[ Downloaded from safinah-al-nejat.ir on 2026-07-05 ]

THE WILL OF ALLAH AND OUR DESTINY

Part VI: The Will of Ahl al-Bait (PBUT)

Vahid Majd

Associate Professor of Tarbiat Modares University

Feb. 2017

Abstract: In this article, several pieces of evidence from the holy Quran and Hadith are
provided to show that the will of Allah is located in the heart of His vicegerent on the

earth who has been assigned by Him as Imam, and that the Imam always volitionally

accords his will with the will of Allah. Due to his reliance to Allah and his protection

provided by Him, the Imam does not allow himself to will independently. Whether the

information that Allah has not yet willed (i.e., the knowledge of the unseen) is

observable for the Imam or not, 1s another issue that 1s addressed 1n the article.
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1 Introduction
As discussed in early parts, the

will of Allah i1s a created entity and
changes in time as Allah initiates a new
will. According to several Hadith which
are supported by some verses of the holy
Quran, due to complete submission of the

divinely-appointed Imam to the will and
the command of Allah, the Imam always
accords his will with the will of Allah, and
thus his will 1s always equivalent to
Allah’s will. To put it in better words,
Allah inspires His will in the Imam’s
heart, and he chooses to tolerate and bear
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that will as his own will without being
compelled to that. This 1s one of the
differences between them and other people
who neither always follow the will of
command of Allah nor do they tolerate His
will of knowledge, i.e., what Allah
decreed to happen on the universe.

2 The Vessel of the Will of Allah

Previously, we related a Hadith that had
pointed to a subgroup of Mufawwidha
who believed that Allah has relinquished
authority specifically to the Imams (PBUT)
and believed that the Imams’ (PBUH) will
1s independent of Allah’s will. In
connection to this group, Kamil Ibn
Ibrahim narrated:
o S &iay JB A g da ol gl e as
(i 2 16 0 5 e 1556 i 0
’ A el G G L 5 O 5

I went to Imam Hasan al-Askari (PBUH),
and before posing the question that I had
in mind, he (PBUH) said, “... You came
here to verify the saying of al-
Mufawwidha. They lied upon us. The fact
1s that our hearts are the vessel for the will
of Allah. Thus, when He wills, we will.
And Allah states, ‘And you shall not will
unless Allah wills.” (81:29)""

Moreover, it i1s narrated that Imam al-
Ridha (PBUH) said:

(s 40 s 136 sy Ta)se aad) Gf Jas i )
B el 1Y) AL e 5 8 U5 5 b 5L

“Certainly Allah has made the hearts of
the Imams (PBUT) the spring of His
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intention (/rada). Thus when He wills
something, they will it. And this is the
saying of Allah: ‘And you shall not will
unless Allah wills.” (81:29)

In the above traditions, the Imams (PBUT)
pointed to one of the differences between
them and other people, namely that the
heart of the Proof of Allah (i.e., the greater
spirit of Muhammad and his Ahl al-Bait,
peace be upon them) is the vessel of the
will of Allah. The Imam functions as the
clear proof of Allah’s existence, His
mercy, His command, His satisfaction, His
religion, and he 1s the treasurer of the
created and the released knowledge by
Allah. The will and intention of Allah
manifests in the Imam’s sayings and
actions.

This follows that when, for example, the
Commander of Faithful, Imam Al (PBUH)
wanted to help someone, it would mean
that Allah had wanted to help him. On the
other hand, if one seeks help from Imam
Ali (PBUH) while considering him as the
vessel of the will of Allah, it means that he
already accepted that Imam Ali (PBUH)
would not help except by Allah’s
command and permission. Thus, to seek
help from the Commander of Faithful,
Imam Ali (PBUH) 1s to seek help from
Allah, to take him as the place of refuge is
to seek refuge in Allah, and to
acknowledge his sayings and commands is
to acknowledge Allah’s sayings and
commands.
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3 The First Creation of Allah

Both the Shia and the Bakri traditionists
have reported several Hadith that the
spiritual light of the Prophet Muhammad
(PBUH&HF) was the first creation of
Allah. As for the Bakri’s, the following
Hadith can be found in their collections on
the authority of Salman al-Farsi (RA) who
narrated:
A3 GG G 8 02 5 56 ) h G T ple 50 &
Ao Gl e asnl
I heard the Messenger of Allah
(PBUH&HF) saying: “I and Ali were one
light in the hands of Allah fourteen
thousand years before He created Adam

(PBUH).”

