until
I take every sin of his (and exchange it)
with either by a sickness in his body or
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by tightening his sustenance or by fear
in his life; and if anything still remains
of his sins, I will increase his tension at
the time of his death. By My might and
majesty! I shall not send out from this
world a servant whom I intend to punish
(due to his disbelief) until I take every
good deed of him (and exchange it)
either by good health in his body or by
increasing his (worldly) sustenance or
by security in his life; and if anything
still remains of his good deeds I will
make his death easy for him. "

Although the disbeliever does not do
good for the sake of Allah, but Allah
clears and recompenses them by some
bounties in this world. The disbelievers
wrongly interpret these worldly benefits
and they think that Allah is favor of
them. Thus, these worldly benefits acts
as wrong signal from Allah as a
punishment for their disbelief and is evil
for them. On the other hand, the
affliction that befalls a disbeliever in this
world 1is certainly evil. Such evil is
naught but Allah’s worldly punishment
for his rejection and his misconduct, and
it 1s beside the greater punishment that
waits for him i the Hereafter. Allah
says in the holy Quran:
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As to those who reject faith, T will
severely punish them in this world and

in the Hereafter, and they will not have
any helper. (3:56)
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Let not their wealth nor their children
dazzle you. In truth, Allah intends to
punish them with these things in this
life, and that their souls may perish in
the state of disbelief. (9:55)
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But when they forgot the warning they
had received, We opened to them the
gates of all things, until, in the midst of
their enjoyment of what they were
given, We took them (or their soul)

suddenly, when lo, they were plunged in
despair! (6:44)

850 al 3L e et Al Ul Alalal &y ) 08 a
5\)?&3?)}&3214}13@&“)@ ;(;.\.@A’E'j :\juu'p‘j (?;:1
OS B Gesh 5h 5 e Lol (o 5 8581
st Ge oV 5 oVia A8 KT K A

Toskada oy tlae S L 8l

For anyone who intends the hasty
pleasure (1. e. , the pleasure of this
world), We expedite for him therein
what We will (of hasty pleasure) for
whom We intend. Then, We assign to
him the Hell; he shall enter 1t despised,
driven away (from mercy). And anyone
who intends (the pleasure of) the
Hereafter, makes all his effort for it, and

\o


http://safinah-al-nejat.ir/article-1-86-en.html

[ Downloaded from safinah-al-nejat.ir on 2026-01-02 ]

Safinah al-nejat. Vol. 2, No. 8

he 1s a believer, the striving of such
individuals shall be appreciated (by
Allah). Of the offer of your Lord (in
terms of giving opportunity), We extend
for these as well as those. And the grant
of your Lord is not confined. (17:18-20)

According to the traditions, whatever
befalls a believer contains benefit and
goodness (Khair) for him regardless of
how 1t looks 1n this world. Ibn Abi
Ya’fur narrated form Imam al-Sadiq
(PBUH) that the Messenger of Allah
(PBUH&HF) said:
¥ altaall ¢ 5all e QB g sl o Co )b
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G dla &) 5 A i G (el a8
A G- g jaa 5 =)

“I am amazed with (observing) the
situation of a Muslim (i. e. , he who
submits to Allah’s decree). Allah does
not pass any decree for him except that
it 1s good (Khair) for him. If he were to
be torn apart with scissors it would be
good for him, and if he were to be
granted possession of the entire world,
East and West, it would be good for

hlm 99) ¢

1

¥ Conclusion

In this article, we resolved the
complexity of the origin of evil in the
light of the Quranic tokens and the
divinely appointed saints. We showed
that although some evil may be due to
Allah and some due to people, both
types occur according to Allah’s will of
knowledge. The harmful events, be the
action of man or not, are Allah’s decree
for other people with different aims:
They are Allah’s punishment for some
people, while they are the means of
forgiveness, progress and perfection and
earning the Hereafter rewards for other
people. Thus, an affliction may turn to
be bad for some and good for some
others 1n religious point of view.
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