The early Shia traditionists have also
narrated the above Hadith but with more
details.* Moreover, Jabir Ibn Abdullah al-
Ansari (RA) narrated that the Messenger
of Allah (PBUH&HF) said:

5 oAb B & G 0 e 5 5 1 G L U
e

“The first thing that Allah created was my

light. He then split from it the light of Ali
(PBUH). Afterwards, He created the
throne, the (protected) board, ...””

Ibn Salih al-Hirawi narrated an interesting
Hadith about the superiority of the Prophet
(PBUH&HF) and his Ahl al-Bait (PBUT)
over all creations. Below 1s only a part of
this long Hadith. Imam al-Ridha (PBUH)
narrated from his father from his ancestors
from the Commander of Faithful, Imam

All (PBUH) from the Messenger of Allah
(PBUH&HF) who said:

5 eaa i WL Gyl Gl 05 5 G i Gl L O
faaly Tys Galghl 150 Gl 480G B8 & snedd
5 o sh s IR G AT AL GRS Gl | sadasil

, ‘... The first thing that the Lord of might
and majesty created was our souls. He
then enabled us to profess His Unity and
praise Him. Then He created the angels,
and when they witnessed our souls in the
form of one light, they exalted our status.
Hence, we uttered the purity of Allah
(from His creation) to teach the angels that
we were of the creations of Allah and that
He 1s free from our attributes. Then, the
angels glorified (Allah) due to our
glorifying (Allah) and they regarded Allah

pure from our attributes...”®

On the other hand, we have several pieces
of Hadith that show Allah created His
primary will before the creation of other
things. Sa’id Ibn Qammat narrated:

Agally d0d) Gl S sl 08 Busad) B Gl
Imam al-Sadiq (PBUH) said, ‘“Allah
created the (primary) will before (the

creation of) other things, and then created
the other things by that will.”’

Similarly, Umar Ibn Udhaina narrated:
sl s EIE Sl Bual D Gl

Imam al-Sadiq (PBUH) said, ‘“Allah
created the (primary) will according to
itself (i.e., will), and then created the
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things by that will.”®

The phrase “creating will according to
itself” means that Allah willed to create
will, but this initiation did not require a
previous will since it would rationally lead
to wvicious infinite sequence of will
Rather, suddenly a will is initiated by
Allah. This 1nitiation 1s called Badaa,
which was discussed earlier. This shows
that the creation of will has no quality, but
the creation of other things is based on
quality, as they are created based on
Allah’s will, planning, and engineering.

The above pieces of evidence, among
other similar narrations, imply that the
light of Prophet (PBUH&HF) has been the
vessel of the will of Allah since the
creation of His first will for other things.
In addition, they show that their light has
order priority over all other existing
creations.

4 The Holder of the Protected
Board

“The Protected Board” (al-Lawh al-
Mahfudh), which 1s made of light, is the
place that Allah keeps His created
knowledge and will. It is equivalently
called, “The Mother-Book” (Umm al-
Kitab). These two terms were mentioned
in the holy Quran’ and were used in

several Hadith interchangeably.'®"

The holy Quran testifies that all the
created knowledge is treasured in the heart
of the Imams (PBUT). In a very interesting
Hadith, Imam al-Baqir (PBUH) narrated
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from his father (PBUH) who narrated from
his ancestors (PBUH) that:

B 5 45 el a5l o A0 o3 &5 W
Lagndaa ae;;é;‘js;);ié@gﬁ;éug\gg;uyagi el
Y OB Jaaiy) 568 VB Y JE 85500 5 A Jols | Y@
U5’y QB g Gmdall el Q6 06 Y 06 G0 548 VG
G A Ladl 3l 2 A 1% b e Lo

When the token “And We have kept the
account of everything in an evident Imam”
(36:12) was revealed to the Messenger of
Allah (PBUH&HF), Abu Bakr and Umar
stood up and asked, “O the Messenger of
Allah! Is it the Torah?” He (PBUH&HF)
replied, “No”. They further said, “Is it the
Gospels?” He replied, “No”. They finally
said, “Thus it should be the Quran.” The
Prophet (PBUH&HF) replied, “No”. Then
he (PBUH&HF) approached the Leader of
the Faithful, Ali (PBUH), and said, “He is
the Imam whom Allah, the glorious, has

kept in him the knowledge of

everything.”'?

In addition, Abu Dhar (RA) and Salman
(RA) narrated that the Commander of the
Believers (Ali (PBUH)) said:

e 35 5 50 0 gl Lo sidall 5l Calia il 5
“I am the holder of the protected board.
Allah has inspired me with the knowledge

of what is (visible) in it.”"

Referring to chapter 13, token 39 of the
Quran, Imam al-Sadiq (PBUH) taught us to
address all the Imams (PBUT) by saying:

af & il AKX sl el & sk &K
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Ga 5A 5 A& Lt oyl ke 8 0 B0
“By you Allah opened (the account of
creation), and by you Allah will close, and
by you Allah erases whatever He wills,
and by you He records... The intention of
the Lord on the measures of His affairs
descends to you and comes out from your

- 14
places (for execution) ...”

However, He is Allah who initiates al-
Badaa, and Ahl al-Bait (PBUT) only carry
out these changes according to Allah’s
will. Since such changes are not known to
the Prophet (PBUH&HF) and his Ahl al-
Bait (PBUT) beforehand, some of what the
Ahl al-Bait (PBUT) see about the past and
future are subject to change. Zurara
narrated from Imam Baqir (PBUH) who
narrated from his father Ali Ibn al-Husain
(PBUH) saying:

S a2 ) 6K KBS A i 33 Y
A ade 5 & 5 ali Le ) AR A O3 06 A &
L]

“If a certain token were not in the Book of
Allah, 1T would have informed you what
will happen until the Day of Judgment. It
is this token: ‘Allah removes what He
wills and establishes what He wills, and
with Him is the Mother-Book.” (13:39)”"

Asbagh Ibn Nabata has narrated a similar
Hadith from the Commander of Faithful,
Imam Ali (PBUH) with an extra phrase:
B3GR LA 8 Loy KAT A i ST
Lo S 1% &) o3 (a5 aalall o ) IS B L
sl Bl ssie 5 & fl

Imam Ali (PBUH) said, “If a certain token
were not in the Book of Allah, I would
have informed you whatever existed and
whatever 1s now existent and whatever
will exist until the Day of Judgment. And
it 1s this token: ‘Allah removes what He
wills and establishes what He wills, and
with Him is the Mother-Book.” (13:39)”'

This extra phrase is another proof for the
possibility of instantaneous changes in
what is happening as well as changes in
the record of what has already happened.
The above traditions show that although
the Imams (PBUT) see the past and future,
their information 1s subject to change due
to Allah’s new decisions on erasing
(hiding) or recording (making appear)
some will.

5 The Two Types of Divinely-
Created knowledge

Based on numerous Hadith, Allah created
two types of knowledge:

1- The willed and apparent knowledge,
1.e., the knowledge of what existed (//m
Ma Kan) and the knowledge of what will
exist (/Im Ma Yakun).

2- The unwilled, suspended, or unseen
knowledge, i.e., the knowledge of what
was not allowed to exist (/lm Ma Lam
Yakon) and the knowledge of what is not
supposed to exist and will not exist (Ma
La Yakun) as well as the knowledge of
what is partially planned and suspended
(/lm al-Mawquf). This type of knowledge
is also called the unseen or unwitnessed
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knowledge (/im al-Ghaib).

Both types of the above data are stored in
“The Protected Board”, or equivalently,
“The Mother-Book™. The first type of data
is visible in the record while the second
type 1s invisible. The visibility, here, is
defined as what is observable by the
angels, prophets, messengers, and Imams,
peace be upon them all. Allah may make
Badaa in some parts of this record, and
may make visible something that was
formerly invisible in the record and vice
versa.

Asbagh Ibn Nabata narrated: I heard the
Leader of the Faithful saying:

Go G el 8 e by S dle cile 4
e 2 (Al ) 58 S 5 430 (pn (S0 Y 5 il
% Lo 3 ala il b le Ak Gl 05 5 del de
A qsn mll b i B L 5 1o L& 13 L Gl
e galll 3 401 5 laaas e bl Loy AT 5 Taxas

A2 5 G ) lall 5 Ga Ay
“Verily there are two (sets of created)
knowledge belongs to Allah. A knowledge
that He exclusively possesses in His
Ghaib (i.e., what is invisible), and thus,
He has neither made it transparent to any
of His prophets nor to any of His angels,
and such 1s the saying of Allah: ‘Verily
the knowledge of the Hour is with Allah
(alone). He 1s who sends down rain and
knows what is in the wombs. Nor does
anyone know what it is that he will earn
tomorrow. Nor does anyone know in what
land he is to die.” (31:34) However, for
Him 1s another knowledge that He has

12

(entirely) made transparent to His angels.
And whatever He made known to His
angels, He has certainly made known to
Muhammad and his family (peace be upon
them). Whatever He made known to
Muhammad (PBUH&HF), He has certainly
made known to me, and all old and young
members of us (Ahl al-Bait (PBUT)) know
it up to the establishment of the Hour (of

- 1
resurrection).”!’

Similarly, different traditionists narrated:

SANE A Jg & 2o o (e elal fe ol
Wb ALY 5 ssldl 5 A0 ale el Lo e S
o Ule 5 slale 38 saul 5 A1) 5 40000 ajle ekl
E e Gane 5 ol Gald] A ol 3 A 15 136 4

LIS Ge | I Gl
Imam al-Sadiq (PBUH) said, “Certainly
there are two (sets of created) knowledge
for Allah, the glorious. There is a
knowledge that He disclosed to His
angels, messengers, and the prophets, and
whatever He disclosed to His angels,
messengers, and the prophets we know it.
He made the other knowledge exclusive to
Himself, but when Allah makes Badaa in
something of that (knowledge), He makes
it known to us and also presents it to the

18
Imams who were before us.”

Moreover, Dhurais narrated:

uﬂcdéjﬁd”U‘djﬂd&)mU‘—'deum)m
it (e Gl A0 U5 Gl Ca ik dle 5 st e
Sed Gapiall Wl g Al B8 ) JLAN 5 A Al

Spoay i 2 508 5 5 B de )
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Imam al-Baqir (PBUH) said, “Indeed, for
the Lord of might and majesty are two
(sets of) knowledge: the granted, and the
withheld. As for the granted knowledge,
there 1s nothing of what the angels and the
messengers know except that we also
know. And as for the withheld knowledge,
it 1s with the Lord of might and majesty in
the Mother-Book, and when anything
comes out (1.e., becomes visible), it

. |
becomes effective.”!”

In the language of holy Quran and Hadith,
when referring to the first type of
knowledge (i.e., the willed knowledge) the
knowledge of the past and the knowledge
of future are sometimes combined and are
both mentioned as the knowledge of the
past (Ilm Ma Kan). See, for instance, the
Quranic news about the future, especially
about the Day of Judgment, where Allah
employs the past tense as if it has already
happened. This is because, in Allah’s
record, what 1s intended to happen later is
just like what has already happened.
Although the future actions have not yet
taken place, their will has already been
created. This type of knowledge is the
knowledge of the things that Allah
permitted, and Allah’s will on them
currently exists.

Referring to the first type of knowledge,
we read in supplication of al-Nudba:

LRl )& 5 8 L dle a2
el delgE 5 o el

“(O Allah!) You have entrusted him (i.e.,

the Prophet (PBUH&HF)) with the
knowledge of what existed (/Im Ma Kan)
and what will exist (Ma Yakun) until the

. . . 2
expiration of the creation.”*’

The second set of information includes the
knowledge of what Allah has not currently
permitted to happen (/lm Ma Lam Yakon),
and thus the will of Allah on them does
not exist. It also includes the knowledge of
the things that Allah willed in general but
Allah has not concluded their planning
(Qadar), and suspended them (Mawquf)
and has not yet decreed them. An example
of the latter is the time of the rising of
Imam al-Mahdi (PBUH). Although the
rising of al-Mahdi (PBUH) is in Allah’s
will, the time of his rising has not yet been
decreed.

This type of knowledge is much more
mysterious than the first one, and its span
1s not at all comparable to the former by
any scale. It includes all the possible
choices and all the resulting outcomes of
the actions that have not currently been
permitted to take place (i.e., their will or at
least their decree is non-existent). In a
very interesting Hadith al-Qudsi*', Allah
states:

GadN Gl ) A Y RN P EE A MIBE
sl calag 5 gl dle 280 550 g
PR T U5 ok S ks e B I g

Rt
“Verily, I am Allah. There is no god but

Me, the beneficent, the merciful, the
mighty, and the wise. I am the knower of
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the unwitnessed/invisible (Ghaib), the
hidden changes, and the secrets of the
hearts. I know what did not exist no less
than what 1s existing (such that I know if 1t
1s going to exist) how would exist. I know
what is not supposed to exist if exists how

would exist.”*?

Notice that al-Badaa by Allah operates
between these two sets of knowledge on
the protected board. When Allah makes
Badaa on something, He removes His
will, intention, or planning, etc., about it
and makes it al-Ghaib (invisible) on the
protected board. He then makes one of the
countless other choices (that were
previously not permitted) visible on the
board by willing it and making it
transparent as the first set of knowledge.
In other words, anything on which Allah
makes Badaa has been and will be on the
protected board. They only turn visible or
mvisible due to Badaa by Allah. This 1s
because all possible actions as well as all
their consequences that are not permitted
to happen, exist as the knowledge of
unseen on this board but in an invisible
form. Abdullah Ibn Sanan narrated:

B OEY) S A IS L B e G2
Al i O g ade

Imam al-Sadiq (PBUH) said, “No new
decision appeared (by) Allah except that it
was in His knowledge before it appears
(by) Him.”*

Thus, the created knowledge 1s much more
general than His will. The knowledge

14

includes the knowledge of what He willed
(U/Im Ma Kan wa Ma Yakun) and the
knowledge of what He did not will (/Im
al-Ghaib), and by al-Badaa, He switches
between the two. Bakr Ibn A’ayun
narrated:

G il o Jelaly i s e ) e o G
o gmall o BT 0 (e (e allia o R e piaald
§ e g Al s o B 08 Gl G S i s
Y1 el b ol a0 ladia 5 QS b Aiia
SN Sl 058 Y 50 sl HNR Jadll g8 ol 578
S8 a3 L A4 e s b el o) @ o Qe
psall B A e 5l WS el )

I asked Imam al-Sadiq (PBUH) whether or
not the knowledge of Allah and His will
are the same thing. The Imam (PBUH)
replied, “The knowledge is not the same
as the will. Don’t you see that you say, ‘I
will soon do such and such if Allah wills
(In-Shaa-Allah)’ and you do not say, ‘I
will soon do such and such if Allah
knew’? Your saying, ‘if Allah wills’ is an
indication for the fact that He may not
will. Once He wills, that which He wills
would exist as He wills. However, His
knowledge was prior to His will (i.e., that

which He permitted to occur).”**

6 Ahl al-Bait (PBUT) and the
Knowledge of the Unseen

The complexity of the second set of
knowledge 1s far beyond our perception.
This is the knowledge that Allah did not
make transparent for the prophets (PBUT)
and the Imams (PBUT), and is also referred
to as the inevident, unwitnessed, and
invisible knowledge (I/m al-Ghaib). It 1s
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narrated:

@ 5 Rl ey U5 5 56 A e Al de (e

OB EEEN 5 & Al e el O
On the commentary of the token, “(He is)
the knower of the unwitnessed (al-Ghaib)
and the witnessed (al-Shahada),” (13:9)
Imam al-Sadiq (PBUH) said, “The
unwitnessed (al-Ghaib) 1s that which (its
will) did not exist (Ma Lam Yakon), and
the witnessed is that which (its will)
existed (Ma Kan).”>

Muhammad Ibn Muslim narrated:

ity ol e 5301 G LB LA g e o (e
) Al (e L e 5 054 L el 6 Lt 5 Lk
Ul A ke 5 a5 sl e ) 1A A M0 (4 A

AL L J5ad 5 25 e ) Jaé 06

On the commentary of the token, “Neither
do We abolish any sign nor do We cause it
to be forgotten, except that We bring
better than it or similar to it,” (2:106)
Imam al-Baqir (PBUH) said, “The
abolishing thing is what it turns into, and
the forgotten thing is like the invisible (al-
Ghaib) that will not exist afterwards, as it
1s in His saying, ‘Allah causes to vanish
what He wills and confirms (what He
wills), and with Him 1s the Mother-Book.’
(13:39) Thus Allah does what He wills,

and alters and revolves what He wills.”?®

On the Commentary of the token of the
Chair (4yat al-Kursi):

Go sl Osbd ¥ 5 4gdla L 5 2ol G L alag
Al V) ade

He knows what is between their (i.e., the

prophets’) hands and what is behind them,
and they do not compass anything of His
knowledge except what He willed. (2:255)

Imam al-Ridha (PBUH) said:

550 pedl G e 08 el L5 aell G L s

SLa Loy W1 Al 30 3480 AT Gl 28A L 5 98 5 oY)
e o5t Ly (6

“His saying, ‘He knows what is
between their hands’ refers to the affairs
of the prophets and that which (its will)
existed (Ma Kan). ‘“What is behind them’
means that which (its will) did not exist
(Ma Lam Yakon). ‘They do not compass
anything of His knowledge except what
He willed’ (2:255) means except what He

inspired them.”?’

Therefore, what Allah wills 1s mnspired in
the heart of the prophets and Imams, peace
be upon them all.

Moreover, Allah states in the holy Quran:

e =) a ) Tl e e feled 36 sl e

Talel 4l Go 5455 i e LG 438 O
(He 1s) the knower of the unseen, and He
does not manifest His secrets to anyone
except to whom He has chosen of
messengers, for surely He makes a guard
to protect what is within their hands (of
knowledge) what 1s behind them (and not
disclosed to them). (72:26-27)

Once something is made visible and 1is
disclosed of the knowledge of al-Ghaib, it
will no longer be al-Ghaib and will appear
on the knowledge of what existed, exists,
or will exist, and witnessed by the Prophet

15


http://safinah-al-nejat.ir/article-1-62-en.html

[ Downloaded from safinah-al-nejat.ir on 2026-07-05 ]

Safinah al-nejat. Vol.2, No.6

(PBUH&HF) and his Ahl al-Bait (PBUT).
Such disclosed information, which is also
known as the news of al-Ghaib (Anbaa al-
Ghaib), 1s no longer Ghaib.

It is worthmentioning that the term
“Ghaib” has sometimes been used in our
traditions as a relative term. Many issues
are Ghaib for us, but are not Ghaib for the
Imams (PBUT). The first type of
knowledge (that 1s given to the Imams
(PBUT)) is hidden (Ghaib) for us, but it is
witnessed (Shahada) for the Imams
(PBUT). Therefore, an issue being Ghaib
or not is relative to the individuals. If in
some traditions, the Imams (PBUT) stated
that they know Ghaib and they receive the
news of Ghaib, they were referring to the
first type of knowledge. (See, for instance,
the following tradition). In other words,
the Imams (PBUT) know whatever is
knowable. On the other hand, if in other
traditions they stated they do not know al-
Ghaib, they were referring to the second
type of knowledge that is invisible for
them.

The first type of knowledge that is visible
for the Imams (PBUT), 1s invisible for us.
Thus, we should not think that what is
invisible for us i1s the Ghaib mentioned in
the Quran and Hadith. In one of his
debates, Imam al-Ridha (PBUH) informed
one of his opponents, namely Ibn Haddab,
that certain afflictions would befall him
sometime later. Ibn Haddab replied that
only Allah knows the knowledge of
Ghaib. He was ignorant of the fact that the

16

knowledge of what Allah willed to happen
1s not of the knowledge of Ghaib. Imam
al-Ridha (PBUH) then said:

ca V) Taalage e el S sl e 3% S Gl 5
55 GR35 LA ) e ) U508 Jsly be o)
Lo Ualad 48 G Wi W e 2 aalhl o3 g5t ald

A o o g8
“Does not Allah say, ‘(He is) the knower
of the unseen, and He does not disclose
His secrets to anyone except whom He has
chosen of messenger’ (72:26-27)? The
Messenger of Allah (PBUH&HF) 1s a
chosen one by Allah, and we are the
inheritors of such a messenger whom
Allah informed of what He willed from
His Ghaib. Then he (PBUH&HF) taught us
what existed and what will exist until the

Day of Judgment.”*®

7 Online restriction of expansion
of the knowledge of Imam

Although Allah has placed His willed and
unwilled knowledge in the light of the
Prophet (PBUH&HF) and his Ahl al-Bait
(PBUT) and has made them holders of the
protected board, we should make a clear
distinction between placing the knowledge
in them by Allah and accessing that
knowledge. Even for the first type of
knowledge that 1s certainly given to them,
the Imams (PBUT) choose to look into it
only to the extent that Allah pleases at any
time. Sometimes, Allah wills to block the
Imam’s access to these divine information,
and at those times, they become like other
human beings who should react according
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their normal senses of the environment.
Such behaviors prove beyond doubt the
Imam’s dependence and reliance to Allah
and that Allah has not relinquished His
authority to anyone.

Ammar al-Sabati relates that:

19 G815 ¥ O il dli Wy e g e Ul S
A 0 adef oo alag &

I asked Imam al-Sadiq (PBUH) if he
knows al-Ghaib? The Imam (PBUH)
replied, “No! But when he intends to
know something, Allah makes known to
him.”*’
Moreover, Dhuraith narrated:
Lot gt A JG g i ol Sie et o i O
dlar ¥ Lalle &) saaa U L 06 @3 S Kae da
O 5 i€ P8 i ) Ualle ) OS5 51 5 il
el mpdeln Al &g
Once Abu Basir and me were in the
presence of Imam al-Baqir (PBUH), and
Abu Basir asked: “May I be sacrificed for
you! By which means, the learned of your
family (i.e., the Imam) knows? The Imam
(PBUH) answered: “Certainly, the learned
among us does not know al-Ghaib, and if
Allah leaves our learned to his own soul,
he becomes like you. However, (the
required information and commands) are

conveyed to him moment by moment.”*

In addition, I’sa Ibn Hamza mentioned:

5osall g gl il 0 g & 2e Sy &8

5 WIS b E&E 5 M el 4) 06 Wed B (558 LAl
RCal e Sluual 13) 5 Gk S 3l i 138 Gy ol

I said to Imam al-Sadiq (PBUH), “When
we ask you something, sometimes you
quickly respond and sometimes you lower
your head for a while and then respond.
The Imam (PBUH) said: “Yes! In our
hearing and our heart is tapped (as an
indication of the pleasure of Allah to
access the divine information) and (the
knowledge) induced. When 1t 1s tapped
and induced (in our heart and hearing) we
speak, and when it 1s withheld and
abstained from us we also withhold.”*'

The divine knowledge is Allah’s trust, and
the Imams (PBUT) are the treasurers of the
generated knowledge by Allah as
conveyed 1n so many traditions and
Ziyarat  (The prescribed statements
addressing the Prophet (PBUH&HF) and
the Imams (PBUT) when visiting their
grave of intending them from far), and
therefore, they only look at it according to
Allah’s will.

8 Conclusion

In this article, we provided some evidence
to prove that Allah placed His willed
knowledge in the heart of His proof on
earth, but access to it at any moment
requires Allah’s permission. The Imam is
so submissive to Allah’s will that he only
wills what Allah wills once appears to
him, so much so that the will of Imam is
not viewed as a separate thing and his will
1s the manifestation of the will of Allah.
discussed that the
knowledge of unseen is also placed in the

Moreover, we
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protected board in the heart of Imam but
in hidden form. When Allah makes
Badda, some of the hidden information
shows up and become observable for the
Imam, and some previously observable
information disappears.
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